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AFRICAN PHILOSOPHY: PAST, PRESENT AND FUTURE
£ By
DR.C.SsMOMOH
Philosophy Department
i Univeristy of Lagos
It is possible to discuss rigorously only ‘“The State of African
Philosophy Today”. But to do so and stop at that will look like a
"truncated presentation which only perceives innocuously or delibe-
rately the trunk of a tree without bothering about the roots and the
sprouts. Happily, to think or to talk of the state of African Philoso-
phy today presupposesboth a situational antecedent and conse-
quent. Consequently, I decided to dispose with presuppositions and
assumptions and be forthright by spelling out the title in full unellip-
tically. By this decision I can now perceive deliberately and intense-
ly the whole tree — three roots — which form the foundation and the
past, the trunk — connecting and holding together the roots and the
branches and representing the present through which one must pass
to reach the future, and the sprouts or branches whose physical and
spiritual well-being and reality are guaranteed by the fact that these
conditions hold for the root and the trunk.

The state of African Philosophy is what it is today because of
what the state of African Philosophy, African education and indeed
African personality had been in the past as a result of our physical,
mental and spiritual colonization which has been successfully and
phenomenally sustained by Western propaganda. Fortunately,
African Philosophy has arrived. Because African Philosophy has
arrived, the African has arrived. African Philosophy has been the
missing link in the long. awaited arrival of the African. We are the
ones who will chart, and we have infact started charting, the direc-
tion and future of African Philosophy. :

A proper and -pertinent discussion of the State of African Philo-
sophy today calls for the utilization of ‘the principle of a new past
and an old future ** We have to examine the past in the present in a
new light, with a new understanding. The existing predominant lite-
rature, mainly those dating from the onset of African colonization,2
cannot be taken baldly and nakedly to inform and guide our present
state of African Philosophy much more being allowed to set the inte-
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llectual tone for its future development and direction. The past has
to be examined in a new light not really for ideological purposes,
even thouwgh this reason in itself is weighty enough, but for the pur-
poses of academic and scholarly honesty — to set the records and the
facts straight and right. When the past is examined in a new light we
will then be enabled to build the future on old foundations which
will be reliable and durable

For a long time to come the ghost of the well known protracted
debate about the existence or non-existence of African Philosophy
will continue to haunt any outing on African Philosophy. It is temp-
ting to see the debate as notorious and unnecessary. Thus Dr. M.
Akin Makinde says of African Philosophy that “for a long time, it
would seem that the only thing about it was its existence or non-
existence.”> However, we should concede that the debate turned
out informative, challenging and enlightening4. The debate cannot
then but form part of the substance of African Philosophy.

This is not to say or convey the impression that those who
started out by denying the existence of African Philosophy have
given up or have accepted that African Philosophy exists. Their
new trick is to give a clear conception of their own understanding of
Philosophy and challenge African Philosophy “‘to pass muster” by
that conception”

No one should feel upset, angry or surprised about the affirma-
tion of the non-existence of African Philosophy. The African, since
the onset of colonization has had to prove everything; beginning with
his very being and humanity — that he is a human being ané not a
monkey or a donkey; that he has a language, not a dialect; that his
buttocks is natural, not tailed; that he lives in houses, not on top of
trees; that he speaks, not gibbers; that he is deistic, not atheistic;
that he is moral and decent, not immoral and promiscuous; that
indeed he had geography, history, culture, science, political and
economic organisations, technology, arts and literature and civiliza-
tion in epochs 6antedatmg the attainment of similar achievements by
the cauca.ians.

In the few areas where an attribute or a quality is not denied of
the African, it is stimagtized and subordinated. Thus a man with a
black skin is believed by the Causasians to be inferior to a man with
a white skins and since they hold this to be the gospel truth the black
man cannot be, if he is at all, as rational as the white man and it is
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perfectly in place to trade him in slave trade and slélvery.7 In fact,
as argued by Professor G. O. Olusanya, some caucasian scholars even
find solace in the Biblical story of creation and hold that the Black
man was created inferior.

Assuming that this interpretation of the Genesis is correct, that
is their own understanding of the Story of Creation. The Uchi
(Auchi) people of Bendel State of 'Nigeria, according to Oshiothenua,
tell a different (and it’s probably the correct) story of Creation: “In
the beginning everything was dark. God created everything black
from molten charcoal. But man was given the eyes of a cat to enable
him see in the dark. There were two human races and one. of them
now known as the white race spoke through the nose while the other
race, the African race, spoke normally. God did not originally create
their nose that way. What happened was that shortly after creation,
the wh1teman went and stole two kernels belonging to the rabbit. |
The ‘tortoise saw the whiteman bending down as if picking up some-
thing. But before the tortoise could apprehend him, he stuffed the
two kernels he had succeeded in picking up into each nostril. In
replying to the tortoise’s queries, it was obvious that he wasn’t
speaking normally but he claimed it was because he had a cold. Trust
the tortoise, he was not convinced and so he stayed long enough
with the whiteman 1In the process, the kernels in the whiteman’s
nostrils pushed up and elongated the nose as the molten charcoal
was gradually ‘drying up. The whiteman went later to the riverside to
sneeze out the kernels but not his way of speaking. This was the
proof the tortoise needed to take to God. God was naturally very
upset at the behaviour of the whiteman. As a mark of punishment
and identification, God changed the colour of the whiteman from

‘Eack to white and also decreed, ““Let there be light*” in order that
t

e whiteman can be easily identifiable at least during the day time.”

For the Uchi people, therefore, the whiteman acquired his com-
plexion from creation as a punishment for thievery and deceit;
thievery because the whiteman stole the rabbit’s kernels and deceit
because he tried to hide the fact from the tortoise Even now can we
say that the tiger has changed his spots,

~ The Uchi people, like many other people the world over, also
have their own story of a man who ascended into heaven not to sit
at the right hand of God but just to show his powers. According to
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this story there was this powerful medicine man who loved music
and dancing so much and who was always telling people that he
would, one day, dance and ascend into Heaven. One day the whole
town gathered at the village square to watch the miracle. The
medicine man ordered for his favourite music. He danced and danced
and danced. Then he brought a thread from his pocket and ordered
the thread to continue to stretch and elongate skywards. The thread
did. The thread stretched and stretched for miles upwards. The man
started to climb. He climbed and climbed until he was out of sight.

_ These two Uchi stories — one of creation and the other of Ascen-
sion — were effectively blanked out of the education of the Uchi
child and they still do not form part of his education It is all part of
the generic denial of anything African,.

Personally, I am now convinced that any African who denied or
still denies the existence of African Philosophy does so more to raise
intellectual dust than for any other reason After all a large part of
the career of the professional philosopher is supposed to be devoted
to writing to generate controversy. To the extent that some profes-
sional philosophers have discharged this function creditably, to that
extent they’ve played their roles as good philosophers.

But if such philosophers actually meant to be taken seriously
and factually, then there is cause for alarm and pity. One will then
fgel jystifiably that some philosophers are being ignorant or misc-
hJev:ous. They are being ignorant because they shiould know that the
d.emal of the existence of African Philosophy is the latest in a cont-
tinuation of the denial of any positive thing African. They are being

m‘ischievous because they are playing to the gallery of alien intellec-
tual tradition.

/]
ﬁt African metaphysics, in its ancient settings, like the ancient
metaphysics of any people, has a structure or a pattern. 0 The
biggest river in the territory of a people always has a spirit worship-
ped by the people and to whom the people supplicate through ins-
titutionalized rituals. The biggest tree in the densest forest of a
people is always inhabited by a spirit who commands and attracts
worship, supplications and rituals from the people. A people surroun-
ded by mountains or who live in mountainous regions always has a
God or Gods at the highest point(s) of the mountain. A pebple
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inhabiting a savannah or desert territory always posit a genie;; or jinn
somewhere in the region, preferably a cave or an anthill, who is their
spirit of God

What all this comes down to is that whether it is in riverine
areas, mountainous regions, forest or desert zones, ancient people
always has a spirit or a God whom they believe to possess all the
divine attributes except perhaps those of creation and forgiveness.
The attributes of protection, security, progress, safety, success,
guaradianship, victory, harmony, luck, blessing, prosperity and ven-
geance are believed to be possessed by such a spirit or a God. I do
not know of any literature which reveal a people who hold their
spirit or God to possess the attributes of Creation or of Forgiveness
of sins. In other words, unlike in Islam or Christianity where adhe-
rents pray to the Supreme God for forgiveness while they go on
living sinful lives,11 adherents of what Dr. Onuoha christened
“natural religions” are acutely aware of the in-built penal mecha-
misms in their religions.

Anyone, on a little reflection on his roots, will immediately
identify or recollect which metaphysical structure or pattern his or
her people fits into. Such a recognition does not, of course, settle
the question whether his people are thereby philosophical. Suppose
someone retorts that such a people are mythological or supersti-
tious or that such metaphysics are a mere world-view and not a philo-
sophy. Before I deal with these two questions, I'll like to confront an
issue raised by Dr T Uzodima Nwala.

In his paper, Dr. Nwala compared two approaches in the study
of Ancient Igbo Philosophy. These two approaches are the idealist
and the materialist approachl . Idealism and materialism are meta-
physical doctrines and their epistemological cognates are rationalism
and .empiricism. On the épistemological plane, therefore, Dr. Nwala
is comparing the rationalist and the empiricist methodologies in the
study of Ancient African Philosophy.

According to Dr. Nwala, most studies in Ancient African Philo-
sophy take the idealist approach whereby ‘“‘foe example, the concept
of force is treated as the most generic concept. Then every other idea
is shown to revolve around it. The economy, political life, and all
forms of social intercourse now revolve, around the concept of
force”. Dr. Nwala argues that this way of looking at the philosophy
is wrong because ““it makes everything revolve around ideas, philo-
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relation between ideas and reality.

change and the process of becoming, and that the basis of change is
material. “To understand the Igbo mind, Igbo philosophy, or even
culture”, says Dr. Nwala, “we should understand the natural and
social environment in which they live. It is this that determine their
consciousness and their philosophy. “It is the natural environment,
social system and the level of development of the. productive forces

which create or make. relevant and irrelevant “gods, ancestors,
spirits or forces”.

the materialist approach in the study of Igbo Philosophy and agrees
with Lionard thatit is no longer possible “to dissociate religion from
geography”. Both Lionard’s and Nwala’s materialistic approach takes
its cue from Montesquieu who had held long before the duo that
climate (geography) determines politics, economics and rationality.
Of course, we know that Nwala’s approach is also pointedly mar-
xist. The marxist and materialistic conception of things and issues,
as an intellectual theory, is ossifiedly procrustean — the bed is never
modelled or re-fashioned to suit things and concepts. Rather things
or concepts are slimmed or fattened, trimmed or bloated, shortened
or elongated to fit the size of the bed. No procedure or methodology
can be more dogmatic and static. )

The simple question is whether reason, mind, ratioacination
imposes order on nature or matter or it is nature or matter which
dictates to reason or mind what to do or the sort of order that
should be imposed on it. The consensus of opinion in philosophy
after Karl Popper and Immanuel Kant before him, is that reason
asks nature its own questions and demands answers. After this there
could be ‘observable regularities but these do not come. before the
philosophy which begins from wonder, awe, reverence or mystifica-

\tion. olld\ying the structure ‘or battern of metaphysics which I
outliﬂ(f\j above, 1o river has it stamped on its bank that it is the
abode of a spirit nor does an Iroko tree write the same thing on its
bark. If the issue were that materialistic and empirical, a djver
who surfaces to report that he found no spirit in the depths of a
river ‘should shake the confidence of a people’s belief and a sawer
who fells an iroko tree and found no spirit there should invoke the

1Q

Dr. Nwala acknowledged that one Major Arthur Lionard has used

sophy and ideology”. This is nothing but a reversion of the. true |

Dr. Nwala prefers the materialist approach because it allows for

/
/

ing i . The Americans and the soviets have probed
iﬁ?int;egﬂnfn? :etpfrir;lc(le. gﬂt the monotheistic religions holc’i more
tenaciously and dogged by to their' b'elief in GodT If a people’s rr(;?rde
is materialistically made and con;htlon.edd then the same proce
' i e’s mind.
Shoﬁiﬁi??naies;?itd:rb: gozp;;)lg has almost all the divine attributgs
can be said to be mythological or supersti!:ious. As I h;ve showt{(l) 113
my book — The Substance of African Ph%losqphy - t e;; .allrzo ,
broad positions on the mythological question in African Philosophy
‘lrl.z.’Positive Position: This position hold.s.that African PéuloAsop:ny Wls
mythology, appreciatively and po§1131vely. Dr. K.ld .thnty‘eve
is the major proponent of this position and he holds Pa fesslg;
philosophy or science is fundamentally mythology.-b rc;O o
J. 0. Sodipo and Professor Odera Oruka also subscribe

position.

2. Negative Position: African Philosophy. anq iny ,gncggl i’t};g:l?;.,_
phy is here held to be mythology, pejoratively an ep1B ’ .n,
Proponents of this position include ProfessE)r P. O. Bodunrin,
Professor Kwasi Wiredu and Paulin Hountundji.

3. Historical Position: Dr. Makinde is a propo1'1ent of this pi)\s;t}on.
: Dr. Nwala will also fall into this group. Thls group sees dn:l:rc:
Philosophy as mythological first b'ec.:a:use it is 1dea11st.1c1 anh -~
because of the “‘philosophical’ activities 'of. tbe goloma sc;j i) :
who were mainlyanthropologiests and missionaries, not philoso
phers.

4. Contextual Position: This is the position which the' present wsji'?{
urges that myth or mythology shou}d not be’«d‘enxe.d to be philo
sophical without taking the context into Fonsﬁderatlorl'. M
Within the ancient period of any philosophy, phﬂosofp. 3; =

mythology. Myth or mythology, undersfcood as a.sys_tem o emﬁ:st

woven myths or metaphysics of myths, in the. b§g1nnmg cbarn'nning
after the world or the universe and th.e o.bJ.ects invit. In th:, efglknow-

mythblogy comprised and embraced incipiently all as:p?c.: ai othe o

ledge as we know them today. Mythology was the mxtll 1, s

and rudimentary efforts of man to understand and explain the ‘
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verse or the world, conquer, pacify or appease nature or the environ-
ment and stabilize or maintain the status quo in society.

Many philosophers have often asserted with airs of primacy and
preminence that philosophy once embraced or comprised all sub-
jects. In actual fact, that status, whether glorious or infamous,
belongs to mythology. We notice, for example, that even though the
words mythology and philosophy are of Greek origin, the first,
mythos, is one word while the second philo-sophis is two words in
one. The linguistic lead we have here is that originally even the
Greeks had no one word for philosophy. They had to coin and later
baqueath it to the English Language. A linguistic neologism in a
language is evidence that the new word is a later or borrowed
concept.

In the light of the present state of learning and skills available in
philosophy and other areas of knowledge, the professional philoso-
pher has no excuse to be as baldly mythological as his ancestor but

it must be remembered because it is a fact, that the ancient man was:

a child of his mythology and his times. The logical positivist, in so
far as his reasoning cannot transcend science, logic, analysis, and
mathematics is also a child of his mythology and his times.

If we, as we should, understand myth as empbodying the con-
vinctions ofa people in relation to an item or issue of primacy and
paramountcy, we’ll discover that philosophy has always being a
hand-maiden to the mythology of any age. Whether it is the rationa-
lism or morality of the ancient Greeks, the legalism of the Romans,
the theology of the medievals, the humanism of the Renaissance, the
irrationalism of romanticism, the materialism of the marxists, or the
scientism dating from the 18th century and the computerism of the
modern era, philosophy has always being a handmaiden to any of
these myths. Beliefs in a Spirit or a God is no less mythological
than belief in mathematics or in computers.

Similarly both beliefs, to a large extent, manifest world-views.
Godwin Azenabor in a research work on African metaphysics, dis-
cusses this point at some length.15 He quoted Robert Redfield as
holding that “world view is the outlook upon the universe that is
characteristic of a people” and philosopi‘[y is an individual’s rational
and conscious reflection on things generally. We are also told that a
world-view is neither explicit nor systematic as “it is not critical

compared to other philosophies and it does not include attempts to
prove”,
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First, we note that even though a world view may be ?haracteris-
tic of a people’s communal outlook upon the univs:rse, it does not
follow that the origin or formulation of that world view was commu-
nal. A worldview definitely was initially propounded by one 1p§1v1-
dual in the distant past. It is now a worldview among mathematicians
that 242 = 4. But the formulation of that mathematical fact was not
the communal doing of mathematicians. Second.ly., we note t}}at
there are sub-world-views within a world-view. This is What explams
the Earthist, the Airist and the Waterist doctn‘pes in Afrlcan philoso-
phy.16 Thirdly, we find that there are individuals in every culture
who critically examine their cultural world-views. This fact has been
gonfirmed by Professor Kwasi Wiredu and Professqr. Odera Oruka,
And a doctrine does not have to be comparative, critical and deducf—
tive before it can pass muster as philosophy. At any rate, any doctri-
ne by nature is a choice among options. To settle for an opt1on. c'alls
for critical and comparative judgement which may never be exphmtly
spelt out. Against the background of such consi.deratlons, \fve find it
difficult to draw a sharp line between world-view and philosophy.

There are at least six problems on African Philo'sophy,' viz.,
|, The problem of the intellectual dilemma of the African philoso-
pher or scholar. . '

The problem of the definition of African Phllosophy. '

The problem of the placement or a status.of African philosophy.
The problem of the content of African philosophy.
The logic question in African philosophy, a.nd 5
The problem of the direction in African philosophy. .
Philosophers who discuss these problems apd oth.ers do 50 against
the background of three schools of thought in Afncan ph119391?hy.
The first school of thought is that of African logical neo-positivism.

EEE

~ The African logical neo-positivists are pretty well known. Some of

them are Professor Kwasi Wiredu, Professor Odera Oruka, Professn?r
P, O. Bodunrin, Professor Paulin Hountunji and Professor 'Robln
Horton Scholars in this school of thought started out by denying the
existence of African philosophy. They shifted grqunds later and gave
their own conceptions of philosophy by which . they exlf%cted
African Philosophy to pass muster or forever 1.101d its peace. D.r.
Akin Makinde is a quasi-logical neo-positivist in thc? sense that., 1}1
letter, he is not one with them tut Le seems to be in spirit. This is
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because Dr. Makinde holds that critical analysis (a pet view of the
logical positivists) should be the method of doing African philosophg
singe that is the method western philosophers will appreciate.1
The second school of thought is the Theological school. This is
the school of thought which sees African Philosophy as beginning
properly from the period when we were exposed to missionary and

- colonial education, Professor W. E. Abraham (mind of Africa).

Tempels and Professor Chukwudum B. Okolo are the leading propo-
nentso of this view. Listen to Professor Okolo: “There was no
African philosophy before the dawn of literacy in Africa. The dawn
of formal education in Africa which coincided with colonialism may
well be the start of formal African philos0phy”.20 Assuming that the
advent of formal education is the onset of formal philosophical
activities one wonders why Professor Okolo does not see the point
made by Professor.I.C. Onyewuenyi that from the 15th century
Africa was civilizing Europe through the University of Sankhore in
Timbuktu”,21 Professor Abraham, on his part profounded the
complex theory of Cultural Essentialism by which Africans are to
harmonize and synthesize their indigenous culture and colonial and
alien experiences.”“~ At the end of the day Professor Abraham too
emphasises formal education as the greatest asset. Our concern now
is with Abraham’s contention that we should not bother with the
past but with the present and the future. Yet we know that our colo-
nization did much to make our people disdain, ridicule and pooh-
pooh anything traditional. Our culture was brutally assaulted, in
almost all .fronts especially in the religious, moral, philosophical and
scientific fronts. The present bears the marks of this assault and con-
quest and to say that we should -only be concerned with the present
and the future is to argue that traditional culture is nothing but what
it presently is. We are being urged, in fact, to forget our past. That,
of course, is unacceptable and misleading.

The third school of thought in African philosophy is the purist
school. Some members of this school are my humble self, Dr. Sophie
B. Oluwole, Professor Onyewuenyi, Professor Sodipo, Dr. Barry
Barry Hallen, Dr. K. C. Anyanwu, Dr, Uzodima Uwala, Dr. Jim Unah
Dr. Enyeribe Onuoha, and to some extent also Dr. Akin Makinde.
The purish school holds that African Philosophy is a sovereign
though not unique enterprise. The method of discussing or discours-
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ing African Philosophy can differ from philosopher to ph{losopher
and must, of necessity, be influenced by the intellectual orientation
of the tradition within a particular philosopher trained.

The Purist school holds that any work that claims to be on
African philosophy be it by an indigenous or non-African philoso-
her, is not African philosophy if it is actually not in harmony and
congruence with the spirit of African philosophy. Any work cap be
appropriately classified as African philosophy if such a yvork, first,
I8 in African philosophy and, secondly, if such a work is in harmony
with the spirit of African philosophy.

Professor Odera Oruka also presents a three-fold classification of
schools of thought in African Philosophy: 1. Ethonological school
2. The Rationalist school (3) The Historical school. Members of the
I8t school are “those who positively rely on the ethonological find-
Ings in their conception or definition of African philosophy”‘ an’gi
who “need not themselves be ethnographers or anthropologists”.
Members of 2nd school are those “who refuse to accept that there is
lack of critical philosophical and systematics scientific thinking in
African philosophy”. Members of the 3rd school “gather data gnd
texts that are of historical and philosophical interest to the on-going
question of African philosophy”.24 -

Professor Oruka’s classification is somewhat unclear and untidy
with the possible exception of the 2nd school. To say, for m'ember‘s
of the 1st school, that they “rely on ethnological findings in their
goneeption or definition of African philosophy” and for tbe 3rd

e #chool that members gather data on the “ongoing questlon of
- Altican philosophy” is to juggle language ‘while conﬂatu?g the .'[WQ‘
'W" #chools in reality. For what is the “on—go_m.g. q},zestlon 1{1 African
- philosophy” if not its “conception and definition”? Nor will anyone
even remotely familiar with Professor J. O. Sodipo’s works on
African philosophy tingely agree with Professor Oruka that they are
Just a collection of data and texts. Professor Bodunrin settles this
(uestion conclusively when he writes: “Since, we have nm{y, through
Sodipo’s analysis, come to see that there is a difference bgtwc?en fche
traditional Yoruba account of cause and effect, and thé sc1ent1f'10
pecount, the important question is....” Here Professor ]?odpnnn
plves the highest rating to Sodipo’s analysis and this score indicates
olearly that Professor Scdipe is not merely engaged in the procure-
~ ment of data anuJ texts.

n
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What is really astonishing is the way and manner Professor
Oruka slotted the names of Professor Bodunrin and Professor Houn-
tundji into his most prestigious . school — The Rationalist school of
thought. If there is anything which the two professors acquiesce to
in African philosophy, it is the proposition that there is a lack of criti-
cal, philosophical and systematic scientific thinking in African philo-
sophy”. In his landmark article, “The Question of African Philoso-
phy” Philosophy 56, ( 1981), Bodunrin characterises philosophy “as
a negative dppraisal of received ideas” (p. 137) and concludes that
since African philosophy is not critically inclined, it is not philoso-
phy. Professor Paulin_Hountundji position is equally crystally unam-
biguous: “The development of philosophy is, in some way, a func-
tion of the development of the sciences. . . we shall never have in
African a philosophy in the strict sense until we have produced in
Africa, a history of science, a history of the sciences”. African Philo-
Sophy: Myth and Reality, p. 98. Professor Oruka’s decision to
classify Bodunrin and Hountundji as rationalists in the sence of
“those who refuse to accept that there is a lack of critical,

philosophical and Systematic scientific thinking in African philoso-
phy” is obviously based on personal fellowship, not on philosophical
textual evidence. If the thesis Oruka is foisting on Bodunrin is accep-
ted, then Professor Bodunrin’s fame in African philosophy becomes
travestied in one fell swoop. The three African Philosophical muske-
teers are the leading African logical neo-positivists.

Professor Onyewuenyi, in his enlightening book, The African
Origin of Greek Philosophy, shows conclusively how some Greek,
Western and Christian doctrines are firmly rooted in African (Egyp-
tian) philosophy. The work shows that major Greek doctrines and
concepts were not original with the Greeks. Professor Onyewuenyi
is wrong, however, if he thinks that the fact of Egyptian origin of
Greek philosophy proves the existence of philosophy in Sudanese
African. Since Egypt hosted a literate civilization long ago, it is
doubtful if anybody ever contested the existence of Egyptian philo-
sophy which is not synonymous with African philosophy.

Five principles of Discourse in African philosophy are now gene-
rally accepted. These are: Radin’s Principle of the Existence of an
Authochthonous Intellectual Class, Hunning’s Principle of Synthesis,
Horton’s Principle of Departmentalization, Abraham’s Principle of
th Destinction between private and public Aspects of African philo-
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§ophy, and my own principle of Periodization. 22

The first principle calls for a brief discussion. Professor Paul
Radin .. advanced a canon to guide any scholarly undertaking and
i.md.erstanding in African philosophy. Professor Ra(;iin affirms that
eontrary to popular and traditional belief, there are in every human
groups individuals who in the words of William James, “were cons-
trained by their individual temperaments and interests to occupy
themselves with the basic problem of what we customarily term
philosophy”. In traditional and ancient African societies these were
generaliy medicine men, priests, rulers, military leaders and saga-
glous elders whose position in the group corresponds roughly to
the position occupied by the scholars and thinkers in modern
§ocieties. Any scholar doing research in any area of Ancient African
Philosophy should look our for members of the indigenous intellec-
tual elite and he should not be surprised if they do not come up with
uniform views on the same subject.

What should be the direction and tradition in African Philoso-
phy? This question is necessary in view of the existing situ.a.tion
Whereby British philosophy is seen as predominantly empirical,
American as pragmatic, French as rational and dualistic, German as
Idealist, Russian as materialist, Indian as spiritualist and Chinese as

- humanist. Any philosophical work in the direction of the moral,
the metaphysical, the spiritual, the intuitive or even the mystical
I8 within the tradition of Ancient African Philosophy both in its
fommunal and private aspects. This is because for the African what
I8, in the words of Abraham, Idoniboye and Tempels is, in thr; fir§t
Ipl.lce, Spirit or Vital Force. Spirit or Vital Force is primitive in
“Ancient African Philosophy.

The logical positivist can wonder how anyone would want to
encourage the African Tradition in philosophy in this age of science.
My answer is that I have always thought that science should take its
eue from philosophy not methodically but teleologically. In other
Words, for any scientific invention to be worth its salt, its conse-
quences and purpose for mankind and humanity must be seen to be
moral. I am advocating a moral scientism for science. Any discovery
OF invention in science has to be embraced only if it advances the
moral worth, the simplicity and the dignity of man. The simple test
I8: Will the application of a scientific invention or discovery advance

1 the simplicity and moral worth of mankind? If the answer is “Yes”
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§uc}1 a discovery should be developed and embraced. If the answe!
18 “No” such an invention should be left to cool away in the laborg-
tory or drawing board.”26

The !o.gic question in African philosophy is indirectly related to
the tradition and direction in African philosophy. The confusior

master and learn the techniques of modern logic. There are, however
at least two parts to a logical system — origination from and har-’
mony with its cultural, ideological - or metaphysical background or
root. Any philosophy has a purpose, nature or structure and the logic
of such a philosophy must serve such a purpose. It is alright and

and intellectual giants. Rather the aim was to understand, cooperate,

empathize with nature, environment and Creation and mould é mora-
listic, humane and communal universe,

priate or relevant to any philosophy or system. The logic issue in
African philosophy, therefore, is more of a challenge than a question
It is the challenge to African philosophers to develop a formal logic,
that will capture the Spirit and metaphysics of African philosophy.

18 R

Contemporary African scholars with any shed of philosophical
learning can now claim to be philosophers and teachers of philoso-
phy. And why not? After all they have been so certified by the
Western untellectual tradition. It is not a controverted fact, there-
fore, whether there are professional African philosophers. The issue
all along has been the image which outsiders had gleefully painted
about the intellectual status of the traditional African, the native
African. “African, without any exception”, said Sir Samuel Baker,
“have a dark mind which is” not enlightened even by a ray of super-
stition”. The implication underlying such opinions is that the con-
temporary African professional philosopher or intellectual had
neither the intellectual nor philosophical background. If he is now
logical and philosophical, it is only and solely by Western grace”.27
Our examination in the present of the past in a new hight shows
clearly that we have no choice but to build the future of African
philosophy on-old foundations. This way we have the best of all
possible worlds — a new past and an old future.
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THE ULTIMATE ORIGIN OF MORAL NORMS

REV.DR. B. ABANUKA
\

o
5

Human conduct does not take place in a vacuum: man deliber-
ates and acts within a given context. Consider two adults, X and Y,
who are walking along the road. All of a sudden, X hits Y on the
head and runs into Z’s glass house. Y picks up a piece of stone and
runs after X at whom he throws the stone through the glass window
of Z’s house. To pass judgement on the above incident, one already
comes to grips with human and nonhuman elements, with the
gsociety or group and the individual. Among the questions which
ordinarily come to mind with regard to this incident are the follow-
ing: Why did X hit Y on the head of all places? Is Y justified in
throwing a stone at X through the glass window of Z? what steps
will Z take to get his window repaired? The aim of this paper is
not to resolve this case of stone throwing, but to investigate the
ultimate origin on which depend moral judgement and human
conduct. More precisely, we want to examine the very origin and
validity of moral norms in so far as these norms are connected both
with the maintenance of authority by means of reward and punish-
ment and man’s striving for self-realisation.

II

If one fixes his attention on moral norms not only as dealing
with individual human actions, but also as connected with the
maintenance of authority by means of reward and punishment,
he directly faces the tension which can exist between the interests
of the group and the interests of the individual, between the dem-
ands of group or customary rules of conduct and conscience as the
arbiter of individual freedom. First, let us consider the nature of
gustom and customary morality.

" Custom can be examined from its collective and individual
agpects. In its collective aspect, custom is a usage so public, reason-
able, peaceable, uniform, long-continued that it has acquired the
force of law. (However, it is good to note that custom becomes
law for practical purposes when the “courts” recognise it as such
by applying it as a rule of decision in a particular ease.) Custom is
ereated for each people by themselves and their ancestors as an
immediate adaptation of life to its environment, and comes to

1
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constitute their unwirtten law. In-as-much as custom is an adapta-
tion to the environment, it can differ from one region to another.

In its individual aspect, custom begets morals. For customs are
“enforced upon the individual, and he becomes accustomed to being
moral - both the enforcement of custom and the habituation to
the custom taking place before the individual is competent to
judge for himself. Hence custom cannot be inherited. On the con-
trary, it rests on acquired habit in individual; if custom were phy-
sically inherited, it would be instinct. When socially transmitted
from generation to generation, custom becomes tradition® .

The essence of customary morality is rigid and meticulous
conformity with the rules of conduct laid down by the group.
To maintain the observance of its customs, the group employs var-
ious devices. First, the main negative commandments of the group
are raised to the level of taboo. Thus, by constantly refraining
from doing those things forbidden by the group, one develops a
certain sense of reverence for the norms of the group - a sense of
reverence which is often strengthened by the force of public opin-
ion in so far as it makes one wish to do what the neighbours approve.
Another device employed by the group to ensure the maintenance
of its customs is religious ritual. Religious ritual is a most powérful
ally of customary morality. In the main, it serves to work up the
members of group to a state of great emotion in favour of the cus-
tom. The power of religious ritual in this regard is evident in rites
of passage (for example to manhood), where impressive ritual is
used to bring home to the youth both the authority of the group
and the importance of obeying its customs? . Finally, the group is
generally prepared to use physical force to compel the recalcitrart
individual to observe its customs.

From the foregoing, it seems clear that the chief characteristic
of customary morality is that it compels the individuals in the
group to be good. Nevertheless, customary morality has some obv-
ious advantages. The society or group already realises the impor-

ance of norms for the smooth running of its affairs. Secondly, the
importance of maintaining these norms are highlighted by the
means through which the norms are enforced. On account of this
enforcement, customary morality instils in the individual regular
habits under the influence of the norms of the group. However, in
so far as the individual observe these norms for reward either here
or hereafter or for fear of punishment be it here or hereafter, it is
evident that the moral authority is outside the individual. He lacks
freedom in the sense that he cannot choose what is right for him-
self. The understanding that people should be free to choose the
right thing for themselves belongs to the level of consicence?.
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i operates when one makes intellectual Judgement
on ((i:eofril:(i:tlgnac:ts (Izavhether accomplished or proposed) C,’fAhls owrtl,
and decides whether these acts are right or worng. Such judgemen s
‘ gentring on the individual and his circumstances aredalwaifls‘nafcoon
mpanied by self-satisfaction or self-dissatisfaction depending

s whether the individual feels he has fulfilled or fallen sho(llrttof ‘ﬂcl)i
1 moral law . Conscience inflicts remorse or approves, de Trs'de
- suggests. Conscience has an intellectual side and an emotiona S’IT e
® It may be enlightened or the reverse, sensitive or the reverse.

i i 1 ideal
lightenment of conscience may be estimated by the mora
;lf'l 1tgl'{:e individual; as has already been noted, one may obhey”‘tlh}e1
moral law through fear of punishment here or hereaft'gar ort Iroug
hope of reward here or hereafter. On a more reﬂectlve l_gve 1, orlee
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individual. The individual is direg‘ged by a power within glm}sle; .
This power which directs the indlyldu,al' in his conduct an v;l tlio
i§ sometimes called the “inner voice” is the basis 'of the r}tgh 3
the freedom of conscience and the other rights linked W1l i :
Hence morality at the level of conscience has certain clear ¢ 1§1ralc
teristics. First, the standards or norms of mqraht){ are now actively
ghosen by the individual after mature dehl?eratlon. These. norms
are no longer passively accepted as an ipewtable part of life in z:
group. Though the individual may not fiehberately choose to accepd
or reject the norms of the group, still he feels that, if the nee
arises, he can decide for himself in _moral m_atters. Secondly, ong
experiences a new personal interest in moralgty, because the %oo
I8 actually considered (though not necessarily exclusively) rlorrtl~
the well-being of the individual hlmself. In brief, on the level o
“gonscience, the individual is imbued with freedom with its poss-
bilities of new and creative forms of goodness._From_thls it follow;
that the most enlightened or educated conscience is not that }(1)
e man limited to a set of fixed rules, but that of the man who
~his the highest ideal, i.e., the conscienqe of the man who wishes to
* pealise the best life of which humanity is capable®. o
~ To attain the best life of which humanity is capable, 3 e in-
dividual must have some stability of moral background, an sogrtlﬁ
3 ance that his fellow citizens will not interfere unduly w1d
. freedom. It is doubtless that only a well-.estabhshec} moral trad-
{ton can provide such a background: anarchy or a garrison state

i i ise of individual
Ui rovide the best environment for the exercise of inc

) tl‘:;'ltelfce and freedom. Thus, when one comes to cqns1der the
ithority best suited for a given society - be it monarch1qa1, goyelr-
iment by a council of elders, government by a council of title
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holders or rule by an age grade, it must be such that it provides the
environment suitable for the exercise of individual conscience”.
However, we cannot further pursue this problem of the best gov-
ernment without straying from our discussion, its detailed exam-
ination must be assigned to political philosophy.

Nevertheless, our examination of the relationship which exists
U between society and the individual has shown that both the
society and the individual can be considered “law-givers’® . The
society, through its legitimate channels makes and enforces laws.
The individual is, on his own right, a law-giver, but he is primarily
a law-giver to himself. That is, in certain cases, the sustained activi-
ties of the individual can fundamentally transform the face of the
society, thereby raising basic questions concerning the law-making
and law-enforcements power of a given authority in a given so-
ciety? .

If both the society and the individual are accepted as law-givers,
then we seem to have arrived at a view of the society and the in-
dividual as two autonomous but interacting agents. Considered in
his autonomy, the individual seems able to differ with the society
in so far as he can decide not to follow the customary observance
of the society. Admittedly, an enlightened conscience does, in most
cases, counsel one to follow customary observance. However,
when the individual openly differs with the society, it is mainly
from one of the following two separate reasons. The individual can
ostensibly refuse to follow the norms of the society or customary
norms because the law restricts his undiscriminated self-interest.
The ownersof a beer parlour can resist a dust to dawn curfew
imposed during a state of “emergency”’. For it is after dusk that
he gets the greatest number of customers. if his motive for resisting
the curfew is mere desire for personal gain, his stand will not survive

the punishment of the law-enforcement agents, who will see in the
open beer parlour not only the refusal of one man to obey, but al-
$0 an invitation to those who cannot resist the taste of the drinks
to disregard the curfew. Customary law can be resisted for another
reason, i.e., as going contrary to the existence or meaning of the
entire society. Thus an enlightened conscience, S, refuses to observe
the same curfew as the owner of the beer parlour, but the enlight-
ened conscience argues that the problem which gave rise to the de-
claration of the state of emergency could have been handled in a
more satisfactory manner. For the emergency was declared be-
cause of some physical confrontation between two agricultural
towns in a remote area of the country. S, who has now assumed
the conscience of the nation, would extend his argument to other
inefficiencies, and so invite those who have their eyes open to
witness the deplorable state of sanitation in the cities and towns,
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conduct, then those laws can be said to be right or just. On the
contrary, if the laws are articulated from an improper grasp of the
significance of the source of the norms of human conduct, they
can: be said to be wrong or unjust. Similarly, the individual, con-
sidered as a moral agent (i.e., as . one striving, on the level of con-
science, to realise himself as member of a given society) ought to
act from a proper grasp of the significance of this ultimate source
of the norms of human conduct. Where he grasps the meaning of
this ultimate source of the norms of human conduct and refuses to
act.in accordance with it or acts from an improper understanding
of the same: ?ﬁl’cimate source, he cannot be said to be striving to
realise himself.
Following from what has just been said, the reason why the
individual can challenge some laws of a given society seems clear.
The enlightened conscience is striving to attain the best life of
which humanity is capable by his life and action within a given
society. In so far as he is striving to attain the best life of which
humanity is capable, it is doubtless that he would want each and
every individual in the society to attain the same life. Hence he
challenges the ordinances of a given authority only to the extent
that it disorganises society. and so makes it difficult for the members
of the society to realise themselves through living and acting in
that society. Now, a more urgent problem remains to be solved.
Earlier, we considered both the society and the individual as law-
givers. In what precise sense can both be said to be law-givers?
To resolve this problem, it is important to recall what has
alreday been said in connection with the function of the society
and the individual as law-givers. The laws of the societ are enacted
by its legitimate authority with a view to maintaining order and
peace. The validity of these laws, as already pointed out, derives
from their being articulated from a proper grasp of the significance
of the ultimate source of the norms of human conduct), which
ought to contain all the qualities and possibility. Failure to base
these laws on a sound understanding of this source of the norms of
human conduct reriders them susceptible to the disorganisation of
the society. As a result, each member of the society, in so far as
his conscience is enlightened and he seeks to attain the best life of
which humanity is capable (realising of course that it is for the
well-being of the entire society that each and every member of the
society should seek the same life), ¢an challenge the ordinances of
a given authority which tend to disorganise the society. We shall
now-add that the possibility to grasp the significance of this ulti-
mate source of the norms of human ‘conduct rests on some ele-
ments common both to each member of the society and to the
very ultimate source itself. We shall call these common elements

26

intimate to the nature of
in the sense that they are intima :
| The;s: laws pervade all beings and exist cf>r oxacqgaxeo]tptﬁl;
o ﬁ::‘various levels of g:omplex.itzf. {-Ier:lce}£ hggeaugﬁgrity L]
fimate authority of a given society (an s oone
| indivi i d that of each mem
uted of individuals in the society) an i ot
¥ in so far as he acts from an enlig : .
i m;te}? perception and articulat1cl>ln o{; _tlégsie; l(altlvgsgv)glcginagz
beings) in relation to the obje .
R s v Do s g S
) 40 hich deal with hum 5 e fundamer
tgig:g' v"vvhilch deal with property. When the mal_nhmhs1gr2;sn nllitf:
« inherent laws (whether they aietcgn?ﬁg;c,egug}ﬁ ! gommand
ticulated, (
R prpperly > to bind man wherever he is
validity, that is, they ought to N
10 [ addition, these fundamental or m?f sno e e
f alid, ought to form the basis of fu
th:g’ t%r:s: concern political or purely moral m:ltlte;;)t.hl(;lrci)tv;
o do we designate a legislator (con51der.ed either as he mnheny
a 'ven society or an enlightened conscience giving the
{o reflect his proper function? .
T inherent laws, which are intimate 'to the nature % '
may now be considered common to (in the sense otf}‘1 eg;g_
utively the same in) the ultimz’ﬁa lr)ea_xhty .anc‘l, a?irg?; (I)evéelrs e
These inherent laws exist in all beings n e
I\ fore, they exist in the u.ltlmaef reality in_
, :l:%ﬁlrg{lee;fty. The function of th@ le%slgicqr 1st ﬁepe;(igﬁﬁg
t laws as they truly exist both in {
' mig};relr:{rlery other being, and articulating (tjhem a?;:gii/ }zlaus;?
’ ber of given society and as an indiv
% conduct as a mem . ok
ise himself. Hence the 1qglslator,_ whe _
’ tc'C)z'eaal 1gsiven society or the individual striving to real:;slg ’ahe
of which humanity is capable, cannot be strictly calle ?
o or law-giver, because the laws ?lready exist as mh?ren
an ultimate complexity in the ultimate reqhty. In so far as
gl tor perceives the inherent laws angl articulates them ilS
we can say that he is intergretmg or more prec1}'§g>¥l
‘ tﬁe laws which are inherent in all beings and whic h
; "baings at various levels of complexity. The ultlmaae ts}(l)e
moral norms thus transcends both the individual an

ront laws,

21



NOTES

1. On the collective and individual aspects of custom, compare
Dictionary of Philosophy and Psychology, ed. by James Mark
Baldwin, Glouchester, Mass., Peter Smith, 1960, Vol. L,P. 250,

2. A modern example of such ritual is a national pledge which is:
made by the youth to instil in them the importance of loyalty
to their country. Similatly, oaths of office are often made in a

foreign language, and this adds to the sense of mystery and
awe.

3. In considering morality from its customary or social level, at-
tention has mainly been paid to the objective aspect, i.e., to
moral norms as articulated and enforced y the group, without
examining in any great detail the subjective respose. In the
observance of customary morality, deliberation and choice on
the part of the individual is not absent. However, these will
mainly concern the alternatives provided by customary rules
of conduct. The individual seems to build up his personality
by “conf-orming” to the rules of his &roup in so far as his moral

consciousness is operating within the framework of customary
rules of conduct.

In the classical Greek philosophers, “conscience” is not used as
atechnical term in ethics. In the Ethics of Aristotle,

, often translated as “prudence” comes closest to the English
equivalent of conscience. However, in the Ethics of Aristotle
the term is more nearly the equivalent of “moral insight””. The

his moral worth. Two characteristics distinguished the doctrine
of conscience of the schoolmen. First, conscience was an in-
tellectual power, capable of grasping the universally binding
rules of conduct. To this function o conscience, the name of
“synderesis” was given. Secondly, conscience performed the
function of applying the general rule to particular cases. This
later function was specifically called “conscientia”, Peculiar
problems were later to arise from this application of general
norms to particular cases (cases of conscience), difficulties
which were formulated and systematisgd to give rise to casuistry
as an aspect of moral inquiry. The basis of this distinction
would seem to lie in the c‘lrhomistic rational psychology and
the distinction between the s eculative and practical intellect
which goes back to Aristotle. gor St. Thomas, the mind knows
directly only the universal. It knows the individual through the
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poses some peace on earth, which the society and the individual
will strive not only to maintain, but also to improve.

8. For the moment, we shall take “law-giving”’ as a power in the
society of the individual to recognise its ideal (for the society,
one can consider some order and peace without which growth
or development cannot obtain, for the individual, a suitable
environment to realise the ideal self) and to grasp the rules
which it must follow to attain it.

9. At this point there seems to be an indistinction in the concept
of morali’ norms in so far as they claim universal application
and civil laws which are binding on the inhabitants of a given
political entity. There is no way one can confuse moral norms
and the laws of a state. What is at stake is that both moral
norms and the laws of a state often deal with the same things.
However, “political” authority is only concerned with external
conformity. Though it may legislate on purely moral matters,
like the taking of human life and stealing, it can do very little
to control the inner springs of moral action. It is true that Ar-
istotle considered ethics a subordinate, though an important,
part of politics. However, we shall maintain the African tradi-

- tional view according to which the goo' d man was also the

good citizen. We shall not say that the good man is primarily a
good citizen, but thit both the conduct of the individual in
the specifically political sphere and his conduct in so far as he
is striving to realise the ideal self are fundamentally moral.

10. Hence reward, considered as an encouragement to conformity
with the laws of a group, is basically founded on the nature of
these laws of the group as articulations of the inherent laws
which reach the very root of every being; while punishment,
considered as a deterrent against non-conformity with given
laws of a group, is founded on the recognition of non-confor-
mity as a violation of the norms the validity of which stem
from laws inherent in all beings.
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jalism, as we know, arose largely as a reaction to ration.a-
Jerkegaard, the father of existentialism, started t'he exis-
il movement in reaction against Hegel’s abstraction and
mted confidence in the power of human reason'. He.frown-
il egel’s bold claim to have succeeded in encompassing the
ol reality within his speculative system. Hegel be_heved that‘
ould penetrate into the depths of reality, into the
ute”, and unfold its inner structure. He was not prepared
gede any limit to the powers of human reason. Th.is .absolute
nee in the powers of human reason was characteristic of the%
Reason which was, itself, a reaction ggamst Fhe supremacy 0
Reason in the Middle Ages. Reacting against this Medieval
natlon of Reason to Faith, the Age of Reason reversegi thg
ind put Reason above Faith. The tendency of every reactlgnlls

y the opposite extreme, and the Age of Reason did premie};

- gxaggerating the powers of hum:«m reason to the negtgc
‘other dimensions of the human being, namely,.the affective
on, This was, in turn, bound to provoke a reactionary move-
it did, for it led to irrationalism which opposed the exa-
of the powers of human reason and gave primacy to the
dimension in man which was ignored by the Age of Reason.
dorkegaard, Pascal, one of the p_re@ecessors of existen-
d raised a voice of protest against this exaggeration of-the
' luman reason. Reason, Pascal points out, has its own
4 which reason itself recognizes. “The last ‘proceed.mg of
{0 recognize that there is an infinity of things whlch_ a,]l?e
It I8 but feeble if it does not see so far as to know this 2
sosed reason with the heart. Reason, according to hlm,
wer God, it is the heart that discovers God.Reason
ways understand what the heart does because the heart
 feason which reason itself does not know. ‘ _
list movement was not confined to philosophy, 1t‘
also in science and in psychology. Darwi_n’s Or:igin of
) struck a heavy blow on rationalism by its claim that
woduct of matter, that man is the productof blind
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evolutionary process. The concept of man’s reason as something
transcendental, coming from above, suffered a serious set back, as
did also th distinction between man and the apes. Darwin’s mechani-
stic explanation of the universe left no room for conceding any privi-
leged status to the human reason. Under the influence of Darwin’s
theory of natural selection, according to which all beings in the
universe have to struggle for their survival, with only the fittest survi-
ving, Nietzsche embarked on his programme of the transvaluation of
values, which in effect, amounts to opposing reason with instinct,
The traditional morality based on reason was rejected by Nietzsche
as a “slave morality” fit only for the weaklings Instead he advocated
a morality based on instinct, a morality of struggle, of ruthlessness,
of the display of strength, etc. This he called the “Master morality”
as opposed to the “slave orality” based on reason. The irrationalist
movement can also be seen in the philosophy of Arthur Scopenhauer
(1788-1860) who in his major work, The World gs Will and Idea,
identifies the ultimate reality, the Absolute, as Will rather than as
Reason as Hegel had done. The Absolute, according to Schophen-
hauer, is not rational; it is not+a rational being developing cons-
ciously towards a goal as it is portrayed by Hegel. On the contrary,
the Absolute, according to Schopenhauer is irrational, for it is a
blind, irrational impulse for life, which he calls the Will to live In
psychology, the founder of psycho-analysis, Sigmund Freud (d.
1939) lent weight to the irrationalist movement by his theory that
man is actuated by the “libido”, and not by reason as it is generally
believed. Human actions, according to him, are not the products of
reason, but of instinctive drives (the “libido™) operating from the
“unconscious” level of our being. If we try to repress these instincts
in one form they come back (unknown to us) in another form and
have their way. These, and not reason, are the determinants of
human actions and behaviour, according to Freud. A similar claim
had earlier been made by David Hume who contended that it is not
reason, but rather the passions that control and determine human
behaviour. The role of reason in human behaviour, according to
Hume, is no more than that of a slave serving its masters — the
passions. “Reason is, and ought only to be the slave of the passions,
and cag never pretend to any other office than to serve and obey
them.”

In contemporary philosophy irrationalism has had its most
forceful expression in existentialism. Indeed irrationalism is one
of the distinguishing features of existentialism. Among contemporary
existentialists, irrationalism finds its most dramatic expression in the
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ggophy of the Spanish existentialist, Miguel De Urlllarilur;(;
64--1936). The philosophy of Unamuno, like t af Ry
gaard, derives mainly from the personal expenencte ﬁﬂoso-
opher. For the philosopher, says ‘Unalm'mo, dc_>es no tp A
vith his reason alone, but with his passions, his emotions,

Xp indeed his whole being. In his youth, Unan_luno
g cﬁﬁ:gciozl;hs rationalism. He had an exaggerated confldeﬁi
| the cognitive power of human reason, and thought reasondeoiﬁ
prehend everything in reality. But he e\_/entpally becamf1 isillu-
ot and came to the conviction that reality lies beyond the 1sccci)pe
son. It is not by reason alone that man acquires lfnowle ge_%
fwise reality would elude us. “How can ,\,Ne know this r;:(al y H1e
n alone holds the key to knowledge?”, Unamur_lo aals 8. i
ol8 to the Aristotelian definition of man as a retlrlqn t?mglire,
ationality, he contenhds is not man’s dlstlnguls 1n§ ea O.
distinguishes man from the animals is, according to na{cn\gger;
wason but the emotions. “I do not know why he has n(})1 o
¢l as an affective or feeling animgl. Perhaps that whic Nl[ e
tes him from other animals is feeling rather than {egsc;il.. olrse
y | have seen a cat reason than laugh or weep 4 rilmillaE
juino contends, display a certain degree of reasoning. But w .
ver do and cannot do is to laugh or weep, and this 1s1':11n egller
‘pxpression which is peculiar to man. Hence man s.hou1 ra ;
pfined as an affective animal, rather than as a rationa anﬁma;
) agree with Unamuno that animals gio not lgugh, smile o
i“ that is because smiling or weeping requires re{asel{lﬁnfe,
or, in short, consciousness, whleh animals lac .O le 5
[0 not just emotions alone but emotion-plus reason. Only
ch possesses both emotions and reason can laugh or .weepf‘ ‘
ng, laughing or weeping results from the joint funct1onde
ty and emotions. Animals do have emotlons apd often 13
\, A dog for example displays emotions co.nsplcuously,'an
Nony able of smiling or weeping it is pot that it lacks emot1oqs
ainly has and displays emotions). R.athel.r, aUdc_)g 1e
s of smiling or weeping because it lacks ratloqallty. ng_r?fu‘
fon therefore that it is. emotlion or affection that diffe-
: nimals is untenable. : .
f?i(?, %lzainuno contends, to think that phllosophlzmg
lon of reason alone. On the contrary the heart is ;Ylen
1 the philosophical activity than reason. For the1 pbl o-
| a disembodied spirit, but a man of _ﬂesh-_an c')ne1
o8 and emotions are more active in his philosophica
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activity than his reason. Unamuno illustrates what he means with the
example of. Kant. After destroying the traditional arguments for the
existence of the “rational God”, Kant brought in “the God of the
heart”, that is, the God who is close to man and who rewards man’s
virtue with happiness. Here Kant’s heart was doing more philosophy
than his reason, for “he reconstructed with his heart that which with
his head he had overthrowned.”

The central problem of philosophy, according to Unamuno, is
the problem of immortality. The desire for immortality, that is, the
desire for self-perpetuation, is man’s most fundamental desire.
Everything man does is ultimately with a view to satisfying this
most basic desire. “Knowledge is employed in the service of the
necessity of life and primérily in the service of the instinct of self-
preservation. This necessity and this instinct have created in man the
organs of knowledge and given them such capacity as they possess.
Man sees, hears, tastes, and smells that which it is necessary for hi
to sce, hear, touch, taste, and smell in order to preserve his life.”
Even society itself is formed with a view to employing it to satisfy
the instinct of self-preservation, and it therefore “owes it l§eing and
maintainance to the individual’s instinct of perpetuation.”® Reason
itself is also the product of the instinct of self-preservation since it
is the product of language which is itself a social product. For to
think is to talk to oneself in and through a language. Thought is an
inward language and it derives from language while language itself
derives from the society. And since society is the product of man’s
instinct of self-preservation, it follows thgﬁlt reason itself is the
product of the instinct of self-perpetuation.” In this way Unamuno
subordinates reason to instinct. Reason is the product of instinct and
is at the service of instinct. Philosophizing too is at the service of the
instinct of self-preservation, for as the old Latin adage says, one must
first of all live before he can philosophize (‘“Primum vivere, deinde
philosophari”).

While Albert Camus says that the central pr<1)81em of philosophy
is the problem of the meaning of human life,”~ Unamuno points
out that underlying this search for the meaning of human life is
man’s instinctive thirst for immortality. It also underlies the search
for God in various religions andthe problem of the existence of God
in Western philosophy. Unamuno again takes Kant as an example, to
illustrates what he means: He points out that Kant’s moral argument
for the existence of God derives from his argument for the immor-
tality of the soul. This means that Kant’s main preoccupation is not
God as such, but the immortality of the soul “and in order to sustain
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Hmortality God is introduced.” !l The thirst f(_>r immortality
ydding to Unamuno, a universal thirst, not confined to_humgn
ﬂdne. For all beings seek to perpetuate themselves in exis-
und resist any attack on their existence: The_ rocks, the trees,
unimals, all strive to preserve themselves in existence, to‘perpe-
. (heir existence, thereby manifesting this universal de.51re for
flality. One does not become explicitly aware of this thirst
imortality until one reflects on the phenomenpn of degth;,ff)i
scover death is to discover the hunger for 1mmorta11ty..
digcovery is made when one is struck with “the terror of extinc-
‘which could follow death. . .
there any guarantee that this most basic of human desires
wver be satisfied? Is there any guarantee, in othpr word_s,.t‘hat
mmortality which man desires with all h@s being is a possibility,
Mman is not going to end up in extinction at death? No, says
Wuno. There is no such guarantee, no certainty that we shall
death even though it is our most basic desire. It may vyell be
| {§ extinction that awaits us at death and that the desire for
petuation is doomed to frustration right frqm the stgrt.
I 18 incapable of showing us either that there is 1mmortahty
{here is none. This very uncertainty about our ultlmate des-
lows the tragedy of life, for life is a tragedy, and ph1los0ph_y
- seience of the tragedy of life, a reflection upon thf: traglc
'it.”13 Man’s whole being is permeated by this basic desire
ortality and all his actions are directed towards.lt, yet he; is
whether or not it will be within his reach. This, according
wno, is the tragic sense of life. We should, nevqrtheless,
Apninst the idea of extinction at death. We should res1st‘ it and
§t it by living in such a way as to deserve immortality. If
s and we are still made to face extinction at death, then it
ecome unjust. “If it is nothing that awaits us, let us mgke an
Bof ity let Es fight against destiny even though without
'victory.”l Unamuno quotes with approval the French
nancour, who in his book, Oberman (1804) had expressgd
{dea: “Man is perishable. That may be; but let us perish
and if it is nothing that awaits us, do not let us so act Fhat
i just fate.””® Unamuno says that this very uncertainty
future and our ultimate destiny is a good foundation fqr
4 better to base ethics on uncertainty than on dogmatism.

to establish is that uncertainty, doubt, perpetual
| the mystery of our final destiny, mental despair, and
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the lack of any solid and stable dogmatic foundation, may be the
basis of an ethic.” To base one’s ethics on a rationalist dogma
which is believed to be an infallible and incontrovertible principle is
to run the risk of being a fanatic. The moment the dogma i
weakened or shattered “the morality based upon it gives way.”
Morality, Unamuno contends, is not the function of reason but
that of feelings ‘He therefore disagrees sharply with Socrates and
Plato who saw morality as a function of reason and identified virtue
with knowledge. “For my part”, says Unamuno, “I feel that virtue,
like religf'%n, like the longing never to die — is the fruit of
passion.” ' ® Not surprinsingly, Unamuno denies the a priori nature
of ‘moral principles and claims that ethical principles and doctrines
are usually the justification a posteriori of our conduct. What is
prior, according to him, is our conduct. Ethical principles are then
employed as means of justifying\both to ourselves and to others
what we have done or what we ar¢ doing. “Once more I must repeat
that our ethical and philosophical doctrines in general are usually
merely the justification a posteriori of our actions. Our doctrines are
usually the means we seek in order to ex lgin and justify to others
and to ourselves our own mode of action >*
Faith, or religion, just like morality, is not, according to Unamu-
no, a function of reason but of the will. Faith, he says, is not a
matter of giving intellectual assent to certain doctrinal propositions
about God. This is not the essence of faith. To believe is essentially
to express a wish; to believe in God is to wish that God may exist
and to behave as if he really exists. “What is certain is that for think-
ing believers today, faith is, before all and above all, wishing that
God may exist. Wishing that God may exist, and acting and feeling
as if He did exist.”“Y What is important, Unamuno says, is not the
actual act of believing but the will to believe, that is, the wish that
there may be a God ‘Reason is incapable of conceiving Gg(}, for
“every rational conception of God is in itself contradictory.”<! Nor
is reason capable of proving the existence of God. The God. whose
existence metaphysicians have tried to prove is what Unamuno calls
the rational God, the metaphysical or theoretical God. This is the
God of Reason, an abstract, lifeless and immobile God. Unamuno
dismisses this God as unreal. A God who is impassible and insensitive
to human suffering cannot be real. Unamuno would rather replace
this rational God,.the God of reason, with the God the heart, the
God who is close to man; the God who suffers with man and is
therefore able to love and pity man This God of the heart conceived
by Unamuno is a panentheistic God which he identifies with the
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“The God of the heart, the God who is fe}t, t'hev }E}od r?sf_
men, is the universe '&tfelf conceived as personahty, ist ed cvcs_ h
¥ 6f the universe.” <~ It is because God suffer_s in l;?earglng” 153
i b i true love save in su ;
 loves us, for “there is no tru S
: i about God would §
o i{s aware that what he is saying 0 wonld s
? Does that not imply tha
weople. How can God suffer? oy ato B
) logy, for God, he insists, )
" He however offers no apo * 1 inzchugl
o imi ch he tries to free
d He is limited by matter from which he t iy
i rse is limited by the
0d, the consciousness of the unive: Lunitec by
‘ ives, by the unconscious, Ir0 : seel
‘ |l he.%ld‘ To love God therefore means to pity hz‘rg (;I(;
“'i ring and to endeavour to free 1hin;f frgmhirrrrllatter;ro el
d we all suffer in
in each and all of us. ... and w i
l i ffering, to pity him... Thew
A P’ ;?elélégl S?s to %:ndeavour to liberate God from brute
! '.2 ; » . . 9
ore are a number of points one could object to in Unamufn;)liz
n :l:l I have already pointed out above thi/h wte%l;?fe;srse Iftiates
. 4 a
it is affection rather thap reason :
] :n t:‘haetanimals. Far from distinguishing man from tléshz;r;lr:;ls
o are in fact common to both men apd amma.ls.. g et
: hich the animals lack is rationality, and it is thi x
tll:'es man from the animals. Aristotle was Sllerefotr'e r?su;rz
! i imal. While animal emot10
Al ning man as a rational anima ' ' .
s dfoﬂ tiorglality human emotions are rational emotions aﬁl;ﬂ tthhl:
°wll'1a men alz)ne are capable of smiling or weeping V:hl e .
i myincapable of any of these actic, evelrjl thoulil,s c?)¥1 i
| i imi tenable is Unamu
ons of emotions. Similarly untenable 3 o e ook
rinciples are a posteriorn jus
moria l oliher vgords means that we first of a}l act, and thep
e j ’stify or explain our action. Bu'F ﬂtfls is
first of all refrain from
.dA lfers'on d?ce'fhgorgofrg g,;ar?ggleé which prohibits stealing
R o ; ue this way is to
: in why he does not steal. To arg 5 fo
d ?e%g‘r? the 31,10rse This does not meavr‘ll tlziat 1201:3‘1, Sil;l(t:)le
A iori on’t ha
e a priori and transt ender}tal. e de ;
, lt”c.:nrﬂge afgued that moral principles alrle 1tn fa:}t( ;elsiz;t:e
| ived from the collective
sense that they are derived g i 2l
i i periences
Mankind having known from pa e
i i 1 to human welfare, due
of actions are detrimenta iy -
ts, eventually formulated t e m
t:ffggsist from such actions. In this way, though the
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moral principles are a posteriori (in the sense that they derive from
human experience), they are nevertheless not justifications or expla-
nations of past conduct but rather warhings and guides for future
actions and conduct.

Unamuno’s contention that reason is the product of instinct is
questionable. His argument for this thesis is, as we have seen, that
society is the product of man’s instinct of self-preservation while
language itself is in turn the product of society. Thinking, he goes on,
is the product of language, for to think is to talk to oneself in and
through a language. It follows therefore, according to the argument,
that reason is the product of instinct (via society and language).
Now the relationship between language and thinking is not as simple
as Unamuno would have us believe. It is true that thinking is always
done in, and through, a language But-it is also true that language it-
self presupposes thinking and that there can be no language of any
sort without thinking. The relationship between language and think-
ing is therefore dialectical; each presupposes the other. It can there-
fore not be said that thinking is the product of language as if langua-
ge were prior to thinking. In fact the fact that it is only rational
beings that can develop language suggests that rationality is prior to
language. While conceding that language is much more than a mere
vehicle for the expression or transmission of thought, that language
does shape one’s thinking, we must realize that the rational faculty
has to be first of all present before language can arise. This shows
that rationality is prior to language.

In spite of these and other points on which one couuld raise
objection to Unamuno’s irrationalism its main point is clear and is
hardly controvertible: Man is not reason alone, nor is he completely
rational, for he is made up of “flesh and bone”. It is not by reason
alone that man acquires knowledge nor is reason the only
guide of human conduct. For man is also an effective, emotional
being, and the passions -(emotions) are integral parts of his being,
The affective dimension of man has been too often ignored in tra-
ditional philosophy which portrays man as if he were a purely ra-
tional being. But man is not surely rational, for he is a blend of
rationality and emotions. This is the central message of Miguel De
Unamuno’s irrationalism and his main contribution to contem-
porary philosophy.
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ETHICS OF COMMUNITY DEVELOPMENT IN NIGERIA:
A CRITICAL APPRAISAL

Plato believed that if only we knew what justice is, then, the
problem of being just would be relatively easy. Similarly, if we knew
what community development means, then the task of developing
our community would not be much of a problem.

A review of Nigeria’s historical development shows that on many
occasions, various governmernts have embarked on programmes that
would ensure better social and economic life for Nigerians. Such
programmes include the Green Revolution of the Shagari adminis-
tration and the Operation Feed the Nation of the Obasanjo adminig-
tration. In recent times the Babangida administration has instituted
the Directorate for F ood, Road and Rural Infrastructure (DFRRI)
‘and the Better life for Rural Women programmes as agents of
community and rural development in the country. All these pro-
grammes, the paper contends are genuine efforts, but dares to suggest
that it might be useful to match our practical involvements with
some theoretical reflections.

The purpose of this paper therefore is to attempt some concep-
tual clarifications of the notion of community development and to
analyse the morality of the present thrust of community develop-
ment in Nigeria. The three approaches in the study of ethics will be
reflected in the structure of the essay. The first is the metaethical
approach which concerns itself with definitions and conceptual
clarification, the second is the descriptive approach which deals with
the description of the actual state of affairs, while the third is the
normative approach which deals with the prescription of the prin-
ciples of human action that seek to promote mutual welfare, growth,
creativity and meaning in striving for good over bad and right over
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_gommunity development has to do with hlllrr.lan ac:}z;
ok to ensure social welfare, growth and creativity W;;hj

‘ 'l ent, it seems reasonable that the study of the eb. c:
y development in todays socie.ty should be a su J;cl:
ne xm. It must be pointed out right f1:om the beglnrll1 g
is not an empirical or a sociological study, rather,

oretical reflection on the subject.

ORETICAL ISSUES . iy ‘

( ;Emost appropriate to begin by raising some per:men;

uch as, what is community?, What is development.,. an
ilti;lg relationship such that we are able to describe a

at of affairs as community development?

€0 ITY
| hI:K:I‘l\j\llhat is community?” seems at first glance hardly

| y intellectual attention. However, despite our fimlgi;
word, any attempt to give a cl_ear cut anwer grded
results in an enigmatic perplexity such as is rei iy
Wiine on the question of time. “What then is tlm(;:. e
: l know, if I want to explain it to someone wpod' 1oe G
know.”(1 St. Augustine is not alone in tll.ls 111 emuesi
find ourselves in the same nook if we tr_y to raise ‘; eq bt
I8 community? > Perhaps the perplex1t~y stems from "
we have not ascertained the quest1on- of the ex1stenceon-
which case we might be attempt}ng to define atn -
ty, Or alternatively, if it does exist Yve have.no Si/on
what ‘it is. We shall therefore proc:eed in our d1scus:l i
existential or the “is it” question. Does commu

whether community really exists. or w.heth.er thelr(e 17s1h zet
for its existence, Robert Nisbet, in his bolo ,ment
' phers, has noted that the who}e of human ciie:ve c;g o
Mth the search for community.‘“/ Accor 1;1g .tivitie;
l gearch for community take the forrp of ac iy
nusical festivals to pentecostal 'fmd cha}n'smatlc 1]';;/ b
 experience the formation of various rel1g1ou§, pod 1c‘vé
and economic groupings - All these‘pomt to an hg;or
| vtdence and necessity of community. The search
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community as “a people with a common field of experience, with a
common or at least complementary way of understanding people
and things, with common goals”

The problem with Tonnies yardstick for what constitutes aicom-
munity is that he did not seem to take cognisance of the fact that it
is not every relationship resting on ties of blood and kinship, upon
associations with land and place that results in the formation of a
community. A typical example is that of the biblical Cain and Abel
“who though brothers by blood relationship, having association with
land and place, and invariably enjoying a social life, could not form
a community. Also, it would follows from Tonnies and Lonergari s
understanding that any group of individuals organized for a common
goal or purpose, or even shared feeling and common belief would
pass for a community. In which case, it would be possible' to speak
of such a thing as evil community or community of evil doers. This
surely would be a faulty notion of community as it is only morally

good persons that can be truly unified to form a community. The
thing to note is that it is not every group which symbolically shares

conmunity is also seen in social and philosophical writings. For
e>.(ample, from Plato’s lasting portrait of the political communit in
h{stapub.lic through St¢. Augustine’s formation of religious comsrlnu—
niyy in his City of God to Thomas Hobbes, John Locke, Jacques
| Ro.usseau and -many others down to Karl Mark’s brilliant vision of
::qa; c;ommu_r;ty. All these represent the generation’s intellectual
‘ . ;rscnat(‘)lrr;?n ideal community. If community does exist, what then
. We often use the word community in expressions like “comm
nity leader”, “community school”, “community develo mentH-
etc, we even embark on community development programrliles e'z
yvhen asked what we mean by community, we lack words to eX}’;I‘}f/:SS
}t. Qur experience of the usage and the application of the word
| 1nd1cates.a sense of ambiquity. In traditional English usage, the word
commum'ty operates between two poles of meaning. The %irst is tlrle
il geOgrapMCal sense as when we refer to a group of people living in a
i partlcula.r geographical area. For example, we often talk of Ibibj
community, referring to a people living in the South Eastern part 0(;

ngena. At other times the word is used to refer to a group of peopl
living at a certai'n location within a larger group as when we tpa]kpoef
Hausa commumfy in Owerri (heart of Ibo) town. However, as to
whether occupying a certain geographical location really cons,tit t
a pe';ﬁle into a community is questionable. "
. e .second sense is the etymolo ical sense
1mPh?§ | (.:oming together for thepurpfse of unistei:ngﬁe(:f “t; 2omV:1§)<§?1
unity ..Th'IS- ur'lderstanding denotes a lasting sense of relationshi S
fampng individuals that are characterized by high degree of peI‘SOIlIE)il
}ntu'nacyég )of social cohesion or moral commitment and of continuit
gl time. Wl.lat then is the type of being that has the capacit fo};
commgn unity?” What is the basis of the common unit ?yIs it
blood ties or kinship or associations with land and ties of y1
sheer contractual agreement? e
Ferdll}and Tonnies (1887) in his book Gemeinchaft und Gesell-
shaft, w.hlle attempting to make the distinction between communit
and society a'rgued that community is supposed to rest upon ties };
blo.od (21)1d kinship, upon associations with land and ties of pl ;
pehef. The prototype of this community is the family and fuicet’"
1t. grows the extended communal forms of association such as t}cl)
village, Bemnard Lonergan had a similar opinion when he defineg

beliefs and ideas even if it is in and through stable institutions and
law can count as a genuine community.
Another contribution of Tonnies, which is relevant to the theme

of this paper is his distinction between community and society.

He defined society as “the artificial construction of an aggregate of

beings. . . where everybody is by himself and isolated, and there

exists a condition of tension against all other”. ) Thus the proto-

type of society (Gesellschaft) is the atomic collection of individuals.

and its basic form is contractual. This type of contractual society
"~ has its roots from the British contract theorists like Thomas Hobbes
:‘ and John Locke °

Historically, it might be observed, that since the Enlightenment

in Burope, with its attendant emphasis on the primacy of individual
freedom and upon the so-called “contractual” relations, the original
person centred concept of community was lost. For the last two
genturies, European social scientists like Max Weber, Emile Durk-
heim and Robert Nisbet etc., have been seeking to recover the con-
“gept of community based on Tonnies’ society. Such a “community”’
s been marked by explicit or implicit contract, impersonal func-
onal relations and declared special purpose Thus for the West, a
pmmunity is developed when there exists large business co-opera-
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tions, massive state bureaucracies, professional organizations and
special interest groups This is why one often hears of expressions
like European Economic Community (EEC) or Economic Commu-
nity - of West African States (ECOWAS), Business Community,
Political Community, Academic Community, etc. Community is
here interpreted in terms of the collectivity of individuals or a collec-
tive individual, It was this very conception of community and its
sense of development that Nigeria inherited from her colonial
masters. The result of this inheritance was that she lost the indige-
nous person-centred communal concept of community.

- Today, despite its concreteness, when we try to find a referent
for the word “Community” in our urbanized Nigerian society, we
find the meaning slipping away from us for want of a referent. It is
important to note that perhaps this obscurity signals not just the
imminent loss of a once meaningful word; it may forecast the loss of
the thing itself in our modern day Nigerian society. Since the incep-
tion of the Mamserization Programme, there has been clarion
calls for community development But at the heart of these ¢alls is
the question of what is meant by community and the nature of its
development : s =y

The analysis done so far has revealed the complexity of the no-
tion of community. However, despite the polydimensional charac-
ter, two main models could be deciphered, namely, community as a
contractual society and community as a person. The two models
will be analysed and contrasted with the hope of identifying which
notion of community describes what a community ought to be
But before this analysis is undertaken, it might be proper at this
juncture to address the question what is development?

O
- o Y

WHAT IS DEVELOPMENT? RO |

The term development cannot be easily definied. Aslﬁgéd by
Walter Rodney, it is “a many-sided process.”( Because of this
many sided nature, I would prefer not to bother ther'r;eadgr with
excessive tedious terminological and definitional discusdions.rather,
I would like to offer a new interpretation that would be universally
applicable to the many-sidedness or various dimensions of deve-
lopment. The interpretation will be person centered.

according to Rodney, at the level of the individual person,
development implies increased skill and capacity, greater freedom,

%
‘e
,-“" L o
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creativity, self-discipline, responsibility, and material well-being.

But for Rodney the achievement of any of these\asfp:lclzts c;t; i};:;so;;a;
' i ied in with the state of the s
development is very much tied in wi he stz . o
: i here that it is in this last remar

whole. It must be pointed out : ; X
i tituted. He seems to

’s mistake about development is cons i
}I?C;ingtsl;)Summed the person within the social stru_ctures asa necess;?
1 condition for development. The position of this paper is tha.t.t aei
rrtsalverse seems to be the case For both socio—economlcdandlpoh‘uct

iti i individual person’s developmen

ditions are contingent on the in ' ‘

conSlilr1 Francis Ellah, in his book, Nigerian Socz_ety and Goverrzanceii

subscribes to this idea of development originating from person an

' i he wrote:
i erson centred. He noted this when \
bem‘g‘]\rf)o development can occur in the absence of Freedon:z, blecause
without freedom we are in bondage, and bondagev is.s av]e;rj;ll,
which is the lowest degradation to which human nature caZ an é
which is the very opposite of developmeni.i There ca;z Sicek in.
j } intimidated, poor an
velopment if men are ignorant in J : .
Z«e)dy 5nd mind . . There is no developr?%ﬁ if man himself, is
' in hi in his mind
t developed in his body and in his 1 '

Thengrucial pcl))int in Ellah’s submission is the issue of: frere;ldogl atsh :
itio si i freedom resides primarily in
ditio sine qua non and since : :
cz:son it could be concluded that development must begin w;tl;
. fhe pel,'son Ellah’s next claim is that there can be no d.evelopmenlmli

J men are ignorant and sick in body and mind Itlere again, the emp
f development.

is on the person as the focus o . , 5
1 A synthesis of both Walter Rodney and Francis Ellah’s s(.iu.bmis
plons reveals that development can be defined as a process lea u;lg o
'. realization of full human and environmental potentials. Ifh there-
fore, in our thrust toward community devglo@ment, the full utmalr;
and environmental potentials are not realized, then community

Ml yet to be developed.

O Y AS A CONTRACTUAL SOCIETY , :
1 h,'{"ll\':‘eu ::tli‘on of contractual relation stems fr9m tl'le bz.zsmt bel;gf
it human beings are isolated individuals who _11ve primarily to pi

ot their self-interest. Thus, for the contractarians, the coplmun 13
un. artificial construction of an aggregate pf human betllxllgs :;ek
¥ together precisely because they have an interest that they
protect.
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n th Schmitz, this notion of the human perso
ual :‘tduc‘:e.s community to what could be de;
1.:0 individuals or a collective individual set
§ related to one another externally in SI;ace

N 4 "',' . . .
ol o3¢ :whnggregate of individuals radically closed off from on
——— i e

munity . u;tdn}bus.t be noted here is that, the fact that the word
tionshi ¢ DY contractarians to describe a netword

ps ar_nong individuals does not 2. of. Tela-
}‘eally constitute a community. Eventh

e " -
de r?::)yo dcoalzc:w;d_als an artificial construct, rather it should be u
cial a priori, somethi .
pers;nal reciprocal relationships. e e gl
ometimes too, apart fr
i om the collectivi indivi
St v : ; ivity of
pproach to community, the notion of communityyis inﬂ::s:iv?dr »
into a

(de absolute Qeist).

L \ )

community development effo i i
e e i commﬁt:i?; &mt achieve their set objectives,
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\n the community clinics have abandoned these clinics Thus the
piginal aim of developing a community by providing health care
or the people becomes defeated.

- The position of this paper is that both the reduction of the notion 2
{ community to external collectivity as well as the inflation to the =
sllective Individual are illusions of community. It is precisely be-
se of this illusion that the true sense of community has evaded us
nd every attempt to embark on community development often
sults in what could be termed as community “de-development *i
) reflecting on the nature of the human conimunity, Michael
Novak in a recent book wrote:

Human community has no parallel in nature; it is not collectivist,
in the fashion of a herd, hive, flock of birds, or school of fish.
But neither are humans merely individuals, as if atomic particles
 entirely closed off from one another. . Each is a member of
human community imagined as a whole, including all ancestors,
all descendants, and all contemporaries among the living; in
short, the entire “family of humankind .. . In modern terms,
no community can be adjudged to be good if it treats individuals
as mere instruments. The purpose of human community is to
enable each person to reach the full term of his or her personal
development, in the full.range of basic human skills and virtues
Each human community is to be judged in the light of hozu ﬁ
promotes the full development of all its individual members {

f therefore, as noted in the above passage, community is not to be

found in individual collectivity, where then can community be
found. Before proceeding to examine where community can be
located it might be proper to examine the Nigerian situation.

COMMUNITY AND RURAL DEVELOPMENT OR COMMUNITY
AND RURAL DE-DEVELOPMENT: THE NIGERIAN SITUATION
The notion of community as a contractual society seems to be
the most overriding influence in the nature and direction of commu-

ly and rural development in Nigeria. In recent times, there has
a national call for citizens who are well-to-do financially to
urn to their rural roots to engage in community development.
il§ is one way, it has been argued that the millionaires in our
teil gsm plough back their wealth for the purpose of the common
o, Definitely, some infrastructural modifications might be
jeved from such financial patronage but it might not necessarily
| to the development of a community. The major disadvantage is
it will encourage public servants to embezzle public funds for
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the purpose of using such il-gotten money to attract recognition
among the rural dwellers. What’s more, those who do not have well-
to-do sons and daughters will be placed at a disadvantage, their rural
community will not be developed. From this it could be seen that
the present “return home” strategy for community and rural deve-
lopment is morally bankcrupt.

People are in the habit of collecting themselves together and
raising money for building prestige structures like the civic centre,
or health centre and rural electrification etc. The Government some-
times embarks on the opening of new tarred roads in rural areas.
These ventures are often referred to as community development.

The problem with this type of understanding of community
development is that community development is used interchange-
ably with rural development thus equating community with rurality.
This is the case of a mistaken equation or a category mistake. First
of all, that a place has rural features does not necessarily mean that
it is a community. Secondly, when a rural environment is being
developed in terms of essential facilities, it does not mean that a
community is being developed. What should be understood is that
rural development or urbanization is not synonymous with commu-
nity development. When therefore basic infrastructures are developed
in a rural area, it does not mean that a community is developed.
We must here make the distinction between rural development
and community development.

In the first instance, it should be remarked that rural develop-
ment can only take place in a rural environment whereas community
development is possible both in a rural environment and an urbani-
zed environment. For a place to be said to be rurally developed the
essential features of ruralness must be maintained and allowed to
mature precisely as a rural environment. This means for example
that there must be a continuous absence of industrial pollution and

the people in their endeavours must seek to promote the common
good as opposed to the private good of the collective individuals,

What we experience today as rural development is either rural
de-development or rural destruction. In one sense, rural de-develop-
ment occurs when a rural environment lacks basic facilities and in-
frastructures for meaningful life 1In another sense rural de-develop-
ment occurs when the facilities and infrastructures provided become
agents of underdevelopment. Reflect on the following scenario: A

new rural road has been opened, the rural dwellers abandon their old
rural roads in preference to the new roads. But due to lack of main-
tenance, these new roads soon turn into death traps with pot holes
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and water logs. The rural dwellers whose rQa;llS Eaviwbizlz’vrefgiei%i
impassable, and not having the technolog/® nod'tion R e
maintenance of these roads are left in a waIS¢ Coc?t'l e o
were before they were “developed.” I see thls Conhl 10: e
rural de-development ‘In a similar reasonif& dW e%he’ir e
centre is established, the rural dwellers al?af}t Ori o ATh e T
roots only to find that they have a commtnity
neither doctors nor drugs °

o As a form of community development, s£hools }tlave Ezeorllsoeﬁznﬁﬁ
in various areas Most, if not all of these comm‘iﬁl i SSernment oy
equiped and understaffed. Ill-equiped.becau:“e","l.zegs el
shown little or no interest in the proviglon of '3hCl 1 e sefused o
Poorly staffed either because qualifled_ téa‘chﬁrslg it gy
take up appointment in rural community SC '01-(1? A oimenipy o e
quality of teachers sent there is noLgongmef}PQg,l; are anademically
the products of the so-called co \/manlgy;\?c;iil.% t"z lly, they are not
untutored and technically handidﬁppéd.‘ln’ée_eg 12 syl,ike gl
developed to be able to pass the public ejxe.lfanx{ e ot Reand
certificate examination or Joint AdmlstHd at'r(;n Pl
(JAMB), and thismeans no hope for hi }1§r € u‘;fl 1 S e
ren of the so-called communitires. Technically t eie s
equip them for the work force. Given the. Przse?h i o e
called community schools one can un.dersz hr}c 5 rflore ke
falling standard of education. Perhaps, it m1& fil i d%-develop—
to describe these community schools as agents of hu

ment. st N .

It would seem therefore, that in the pr‘ﬁs"gﬁ\j&%gpzlesz?ogéﬁzzei

has been too much emphasis on economi® te;’s tlllje det;iment o
development and infrastructural develqpmerﬁ_ b It e 16 e
" the development of a humane community ‘g’ lfh }:aconomic polit
soul and form of all forms of development_te s ?éveloped e
cal, religious or infrastructural. A community 18 ose: G pramoting
full human potentials are hamessed for th#¢ PUIP Stiving for good
mutual welfare, growth, creativity and_ medng me fanHie Dt
over bad right over wrong. It is only in a human]l o anliteaiediso
the culture of maintenance and concernfulf1€sS Wi

‘ ill be
" that the rural roads will be maintained, dfugs and doctors wi

found in hospitals. For the community to be }?efelsotp:fntl?: t?rccl)fgo}ﬁ
must be properly equiped and staffed so that the ot S
out of the community children. We have a p%mmc;ltov}:/ard iy for
the conscience of our public persons are tat OT: 18 X
the common good as against their private inferest.
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_ AS PERSON
~ The notion of community as Person has two dimensions The
~ flrst coriotes the human community as a single whole, possessing a
uni , and serving as a moral person The second aspect relates to
the individual persons as being communal. However, in this paper,
emphasis will be laid on the notion of individual as communal. The
reason for the choice stems from the conviction that, such an
analysis will help clarify the ontological foundation of community
and shed more light on why any form of community development
should be person centred *

The community in which an individual lives possesses a tissue
of unity that lies prior to the relationships which make up a collec-
tivity, a unity prior to the distinctions presupposed by any contrac-
tual agreements. Not only is community prior to the individual as
such, bur it normally out-lasts him. According to Aristotle, the
principle of human form resident in the individual is the very ground
of community. It is the underlying principle for common brother-
hood This is the real principle that is responsible for the non-restric-
tion of the individual to his individuality. As noted by Kenneth
Schmitz, this principle of human form is “the real ground for the
very actuality of ?}, t ontological sharing that is the root and traffic
of community”.( It is this principle of communality that the
classical philosophers described as the rational principle The anthro-
pologists describe it in terms of the capacity for language, technolo-
gy, art and religion ‘All these capacities are in themselves products
of community. The priority of the community therefore is an an-
thropological factum that provides the individual with an agenda for
the realization of a more complete humanity.

The human communality therefore, it could be said belongs not
to geographical location, not to any abstract idea like politics or
religion but to the human person as part of his ontological consti-
tution. The point that must be noted here is that human communa-
lity does not absorb our individuality rather individuality is enhan-
ced and ensured by communality. Individuality is ensured precisely
in the humanity that is common to all. Without such an ontological
communality, we would lack the specific form, the capacity for
altruistic love, by which we can come together in friendship. The
power by which we differentiate ourselves is the very same power by
which w¥ share ourselves. It was this type: of understanding that led
Michael Novak in his book Free Persons and the Common Good,
to conclude that the highest development of individual persons is
not reached if those individuals remain self-enclosed, impervious to
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their brothers and sisters, and shut pff from habits of co-op"lislt‘)'l‘\.
civic spirit, and personal cor};trlibﬁlé))ns Htlcl)mt;lne Sg\grlsgg‘;te;tl: thu:
mmunity as a whole.

}l;?(;?lagrlllt (;(:)out by );elf sharing t_hrough_lox_fe, love 'qf t'he ?umanspcl:.]::
son which gives correct motivation, umfymg motlv_atwn ortolur ):md
bolic sharing of selves through langugge, society, sc1enc{:61 1211 fgvtl "
religion. If therefore a community is to be fievelope , the foc

the development must be the human person °

USION o
COI\}I%E purpose of the paper-was to attempt a conceptual clarifica-

tion of the notion of community development_and to lattemgl’i zig
“ethical” appraisal of the notion c_)f community c_leve opmentrac-
Nigeria. The paper examined the nOtIOIil: orfg i(;:ini?ll;rtustl}r/l Ca; 2ocn(imuni_
i id community asperson. It a 1t since ¢
'gallljso (t:gatc}{oa{:/ith human geings and .not merely W1th phi/sma; strrlic;
tures, that it is only when the individual person is developed ca
i developed. :
comﬁ:&?i}éi?;, roadsr,) health clinics and other cpnvzmerllcein :rrli
shown to be effects and by-protdl_lct:1 ofn :é)lx‘j:gugggn mi‘:ﬁt?zpdeve-
~ and not community developmen in the ’ i
, e paper contends consists in the_people s capacity
i?a?‘ilneeslslt,thzh respogrces within their _re?ach, manipulate Fhen;l tc;_ thi:,;r-
own advantage. To do this the ind1v1d1}a1 must recognise the 1c11nin -
tions of his individuality andﬁeam t% 1.1ve tqgether in peace an
b ive spirit with other human beings * . .
‘co-ogg:r?fnunify development therefl(;.reh begmzeglgng::e é)rl;zzrsltzt;ci;)ﬁl-
of the peoples minds to es.chew-. selfishness, 1- o9 wishing ol
tarian and hedonistic relationships 'Altl‘U.lSth. ove, the i s e
her for that other stsake, the ,covwahs't spirit (live :

;ﬁ?l(iiv;;) aarr;otthe links that bind and.nulzture commumty: If cor;ug:lﬁlel;
ty is to be developed in Nigeria, Nl.genan.s mqst recogms:heac other
g8 equals in citizenship. It is only in a s1?uat10n wher'e debre . :nds
4 essive moral relations and moral restram.t charzilctenze ay e
of sympathetic identification and mutuaEI aid resting upon : Il)) S
sn of common humanity (and not social aggr.egates)ﬁ_can}t emilst

a community has been developed °'As citizens, f1lg1er1a;1_n}sum1an
ﬂfy with each other, recognize one aqothgr as iN‘ :Kout s
gs, equal in -importance, in value and in _dlgmty.- ; i og sl
ntification and recognition, the t'endency is to. overc}):i) . 11())ita-
d use other human beings for selfish enq,s The more tCs exp -
‘endency perdures, the more community elludes us Community
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is not a collectivity but- a togetherness of the family of human-
kind Man is the only being that is capable of such a unity. To deves
lop the human being therefore is to develop‘ a community.
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s ". paper I shall examine the development of science in

A' iith a view to evaluating attempts, successes and failures

X 1 f . . }I' : 3

cience and technology for the

| i il gi ion the kind of identity
lieve will give the nation : _
}:icahs Ialrlb einilepen&fent nation that is anxious to acquire

e and technological culture.

.

orl B developing‘ nation, requires all the sk.ﬂlls, faglr ;}g
R ?1 all the machineries and raw 'materla S o
. lowr,nent. Thus in the national policy on educa éﬁlé
R e gpon the study of science and technology .that cf -
“ e ition of skills needed for the ’operatlon Ot'a
| 'lhl a‘cqumBoth at the secondary schools l.eve_l and terti r;;
‘ contilems%c.udy of science and technology_ is glveg at L?(;[ é)o
'Ont-e At the university level, admission 18 peilg.ge : oaanS a;nd
" favour of science and technology. Scholars 1p,ver1 e
| ore liberal to the science students, _el s g
B o IT111te arts in the Humanities and social scie e
1:hei}'7?)(’)uNig::rl)'ian students were sent to va.rlo\;ls Cof?gr?fo
ht:l Bul,garia, Italy, Canada an(é Jt:itlianc,oaﬁ;{crrl yt, Se i:ldustrial
CUR ; .
‘le"’;l n:sl;lerl)noc\:er:h? I?al?irclmgal eduqational phllo}iog{loy-
:'f err?phasis on’ the promotl:)iolr_x of F:I;Iﬁica??gf;ii sril;age,
ion’ i elieve i )
| ‘m:xl'::;{co?hse glca)lltli?;x rtl::sk zeifisvanced in her quest for science

through this policy is still an open question.

DY OF SCIENCE AND TECHNO.LOGY Ié\ltl\ilhctrllzﬁ);@
A tated, there is emphasis on science anc te i
R i , y of education. The policy is aimed at p

i h 9 . .
) \"‘ tfh':l}:;iogould man thenation’s industrial concerns as
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ﬁ—v————————f B i

well as men that are ski
. skilled en
nical concern or the other. Thi;)l;)ggh to be self-

science teachers
S and stude ;
Institutions. nts enj

X employed, i — _

plains the generou}; incglgiegst;}?gf generalising and applying generalisation 3,

0y, both in secondary and tertia " The emphasis, at this level on field and laboratory studies, is to
= ensure that pupils are exposed to practical application of the con-

cepts they have previously known theoretically.

There is provision for pupils that cannot proceed beyond the
junior secondary school. This set is expected to concentrate atten-
tion on the study of technical and vocational related workg such as
woodwork and carpentry, designing, cookery and secretarial students

able to acquire the requi-
allenges of the new world.

C “ 2

capabilities for both maj
, aintenance and p 2
That the country i productive processes P,
Ty 1s yet to meet up to expectations in' develop- ; The policy is in consonance with the national philosophy of self-

ing scientifically, seems n .
tion, but also in executjgfl tqmcentre p r”?alﬂy on policy formula- , reliance to ensure that everyone is reasonably equipped to source for
towarfis the promotion of v;ciegat there is a national philosophy livelihood for himself. This idea, immaculate as it is, has been met
gopfi idea, but where the real issuceel gnq technology is definitely a with varied problems especially at the exeqution stage. About .ten
spirit of this ambition. The 6-3-3-4 ks On'the actions taken in the years after the programme has taken off whlch'(accordu?g to Bajah,
The philosophy that informed thi Sys.tem_ 18 a very good example. Odunsi, etal) is meant to “equip studen‘gf to live effectively in ou
foundation for science and techncflggo licy is the need to lay a solid modern age of science and technology,”” most schools are yet tt
. in i . . ) . 3
113*]15 %ﬁge;?(l)’g?agnl;t frOIfl; the beginning gf a (gi{gl?iar anC! e(liucatlon have basic equipments needed for their laboratories and workshops
e me atfects science, it was beli «career in learning. Many students have passed through the first stage of the six years
:incéllﬁnjp:ndtshm the primary school will S:rxlleevigethat the six years programme in the post-primary institutions without knowing what!
O the primary principl ) purpose of expo- lier. typewriter, divider, burette and pipettes are 11 about. Th
ples of s : plier, typ s > pip a us
ifr‘i[ﬁl" t;»lementar_y technical problems a(;le?v(;?i At the post primary everything they have known as far as science is concerned is theorett
-4 Clpdes of science are expected to be tau has e fuf}damental cal. There have not been enough opportunity for pupils to subjed
sy s(\)’;% that .at the end of the first three yeagr t. It was in essence to critical examination all the concepts they have known. The kin
appro ,ria tpUg;l Wﬂ! be able to discover hims elfsa?qtiﬂge post-primary of environment necessary for the development of inquisitive anl
el hp late discipline he can fit in very well. Th ¢ aware of the independent mind which are the hall-mark of a scientist are nor
2 rl; :Cslllsogflscmnce. A.nd'as Bajah, etal puts 'it a:rihls»_no}letheless, existent. They. have-been trainefl more Or lesg to be robots thd
' evel, studies in the science » at the junior secon- swallow doctrines without questioning their rationale and authent
th'e pupil “gains the concept of C}ISHCLS are done in such a way that city.
gains t,lgle commonality OtP agprgaeChfundammtal bt At the senior secon
insa:?re. At this level, too’ = “‘the fuht(;’argéoiﬂlem of a soientifié to be trained as scientists are most il
.ress_ed. The 'Whole idea is to equip the un'la unity of science” tricacies, techniques, skills, patience an
ges K‘ the pursuit of their career in science aI;Idptl s for greater challen- for experimental and research activities. They are, amidst this stae
e bt the Senior secondary school level, pupil echnology. of affairs, introduced to the basic sciences such as physics, chems-
i asic sciences such as physics cl,lemip ok then, exposed to try and biology. This kind of sudden exposure frightens the pupib:
I(I)Jtprofach at this level is expected te be cﬁ:itgl and biology. The and more often than not, studies even at this level lack necessay
of emphasis on practicals. And th ~and mature with a teaching aids for practical purposes. By the time necessary equip-
andtlgeg:; :tal Is1tated is, ¢ essence of this, as Ikeobi ments are made available for field and laboratory works, pupils ge
: Sure that learners are almost at the last lap of their programmes. :
;Z.SI’Z_I.IS of defining prob Thus what is done at the six years post-primary career isit
daltn ng . hypothesising, best a crash programme. The first three years spent there is definitdy
a, lesting and evaluat not enough for a pupil to make up his mind on the career to choe,
especially as the facilities that will enhance this study are abserts

dary level, these students who are expectel
l-prepared to appreciate the i
d the critical mind neede

lgrovzded with 'continudus experiences
= gns, r'ecognismg assumption, critical
Observing, collecting and recording
ing evidence, manipulating variables,
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The remaining three years are spent with lots of anxiety as pupils
at this level fight the war of survival.

At the higher institutions, the problems that the students had
contendéd with at the post-primary level rear up their heads again.
Facilities necessary for the standardization of the laboratories and
libraries are’ either in short supply or are completely absent. Re-
search grants that should assist the lecturers to update their know-
ledge which should positively affect the students are unavailable
and where available, are grossly inadequate. It is under this kind of
environment that students graduate as scientists, engineers, pharma-
cists and medical Doctors. ‘This explains why a Nigerian trained
engineer cannot detect common fault in a machinery; experts niust
have to be flown in from abroad to attend to this Similarly, locally
trained medical Doctors practice essentially by trial and error, with
diagnosis and prescriptions being largely a guess work to the extent
of abuse and enormous risk to their patients. In the course of treat-
ing one ailment a moré serious one crops up. The situation is the
same in the field of Agriculture. The Nigerian trained agriculturalists
have proved quite incapable of meeting the challenges of technologi-
cal revolution that has taken place in the field of agriculture. Farmers
in the country are yet to know what hybrid crops are all about, as
our agriculturists are yet to wake up to such challenges. The most
primitive method of farming, harvesting and storage has remained
very much with us. *Yet we have many graduates in agriculture,
botany and zoology.

In the circumstance, the nation has no better option than to rely
on the developed countries of the world for technical assistance in
basically all fields that have something to do with science and tech-
nology. Our scarce foreign exchange that could have been invested
in more productive ventures is wasted annually to pay these ‘experts’
while our own talents are lying undeveloped and unexploited. This

situation calls for a change of attitude and a better approach to the
training of our scientists.

3. TRAINING OUR SCIENTISTS: WHAT-TO DO

. As a developing nation, Nigeria needs to train her scientists that
will make them suitable for our needs in industries, agriculture
apd medical services. This training is to spread at all levels of educa-
tion. And as Novikova stated “a scientific world outlook as a whole

its_ shapeffs through general school, specialised and university educa-
ion.. .

56

.~ The 6-3-3-4 system as carlier on pointed out has been beset
with tremendous problems to the extent that one is bound'to ?Sk
~ whether rigorous thinking was done on it even at the conception
* gtage. There is presently not much to jus.tify the huge amoun't of
pesources already expended and is still being spent on the project.
‘g"["he products of the programme are still as raw as ever. o

~ There is thus the need to train our scientists in the best trad.ltlon,

" And as KARL Popper (a well known philosopher of sc1§n_ce)
recommended, our scientists need to imbibe the culture of cnt1€:a1
and dynamic approach to scientific issues. They §hould be receptive
to new ideas and be prepared always to question any knowledge
in science from whatever source, as no theory in science is precluded
~from critical questioning. And as Asike puts it, Popper belicves tl.lat
‘... our beliefs are replaced by competing theories and conu_)etmg
onjectures, A%d through the critical Qiscu§s.ion of t.hcse theories we
an progress.”® At the same time, this crltlcgl attitude should n‘ot
\ecessarily be geared towards destroying theories, but rather to build
it on a more solid foundation. | .
Similarly, our scientists should be in love _w1th .zifive11t}11‘e. with
purcing new problems and finding their solu'gons, if possible. And
W Popper advises too “one of the things a plnlos,oph_er may do' and
@ of those that may rank among his highest aclueve1_n7ent§ 1s.to
¢ a a problem, not previously scen by anyone elsef ‘ N.xgenan
sntists should be daring and develop the culture ot\scckmg for
Jovative ideas, and at the same time be able to ask fundamental
estions about the existing source of knowledge. Presently, our
ntists, unfortunately, seem to regard truth in science as se.lcred
I should not be questioned. This is a timid approgch to science
¢h must be jettisoned. And as Popper advises again, no theo.ry
statement of knowledge is “immune from critic_ism, w}}ate}'er its
ge may be.’® Nigerian scientists need to cultivate th1§ kind of
tude so as to free themselves from their present dogmatic menta-
and unprogressive mind.

is really sad that the 6-3-3-4 system introsiuced about ten years
i being shabily implemented. Its execution does not say how
is we are to advance in both science and technology, t}}at
pl years after its inception, the objectives are far from being
‘ d' . .
failure is primarily rooted on the non-existence of suitable
snient for the execuion of the programme. The degrﬂl. of
tles seems the greatest singular factor the project faces, Itis a
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\ fact that in research that some experiments are highly techni-



cal and require a lot of skill. How can such skills be

j, ot are trained.
adequate and necessary equipments, It is not enoy 4

. id on
acquired wig pst-primary school level, emphasis shouldif;s lg:-d t(l)le
’ gh that few [ .,“‘ : d practice in the study of science. The m turous
schools are equipped beyond what they need. F is to be reulin pbe trained to be critical, inquiaitivt‘: and adv?nf rous.
this class of educational institutions do not constitute up o 4 oy b ht up to always seek the ratnogal baSISd tc:r i:llg
the post-primary institutions al] over the federation, where ‘d r:.ugﬁore especially a lot of emphasis shoul. ° it
supposed fo train our future manpower, scientists inclusivey, B mdsas Novikova pointed out “practical requirem

wIong to suppose (as it seems to be the case presently) th rful stimulus to the deve10pment.of gdenoe imlfdt;;atlfllg
future leaders in science and technology of the nation musl tilisation of scientific technologies in i}l?

from this elitist schools. The pbractice (of over-equipping the elaboration of scientific theories.”"'" If students

schools at the expense of others) is in the main both discrimipm ‘ dertake practical works, they will cultivate tt}l}e‘i :‘:\:n;
and myopic. There is, in contrast to the present posture, the ' unin approaching scientific matterss And to a

i i ies, farms and research
osure, trips to mdu.stnes, 1 r ;
tely, from primary to the tertiary levels if we must aclfe | "ﬁgcﬂee’;ﬁcouraged, 1o ndueieien, u:lps, lgprt(;p::v}é
. tod, ill no doubt dymystify all the t'heones sm‘tqnstated.
i 1l along without proper digestlon-‘Wheq i 1: g
tlh:t current flows, that molecules combine s;)u g
i } issolve to form soap,
lements, that acid and base disso P gl
- But when they are made it
‘ .te?nloisrsically, its assimilation becomes quicker. ?ef;?é
hy - é)unding science, vanishes once they are s11)1 J] =
ati And this critical evaluation can gnly. ea 2
‘ umct,:t;ion and testing in the normal s01ent1ﬁq pro(::ut
(| ez proposition, gathering e.qu1pments,l cg:;r:m;u e
gout observation and reachmgf a <l:)c_)nct ll:ls; S(.:ieﬁtiﬁc
; j fit of subjec
wed to enjoy the bene o ¥
!El?ltical evaluation through erppn*;cal testse el
l: oint that is worth mentioning is the‘ ob\no_rhis .
s not keen in making careers in science. e
".:l.eto continue. There should be_a consciousle. i
| in science in as many pupils as m g
Jmmediate material incentives that sho i b
[ glentists, there might be the nefad for indo e
. ell kn,own fact that most pupils are attractedm-‘ diiadd
see how gorgeous lawyers and Judfhe: glamc’mr b
o be journalists when they see all g
that go with journalism. In the same vsch'ool e
 Indoctrinate pupils right from the pr;glga;;ym hionl ler
a8 an academic enterprise, is p:le Sisptbe i oA
e ot percep;i e a:;l 1‘:’;0 membr:: of the society
gelentists command amo A
) stil::d: how they have changed the life of man by
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cardinal feature of scientific research.
in the absence of necessary equipments.
Experimentation thuys i8S unavoidable in authentic golon
research programme- For a genuine work to be gone in this i
tion the necessary equipments have to be available,
It is to be stated, at this Jjuncture, that the 6-3-

t, and conducive environment for g
development. In our kind of environment, it is definitely wi

expect ,one’s mental facility to take -definite shape within g
space of three years.

There was nothing fundamentally wrong in the structure ol
erstwhile system of education, where after a six-year primary sgh
a pupil will have a Straight five years’ programme in the post-p
school. Argument in favour of the five-year programme is (o

effect that it is in the fina] year tthat a pupil is made to take a def
stance on whether to be 2 scientist or not. There is no doubt §
such a length of time gives enough room for thinking and re !
evaluation and re-evaluation of one’s ability with a view to takin
rational posijtion in the face of one’s mental capability and int

- of course. 1“’(1086 who cannot cope with post-primary edug
should be éiven the opportunity to g0 to technical schools, sulf
for their lev%lvwhere skilled men such as carpenters, barbers, tg
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understanding and harnessing the laws of nature, If this indoctri-
nation is properly done, and carly enough, 1t will certainly bring out
the best in those that already have the potential to be scientists

There is besides, the need for a change of system as to the ways
that professional scientists such as engincers, medical personnel and
technologists are trained presently in the country. The present sys-
tem is defective and has obviously not served our purpose well
enough.

The viable system to adopt in the training of this set of scientists
is that, at the completion of post-primary education, students who
have the potentials to undertake careers in scierice should be made
to undergo preliminary training in the basic sciences such as chemis-
try, biology, physics and mathematics, At the end of four-year
programme, those who are good in physics and mathematics should
be encouraged to undertake training in engineering, those who are
exceptionally- brilliant in biology, physics, chemistry and to some
extent, in mathematics, should be encouraged to train as medical
_ doctors or pharmacists. The others who cannot cope very well in
any of these professions should be encouraged to undertake post-
graduate studies in the single disciplines, so also are the set who have
natural inclinations for specializing in the single disciplines. This set
of students are going to constitute the future researchers as well as
educators of would-be scientists in the country. It is to be remarked
that great scientists that have made discoveries such as Albert
Einstein, Lavorsier specialized in physics and chemistry in that
order.

The essence of this system is easily discernible. Foremost, it
makes for 4 smooth entry into any of these core-professions that are
generally seen to be difficult. A student that is keen on studying
engineering, who started first with physics and mathematics, is
definitely on the right course, just as a prospective student of
medicine who starts with physics, chemistry and biology. Besides
the obvious advantage of easy entry into the stated core-profes-
sions this system makes for maturity and thorough mastering of the
theoretical frameworks of the professions one intends to enter,
Physics and mathematics and to some extent, Chemistry are the bed-
rock of engineering. If a prospective engineering student has a proper
- grounding in them, his problem of making a career in it is half*
solved. The same situation is applicable in physics, chemistry and
biology as they affect medicine and pharmacy. ,

There should also be a well organised programme for the set of
pupils who either dropped out of the secondary schools or could nof
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o beyond it. This set of pupils should be encouraged to acqu.iro

chnical skillss In this wise, the huge amount of money bein|

eurrently wasted in the importation of equipments that. are hardlyl
installed for use for the 6-3-3-4 system at thg post-pnmgry leve

ghould be usefully employed in building technical schools all ovel
‘the federation- The standard of such schools §houlq definitely be
below those of colleges of technology. Its quentanon shoulfi beS
lowards the acquisition of practical skills. Since 1the beneﬁcu:imet
of thi ramme should be. the set of pupils that have acquired a

R:'? I?Dzit)sl;ggeducation, it is expected that thpy should be able to
bsorb instructions easily. Their areas of studies should cover tech
i al, secretarial and vocational education. Thqs, such;,/trades' 2
jechanics, elementary electricity, typing, sewing and ‘weaving
abinet making should be taught. The graduates of t.hese‘ instity
ons will definitely constitute the vanguard fqr the 'nat1on s(tecllpo-
wical development of the lower cadre, And if methulous plgnnn}gl
. done and enough resources invested in the programme, it wil
 discovered that the days of having drop-outs dot;“‘;ed jll over ou!
eets will be gone for good. In addition, the long queue. g_f_ applg
nts with little or no skill besieging gove'rnment 1ns§rf1ﬂ1ons an

fvate concerns for employment will drast_1cally redu?e:;ﬁ‘pr'everyf?
e would have been given the opportunity to ac'guailsejhlmse.h{
' be useful to himself and the society at large, which agrees wi

e national philosophy of self-reliance ° : o
~ And since the nation needs high level manpower for complex anh
shisticated scientific adventure, there is no r'easop_why enoug1
ources should not be pumped into our up1v§rs1t1e§ to enablt
m meet up with such challenges, To train sc1en‘glsts with obsgleﬁ
ub-standard equipments is like sending a sold1e_r poorly tralngd
5 war-fronts to face enemies that were better trained and sophis

ited- The scientific ﬁ is competitive with every nation guidi

itever skills she acquire \ie/élously. Thus the talk of technologicl

sfer is simply self-deception. And as Susu, Agu, etal pointed out

ome people talk about technology tran;fer with the cxpectﬁ
tion that all the benefits of technology will accrue once the recﬁ;
ology in advanced countries is transp_lanted to us “Such talk A
he existing circumstances is like wishing a fruit tree to be z:rarz \
anted to a poor soil which has nﬁ been prepared to Suit t.

ermination and survival of ¢ tree
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The above anal i
oAt e ;ﬁ! a:gepl:es t(? a la.rge extent to the state of affairs i
!ay 8. 50l foundatin beel;'t In science and technoiogy. We needstm
ff B ritiouliug ket the ore this quest could be realised. Besideso
o diculous that the nation should be crying for the dearth of
S He Nt eWeatni mof el,“my,et the few ones that are great assets :)
the nation. Equally, the uraged to stay to contribute in buildi i
attract Nigerian lcie’ntis t:e have not been sufficient efforts mad o
Nations (UN) General Assléome' As Joe Garba, the former én(?t tg
question of making pro mbly President pointed out, “It w:lse
now exhibiting such skil]p?r'pmp osition for Nigeria’s technologi ta
He bolieves that to a § overseas to come back and do it her 13
fo protioes acbauats il:':ct t.hlS set of people home there is th -
s s il ;ntlves and conducive practising atmo: Iileed
i i enosat lf'd that Afr'lcan nations, Nigeria inclusive ph e
\orsy: for whigh the Weslt ertr? \?Vi)(:'lll(llr?st{(le requisite science and te’chrei‘cl)Ei
correct in stati i i, oeiSantdin ol
techaokgy; ‘;:llil: ir(:)lll'_ attitude t.o the deveIOpmental ré? ;Zi?;lfcl:lg()i’
paying foreign expertr:caldthat nger?a spends so much hard currenc
oot o i and yet nothing substantial is done to attr. };
b pracie.r}tlsts home from abroad. Worst still th;lC
iivltommant, Thoms & t1}slmg are frustrated out as a result of Lost'ie
Bk o stors, feiios. e need for serious and urgent actions i i
1de: our human resources (home and nfﬂ;?o?dl;

should be provi i
provided with enough favourable conditions to practice

here. If half of

: the resources

spent on our indi rces spent annually on . iy

- (;Jr indigenous scientists, there is def};n't lthe expatriates is
prefer to practice abroad St ot Teasan wig

In conclusi
1on, all that the Nation needs to advance her sci
cience

" and technology are d ?
| hope that the ynamic policies and actions, Tt i s
' technological f':av&;Sttem World will allow the secret (;fIitt Is a ml?placed
o leak to us, Besides since our en:iif:ﬁ::éﬁg an(}
anc

problems are quite di

b ifferent fr i

s om theirs w

ence and technology bearing such fac:g:s inemnine?ld Hrsieas o
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(l Learner’s Dictionary of Current English (0.A.L.D.O.CE.
reality can also mean something actually seen or experienced.
it type of reality does philosophy investigate? This question
ent because the type of reality is investigates can determine
\wdure of investigation. Does philosophy examine the nature:
% Or does it inquire into those things which underlie appear-
urthermore, does philosophy investigate historic reality, life,

THE PROCEDURES OF INVESTIGATING REALITY
- IN PHILOSOPHY

BY
OLAYINKA OPAFOLA
Department of Philosophy Faculty of Arts
Ogun State University

A O-] )

EEIs the changing cosmos? If Philosophy is taken as the study
1 imental principles or presuppositions underlying human

. INTRODUCTION nd actions — ethical, religious, social, economic, political etc,

\¢ task of examining changing and unchanging reality.

are some people moral while others are immoral? What
ture of morality? Why are people theists whereas others
{sts or agnostics? What is the nature of religion? What is
ure of God or supernatural being(s)? Does God exist? Do
slural beings exist? What is the relationship between man,
jen and the external world? Why do two or more people
i i thing or phenomenon differently? Does this suggest that
{4 many or changing? Or, is there something which underlies
grent appearances or perceptions of that phenomenon? In
wrlds, is reality one and unchanging? Philosophy deals with
Wl other similar’ questions. The questions about perceptions
it philosophy is concerned with perceptions but not with
fually seen or experienced as such in the sense in which
|0 concerned. According to Oizerman:

=

Every dissipline has |

o Every di a method or procedure of inve

;hvhots'\c;ph.y\{ like other disciplines, is expected to have alg:;g;i::

vestigating reality. This paper attem

| . empts to uncover and :
the rtatl.onal- method(s) available to philosophy. It shall proc?
zxamz’nglg the f(ﬂlowing concepts, among others: “reality,” “j

\b:tre, me'thoc.i,_ rational.” It will attempt to distinguisil bet

ween smeg;lflc fethod and philosophical method. It will |

dlicl:uss five'm des.o‘f philosophical inquiry identified by T. Oizem
and determine their rationality or irrationality. .

TR =

, II
C\topic ;f'gl:hc;;)ncept of reality is one of the concepts featuring
L3 el paper. W}}at type oAf reality are we talking about
b anging reality or historic reality? Or, are we talking about
th;lqg actually seen or experienced? Wh /
reahty? Are we talking maﬁﬁh@a
}mderlles appearance? What is mea
_in"the words, of S.J. Frederick Cop
‘ing cosmos.

af do we mean by unch
bout God or something W
nt by historic reality? It |
: leston, historic man in the ¢
According to Frederick Copleston, Ortega

reality (as) the infinity of possible perspectives. . . . A

perspective of reality is . . . a com ;
( T his does not mean) that ponent of reality for that W

view or perspective on reality. The
itself to a man in a definite situation

psophy (unlike physics) is not satisfied with knowing
ely how certain processes take p?ace. It wants to know why
y lake place in one way and not another. The philosopher
mstance, asks not only “Do we know the world?”’ He also
. “Why is the world knowable? Why do we know it?"

111

pational procedure does philosophy use in finding answers,
any at all, to these and other relevant questions? In other
yhat is the rational method(s) adopted by philosophy in
Ing “reality”. But what do we mean by ‘“rational proce-
ational method”? Procedure or method can be defined as
“order or way of doing things (0.A L.D.O.CE., PP 533

aO;taegs i(\)/nc'eives' ‘il;fe’i as the fundamental réalitv Thig *
" als:)w“’ 1s an active intercourse betweexa myself aﬁ"d my w
means change and movement”.”™ According t<})’ Ox

’ | 64 e




‘When we talk about rational way of doing things, what do we mean
by “rational’: To be rational is to be sensible. But sensible may,
among other things, mean “practical” or “reasonable.” Thus “ra-
tional procedure” may mean “practical procedure’” or “reasonable
procedure” Practical procedure is a way of doing things in accor-
‘dance with evidence of facts whereas reasonable procedure is a way
of doing things in accordarce, with reason (0.A.L.D.O.C E., PP 777,
701, 697) *When we talk about rational procedure or rational
amethod we may, therefore, be talking about either of these two ways
or both. The question is, which of these two ways should philosophy
.adopt in investigating reality? Should it adopt inductive method,
«=mpirical demonstration or deductive method, logical analysis? Or
sshould it use both methods?

A.R. Larcey defines induction, in its widest sense, as “any ra-
“tional process where from premises about some things of a certain
Ikind a conclusion 15 drawn about some or all of the remaining
ithings of that kind.”® Deduction is also a rational process but one in
wwhich a conclusion is drawn “from certain premises on the ground;
sthat to deny the conclusion would be to contradict the premises.”
Enduction is regarded as the scientific method whereas deduction is
considered as the method of logic and mathematics. It is often
claimed that to say that the > rational procedure available to philoso-
p2hy for investigating reality is induction is to say that it is scientific.
"There is also an argument that philosophy is logical analysis if its
ational procedure is regarded as deduction. Furthermore, it is often
asserted that either induction or deduction cannot be the philosophi-
cal method. Whether these claims are tenable or untenable will
ecome clear as we proceed further.

v

Kemeny states that the scientific method can be defined by “the
cycle of induction, deduction and verification, and its eternal searc
ffor improvement of theories which are only tentatively held.”
S teps of scientific method have been enumerated as follows:” ¢}
Observation, (2) Definition of a problem i.e. questioning (3) Proce-
dlure of guessing otherwise called postulation of hypothesis, (43
E xperimentation (5) Evidence (6) Formulation of theory. . .”
M A. Zinovyer recognises two distinct levels of scientific research.

(He) classifies the first level as ‘Observation of separate pheno-
mena, connections, processes and so on, their selection, com-
parison, mental analysis; all kinds of experiment; abstraction of

66

separate properties a relations of objects,. tfze for.fnanmz izf
concepts, generalisatin, establishing of empzrzcal laws%;lm f.rsgt
of hypotheses, modeding, use of deductzc?ns, etc.. Z i .
level in such understuding is valid scientific research in t ?fu
sense of the term, thebasis and fundamental content of'sclzen?e
in general. The majoity, of discoveries are made at th;s i;fn
Zinovyer classifies the second level of rese'a'rch as the u; nf]
of theories, which hecharacterises as totalities of concepts and
judgements referring to a fairly wide range .of subjects a ]
united in a single while with the aid of definite logical princi
ples.10

The above obsemvations reveal that scientific metl_lod is n:t
limited to induction and that it also er.nb{-aces ded.uchop tan}[\c; Og
other things. This fact isunderlined by division of science Into :
namely, formal science anl empirical science.

Formal science comists of analytic statements establishetiel;;/é
logic and mathenutics; empirical science_ consists of sylnknow_
statements establisud in the different fields of factua

ledge 11

Analytic statements of propositions are true either by virtue of
definitions or by virtw of the analysis of the meanings of some
terms contained in them. Synthetic statements are true or fal§e
by virtue of what occursin the material or visible world. Synthetic
statements express contingent truths whereas analytic statements
express necessary truths, “All men are human beings,” WaF?‘r is
equal to H20’" are examples of analytic statements whereas™ “All
metals conduct electricity” typifies a synthetic statement or propo-
ition. r .

o3 We have observed that analytic statements are established by
logic and mathematics. “Logic is the autonomous science of the
objective though formal conditions of valid inference . . . (It) is the
science of the weight of evidence in all fields. . .”12 Ayo Fadahunsi

' is of the view that:

Logic is the study of the principles of reasoning espe.cially, the
structure of propositions as distinguished from their cqntgnt
and of method and validity in deductive reasoning. As it is a
system of reasoning, it is equally a mode of reasoning. Logic
is the formal guiding principles of a discipline — for example,
science
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v henomena 10 a formula expressing a regular order in the occu-
ences of the phenomena, and eventually, through the appli(ja-
tlon of this formula, to prediction of future phenomena. 9
ge logic is part of philosophy, logical analysis — deduction — is
of philosophical method. It is relevant to observe that logical
nists regard analysis as the proper function of philosophy.

,’" \nalysis consists in rewriting sentences of natural languages in
Such a way that these sentences will exhibit their proper logical
form. When they are put into their logical form, their meaning
Will become clear, and philosophical perlexity will be elimina-

‘I;i(r)ig&céai) fpr:l)rlr)lositiorlzls1 as a;l group of analytic propositions are true by
t ong other things, the i i
e ML g analysis of the meanings of some
ano;;;;?rtg from I?gical1 propositions, mathematical propositions are
roup of analytic statemen ituti i
il S o ts constituting formal science s
tivehc{uge a prqpositz‘on by means of a system of vigorous reasonlh‘ ‘
malt(';l : Wzls tylf‘zmately ]]:ounded on indubitable evidence ‘And /?‘
aticians, to know is to be able to ded j ‘
Mathematical propositions ar i e
er e true by virtue of, am h i
definitions and anal i rords s tonl
yses of the meaning of ds
“deals with _logical construct ‘enti fonis® - & e
. S — ‘entia rationis’ — instead of
real being.” "~ According to kem i —
' . eny, mathematics is no >
an analysis qf the meaning of words, and a study of fonnnslog; .
ments He claims further that: .
?)Iearﬂ)zeTatzcs is founded on properties of integers (whole num-
s). fyou are well acquainted with these, t?e rest of Mathe«
5 matics is deducible by purely logical arguments 6
feﬁtranfi Russell e>.<pla_1ns the relation of mathematics to. logic #h
ztiovzs. (Ifl\-'lat‘hematlcs_and logic, historically speaking, have been
;:lc rey1 istinct studies. Mathematics has been connected witl
Logﬁ:ce};asoilgcc\:g;ch Greek Bl;f both have developed in modern times|
¢ more mathematical and math i
more logical. The consequence i i o o P
! ( > is that it has now b
impossible to draw a line between i e i
_ n the two; infact f
They differ as boy and man: logic i otk of o Gre
' an: logic is_th i |
mathematics is the manhood of ligic. ° youth of mathematiofgy

D. Greenwood. gi insi ir

) gives an insight in i

b iy R g to the relation of mathematie
i ;f?flizl constructg — rational entities — of mathematics enid
? hj; thee s};:ize;zhces in tl;e} core of their deductive function

atnematical formulation of its ob ] r
. . servations and

Surements that a science is able to form mathematically ex;:'n

sed hypotheses. (Furtherm it i
eses. ore), it is through its |
a natural science is able to make predictz'onf j{é Fupothestiey

. s b © C11 n,

Perhaos Philosophical e
tific method 4 follows-a method can be distinguished from sclus

Philosophy of logical Atomism “contends that philosophy is an
yity which gives us knowledge of the world; not the same kind of
wwledge which science gives us. . ., but knowledge nonetheless.”
It may be true that it is now impossible to draw a line between
; and mathematics, it is still possible to differentiate philosophy
i mathematics. As Kant reveals, definitions can serve as basis of
inction.
Philosophical definitions® are made only in the form of exposi-
lon of the concepts given to us, while those of mathematics take
the form of construction of originally created concepls; the for-
wer are made analytically by means of dissection (the complete-
1083 of which is not apodictically reliable), and the second syn-
hetically; hence mathematical definitions creaZtS the concept
Welf, while those of philosophy only explain it
\§ carlier noted, logic is a formal science. Its method, logical
ls, is scientific in the sense in which it is concerned with weight
dence in all fields. Since logic is part of philosophy, it follows
philosophical method is partly scientific. However, philosophy
s said to be unscientific in the sense in which it does not use
ive method or empirical demonstratione But it will not only be
ate but also wrong to claim that philosophy is not scientific
Thus the statement, “Philosophy is not scientific” needs quali-
n, The same thing goes for the statement, ‘“Philosophy is
fic.’ In the light of the foregoing considerations, it is true
thilosophical method cannot be said to be inductive. It is,
jer, false to claim that it is not partly deductive.

VI
a8 been argued that philosophical method is partly deductive,
winle th : ot be overstressed that deduction is a rational procedure in
e the method of science is to proceed from the obs e : s of being a reasonable way of investigating reality. Five
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modes of phi i i i
Ltod ph}ilecgzogrhécal inquiry hgve been identified by Theodar
Oizerm I speculation, intuition, imagination interprety
!

tionIand theoretical synthesis *
posecli] tt(f)leb‘:né:?e:}t times, philosophical form of knowledge was
knowledge is éft)tlngulsl1ed by speculative mode of thought wﬁs. 3
Sens Grel Tt alrgzld through logical deduction, through “C;:, 'A .
(through) eluci n the analysis of everyday notions and ; b
i o ’de u.01dat1(.)n of the meaning of words and so on’ ?85’“,"’ '
B, n; teahst-rat10pal1st interpretation of the amcientnc'0 “l lut
thongh ure Otf philosophical knowledge. He éays that 11‘(0);;; e
U | : 1
mind,”£4 He Sth(?:le .llolemg, or at le_ast a part of it, revealed toyt
sl o THis IT }lfstrates his interpretation with ontologleul
(b) that the soul ex‘istede Sle)e?“gie(zg' tt}ﬁat the human soul is immortul
[13 lr ¢l i i 1 3
the body. The “proof” of the first ooy bt s indeperi S
o o
althou?}:waﬂ by concretising. . . the proposition on opposit
- opposites arise 5from opposites an o PPOSiiess
- annot flze opposite to z'tself.2 pposite i
roof” n s
i aIs) I':COHgé‘tit(I)le s;cond thesis involves interpretation of cogii
Platic’s THegss o bgl'iefsho(l)l'gh moderrl1 idealism would rather ru:u ‘
i e as beliels, Oizerman pleads that i i
be identified with its idealist interpretation. Hae ::;Z?:iﬁ;’f y need Mgy

f

The es —
v Plaizr,lce of Spe_culaflon is the logical process and the naivels"
vaguenesss ;Zeasgnzng is exposed by logic, which shows |
GBS, the indefiniteness of the propositions which h v
as initial, self-evident truths,26  «~ / ch he takel

Accordin i i
mathematisingg ‘ctc}J1 eOlzhe{man, Kant firmly rejected the possibility ¢
Sl e 11 hi os0phlca1. mode of inquiry. This rejecti /
el mathemct%on Wth}}, in his opinion, exists between ,(1)1?
re e h‘la ics e?cpecmlly within the context of defini'tlo "
Al p 1f)soph;f:al speculation, “proceeds from the | :
is fact is possible, and reveals the conditions that maks

the fact possible.”?7 He i :
Reason.” e illustrates this in his “Critique of |

g (gefn g;zlc;eds frqm the fact of the existence of moralliy.
cniod condit?z possible? he. asks./ His well-known answer |
st g & z((:)ant for .the gxzstence of morality is the ‘a plor |
oy culmi'n e ¢ egorical zm[?erative. Further analysis of l‘h

es in the conclusion that the moral consciousnest
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- f the soul, God

t “understood cognition only as th

nce.
‘Hegel does not agree with Kant’s d

' on of philosophical spe
'y, Whereas Kant believes that philosophy

L

h postulates as recognition of the imrggrtallty
_ and the republican ofder of society.

e categorial synthesis of

ory data.”29 For Oizerman, Kant’s illustration of philosophical
ulation is faulty and inadequate in the sense in which the appea-
¢ of the fact, which is also a fact, was wrongly regarded as its

resupposes Suc

enial of the necessity of the

cal deduction of whatever is accepted as fact. The former’s con-
culation is quite different from the lat-
proceeds from facts,
hem. Hegel asserts that philosophy,

¢l claims that it arrives at t
though purified of all empirical

ng (pure) thought — that is,
tent

roceeds from thoug
thought (the 50ntent
development. 3

refore, Hegelian panlogism — as
the traditional belief regarding
‘means of reason alone, ‘by pure t
‘Which are in frinciple beyond the scope of empirical
knowledge 3

Me reaffirmed th

ht and strives to Kknow the content of
of science) as the product of its own

Oizerman puts it — supports
the ability of philosophy by
hought, to arrive at discoveries

: is traditional belief, which had earlier been
oted by Kant, on “the basis of dialectical idealism, which under-
ds the relationship between Ssense ang reason as contradition,
tion and the negation of negation.” 2 Hegel holds that the
nice of philosophy as a specific and at the same time the highest
of consciousness consists in the following: Philosophical
present in itself, relates to itself and h%s4 itself for its

ght_is
{4 35 This pure thought attains absolute reality. Like Kant’s,

| 's conception of the nature of philosophical knowledge or of

C gical process of knowledge is unacceptable.
Mzerman states the reason thus: The dialectics of the transition
fom the sensual 1o the rational, from the empirical to the theo-
etical and back virtually escapes Hegel. Idealism prevented him
Yom seeing that thought is based on e}g;pirical data,

| enters into contradiction with them.
laving rejected the ancient and the idealist-rationalist concep-

‘of the nature of philosophical knowledge, Oizerman enume-
gome features of philosophical speculative thought. First,
pher’s speculative licence is limited by logic. second,

R

even when
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philosophical propositions, even when they are not true possess

becomes obvious in so far as these propositions are applz’e‘d.§

with any thought in general which achieves high levels of abstraction

tive mode of developing concepts as

the degree of speculativeness of thought, organically connected...
with3 (S;'ts apparatus of categories, initial theoretical propositions
étc
Intuition is another method of philosophical inquiry recognised
by Oizerman. Intuitionists claimed that the specific nature of philo-
sophy is, in fact, the intuitive discovery of its initial propositions =
According to Oizerman:
Forms of intuition manifest themselves in sensory perception,
imagination, ‘accelerated deduction,’ appreciation and so on. (In
fact Dialectical materialism has revealed that intuition) is actually
a part of the sensory and rationalist reflection of objective
reality.
The following illustration shows the link between intuition and
reflection of objective reality:
Thousands of people looked at the swinging lamp in Pisa Cathe-
dral, but none of them with the exception of Galileo ever
thought of deducing from this fact a general law of the swing of
a pendulum. For Galileo, however, this was enough to produce
the law (approximate, of cougsje) of so-called isochronism that
would apply to any pendulum.
Intuition can also be conceived as an “alogical process’ or irrational
process in the sense in which it is regarded as immediate perception
of truth. We agree with Oizerman that intuition thus conceived is
an alogical act of cognition of irrational reality.
We emphasise that intuition, like speculation, is characteristic
of philosophy and any other theoretical inquiry. What differentiates
philosophy from other theoretical inquiries is the “degree to which
speculation and intuition are employed by philosophy.” 3
Apart from intuition, the productive ability of the imagination
als.O p'eﬁonns key functions in philosophy. This is particularly so if
this aility is, according to Oizerman, interpreted materialistically
and not as the ‘a priori’ mental construction of an empirical reality.
Interpretation can also be considered as a method of philosophi-

T2

(to a greater or less extent) an implicit or explicit idea whi é
Furtherrn'ore, the specific nature of philosophical knowledge is
characterised by speculation which to a certain extent breaks away
from fact. But philosophy shares the aforementioned features

What, is peculiar to philosophy, therefore, is not so much the specula-

RN R

cal inquiry. It performs important role in philosophy as in other
theoretical inquiries. Philosophy “seeks to interpret not separate
phenomena but their multiform totalities, the basic forms of exis-
tence and the knowledge of it.”*° In the opinion of Oizerman, the
possibilities of interpretation are always limited by the availability
of knowledge. And any further increase in its volume changes the
substance and form of interpretation according to a recognisable
pattern. He caims that the above considerations explain the preva-
lence of differnt and even mutually exclusive interpretations of
nature, matter, consciousness and so on.

In philosophy, different interpretations are the expression of
different trends and are always in a polemical relation to one
another. Nevertheless it would be wrong to assume that con-
trasting philosophical interpretations are always in the relation-
ship of truth and error to each other, the truth often emerges
when both contradictory interpretations are rejected *
Oizerman contends further that:
Any interpretatioﬁ proceeds from facts or from what is consi-
dered to be a fact. Its key function is to explain these facts (or
what are considered to be facts), to reveal their relation to other
facts, to assess the notions connected with these facts, to revise
them if necessary and to draw new conclusions. Philosophies
are distinguished by what facts (or assumptions) they take as
their point of departure, and also by the ffgniﬁcance of inter-
pretation which they place upon these facts.

He illustrates his contention with the philosophies of Thomas
Aquinas and Hegel. Both philosophers proceed from the notion of
the existence of an absolute, divine reason. It should be noted that
the initial propositions of both thinkers are not facts but assump-
tions. Aquinas believes divine reason to be outside the world, infini-
tely superior to the world, and to have created it out of nothing.

~ Hegel maintains that divine reason does not exist outside the world,

because it comprises its essence, just as it is also the essence of
human reaﬁ?n. Hence the divine and the human are not so far distant

. from one another.

Like any other form of knowledge, ultimate confirmation or
denial of philosophical interpretation depends on 226 “vs.lhole mass
of evidence provided by science and practice.” Philosophical

" interpretations of reality change as facts increase, scientific discove-

ries multiply as outstanding historical events occur. It is important
to observe that:
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The epistemological analysis of inte ]

. _ ‘ rpretation as a speci

t }{erilsg;zz% :zaZz{ s}ziows that its {cey feature is not efpreﬁ?ogg‘
o o P itude. of the thinker to certain definite facts
et Whoquest. for the' connection of these phenomem’z
gy ava‘;eblexzstqnc:e is recognised or presumed on the
regarded as linkliZg : d%:d f;:lngf iihsee il R s
above all their internal interconnection,iisri’;;ie?c{tiizeg(;ﬁgn; 2

.mode of cognising the essence of phenomena.

Oi i -
. l;ﬁf:;leal;redéslcuslsles.two. conflicting conceptions of interpreta-
the dialectical ) the idealist and metaphysical conception and (2)
it (L d.ff_-matenahst conception. Two examples, at least, indi
ion o l(at)ariﬁce between these conceptions; namel’y the int,egrel-
e concept of necessitv _and (},3) th i
i es
E:I?ggetthsp . make the'lr history.”” In the medietra;flr:::ir'ltdthat
physicpal mte?;f:tssggn)wﬁ iniegRiel WRepichianly (idealisi(/)m,eg?
. . Howev . .
tlcal(-;n%ateﬁalist interpretation. er, marx and Engels gave it a dialec-
ciﬁcey fo«fwnglve;l the concept of ‘historical’ necessity as the spe-
existing ph:nofnszfznngl Coln Pl e n o Simultaneoul;ly
a _but also. j -
f’"? another in time. 0. 05" sEolk pRIBOIEYE That weplane
r - 2 . . .
selvesenrlrzlall;:{latllrml fna}:;enalls’t’s interprete the statement “people them-
nature of man ?r hs tory” to mean that external nature and the
that the results reft e dete.:r{nmmg force of social development and
dent of the pres: tthe activity of previous generations are indepen-
different. For M nt generations. Marxist interpretation is howeﬁr
determin‘es SO _'ellrx, neither external nature nor the natu’re of -
ot Aol cial development. Prevailing level of the prod o
Ao 1ce the way people make their own history S
Philosophgicalmlzxexf)pr?t?itlon iR de;/elopment f
it ‘cogniftive n'fv.v edge, some attempts have been made to belitt(l)
interpretation %slziczgce:f'l:gﬁ instance, Wilhelm Dilthey holds thaei
: ; ecifically natur ientifi ; .
Whl%l’; yields only probable knowledgeal B R WL
co i ; ’
descﬁggg;t o;?t hmterpretatzon and explanation (he) proposed
be directly und yibupe of consciousness in a way that Zoﬁd
gy lies in the fair:tOhOd" e mehndienl Gdymtioge o fipscoio]
Rit 5 e f()rmt at it has a direct and living spiritual conneg:-
Aot Toin lof the emotional experiences of reality Kf
speculation, intuition, imagination, and interpr(;t
b a=
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tion, philosophy also employs theoretical synthesis as a mode of in-
quiry. According to Oizerman, the specific nature of philosophical
synthesis consists in the fact that it cannot be reduced to synthesis
of philosoph’,cal ideas. Mention must also be made of philosophical
synthesis of scientific advances. Philosophy is thus unlike the specia-
lised sciences that are concerned with research and synthesis of ideas
within the framework of their own deliberately limited fields.
Philosophy deals with critical comprehension, analysis and synthesis
of man’s everyday experience. The question of man is one of the key
problems of philosophy. “The fate of the individual, his emotions
and aspirations, his life and death have always been one of the most
important themes in philosc)phy.”5 It is important to stress that:
Historical events. . . shape (the philosopher’s) attitude to the
world, his frame O, §nind, and determine his attitude to philoso-
phical tradition . .
In modern times,, the achievements of mathematics and celestial
mechanics rather than immediate everyday experience ?Xve become
the point of departure for philosophical reflection””>™ Oizerman

observes further that nevertheless, the questions of the essence of

man, his position in the world, his purpose and so on determine, toa

considerable extent, the concept and specific form of philosophical
knoweldge.

Though intuition is sometimes conceived as an jrrational process
of cdgnition, the foregoing considerations reveal that intuition,
speculation, imagination, interpretation, theoretical synthesis as
identified by Oizerman are rational or reasonable methods that can
be used by philosophy to reflect reality.

We have earlier observed that philosophy is partly scientific.
However, Oizerman thinks that dialectical materialism, marxist
philosophy, is wholly scientific. He claims that dialectical materia-
lism denies the following distinctions, among others: (1) The distinc-
tion between philosophy on the one hand and the positive science
and practice on the other. (2) The distinction between theoretical
and scientific theoretical knowledge. In spite of these denials, B.
Russell still thinks that philosophy is essentially distinct from
science. According to him:

The edsential characteristic of philosophy, which makes it a

study distinct from science, is criticism. It examines critically the

principles employed in science and in daily life; it searches out
any inconsistencies there may be in these principles, and it only
accepts them when, as the result of a critical inquiry, no reason
for rejecting them has appeared . . _The criticism aimed at. . . is
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not that which, without reason, determines to reject, but I il

Which considers each piece of apparent knowledge on its menis

and retains whatever still gfpears to be knowledge when

consideration is completed.

It is deducible from the above quotation that critieism en
analysis and evaluation. Criticism may begin with clarification |
the various principles employed in science and in daily life. Thi
helps to reveal in-consistencies inherent in them and the impli
tions for holding or rejecting them. This gradually leads to evalu
tion. The values ofthe principles are being decided when they, as
as their implications, are shown to be good or bad. If the implig
tions, or consequences of a principle are “proved” to be good, th
is a tendency for people to believe that it is good. Similarly, peopl

- will tend to regard as bad any principle which has bad consequend

deduction or speculation, intuition,
d theoretical synthesis are employed
the rational or reasonable

{s the degree to yvhich.
sination, interpretatlonhan 5
| hy. Philosophy can u _ atior : _
o so s;'t? Iiozical deduction, intuition, imagination, interpretation

theoretical synthesis to reflect reality. But more often than not,

| deduction and interpretation are employed in moving from

riptions (facts) to evaluations-(moral positions).
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We have argued that it is the task of philosophy to investigul
changing and unchanging reality. Philosophy concerns itself with p
‘ceptions blit not with things actually seen or experienced as su¢
the sense in which science is so concerned. If philosophy does i
and ought not to use induction, this does not imply that philosophy
is totally unscientific. It is partly scientific in the sense in\wh?
one of its aspects-Logic-is concerned with the weight of evidence
all fields. Method of Logic is accordingly scientific. Therefo
philosophical method is partly scientific. It is consequently inu
quate and fallacious for anyone to say that philosophy is not s¢
tific at all.
Whereas Russell thinks criticism is what essentially differentin
philosophy from science, Oizerman submits that the basis of distl
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PHILOSOPHY IN AFRICA: TRENDS AND PERSPECTIVES
EDITED BY: P.O. BODUNRIN,
University of Ife Press, Ile—Ife
Nigeria, 1985, XV +279 pp

Reviewed by
DR. OLUSEGUN OLADIPO
Department of Philosophy
University of Ibadan
Ibadan, Nigeria.

This book is a collection of selected papers from an Interna-
tional Conference on African Philosophy held at the University of
Ibadan, Nigeria, from 15 to 19 February, 1981. The objectives of the
editor in compiling this selection are twofold. The first objective is
“to improve communication between African philosophers all over”

(P. XV). The second objective is. to promote the emergence of “a
distinctive African philosophical tradition and focus” (Ibid.) which

the rest of-the world cannot ignore. .

The two objectives just mentioﬁéjh' force us to ask :. Yhy regard
this book a contribution to Phisolophy in Africa, rather than a con-
tribution to Africa’n/Philosophy? This is an important question,
given the fact that there are some African philosophers — “the

traditionalists” — who are strongly committed to “the discovery of
ems uninfluenced by alien

authentic African ideas and thought syst
editor, the title is meant to

accretions” (P XI). But, according to the
reflect “‘an awareness of our African background and of our belong-

ing to an international community” (P. IV). This, it would appear,
is a convincing answer to the question raised above. As African
philosoi)hers strive to tackle issues that are of relevance (direct or
indirect) to “the African experience”, they still have to recognise the
affinity of their works with philosophical works elsewhere.
Philosophy in Africa is divided into four parts, each part
dealing with issues that are sufficiently related to fall under the same
broad title. (For reasons of convenience, the papers in this selection
are not treated in a chronological order. Also, not all of these papers
are reviewed). Part one, given the broad title “African philosophy”,

opens, quite appropriately, with a paper whichisa further contribu-
tion to the Jdebate on the question of African philosophy, i.e., the

/
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question of what we may mean when we talk of “African philoso-
phy”. In this paper entitled “African philosophy : Yesterday and
Today” (pp. 1—14), Dr. Joseph Omoregbe argues, very eloquently,
for the view that African philosophy is much more than the work
of contemporary (academic) philosophers. In his view, it also refers
to the world-views of traditional Africans, as handed down in their
“mythologies, wise-sayings, traditional proverbs, stories and especial-
ly religion” (pp. 6—7). Dr. Omoregbe thinks that this should be the
case for two reasons. The first reason is that philosophy is “essen-
tially a reflective activity” (P. 1). The second reason, on.the other
hand, consists in the observation that “there is no part of the world
where men never reflect on such basic questions about the nature of
the human person or about the universe” (pp. 3—4). Thus, African
traditional thought should be placed on the same pedestal with, for
‘example, the works of Budha, Socrates, Plato, Descartes etc, simply
because Africans, like other men elsewhere, have reflected on funda-
mental questions “about the human person or about the physical
universe.”
Dr. Omoregbe can be seen in this part of his paper, as taking
philosophy to mean the world-views of a people. This is inspite of
the distinction he makes, on page 4, between philosophy in a “loose
sense” and philosophy in a “strict sense”. But those who deny that
there is anything like African traditional philosophy do not deny
that Africans had a world-view of their own. All they deny, with
justification, is that Africans ever had a tradition of philosophy as an
academic discipline — i.e. a tradition of philosophy as a reflective,
critical and systematic attempt at analysing and examining the
fundamental ideas Africans lived by. Philosophy, they insist, is not
only a reflective activity, it is also, and perhaps more importantly,
a critique of reason. But this conception of philosophy is in accord
with the “strict sense” of philosophy which Dr. Omoregbe identifies
in his paper. It is even a conception of philesophy which his own
paper — which is both a brilliant attempt to argue for a position on
the question of African philosophy and also an attempt to argue for
a view on the nature of truth and knowledge — examplifies. It is,
therefore, a conception of philosophy he cannot dismiss.

If Dr. Omoregbe’s paper is important because it allows us to
have a clear view of the assumption(s) underlying the position of the
“traditionalists” on the question of African philosophy, the other
papers (two of them) in part one together with Dr. Anthony
Appiah’s paper — “Soyinka and the Philosophy of Culture” (pp.
250-263) — and Late Dr. Tunde Erumevba’s paper on “The Concept
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ful and critical examination of Nyerere’s proposal for “true develop-
ment and progress on the African continent”. Nyerere had argued,
and Dr. Erumevba agrees with him, that the only way by which the
development and progress of Africans can be guaranteed is “through
the formation of a strong and virile political union by emergent Afri-
can states” (p. 190). And the basis of this political union, for
Nyerere, is to be found in the concept of African brotherhood.

Here Dr. Erumevba disagrees with Nyerere because, as he puts
it; ““the kind of kinship to which the feeling of African brotherhood
is usually attached is not a significant kinship and cannot sustain the
praxis of African unity” (p. 191). For him, the feeling of “true
brotherhood” — i.e. the brotherhood of man to man — which can
actually forster African unity can only emerge after all the exploi-
tative class structures in African societies must have been thoroughly
dismantled (p. 192). Thus, the immediate task for Africans is the
destruction, in their various societies, of the exploitative socio-
economic structures foistered on them by their colonial or neo-
colonial masters. '

Dr. Erumevba’s proposal appears very firm, afterall we cannot
deny that one of the strong obstacles to the development of African
unity is the fact that most African states are still tied to their neo-
colonial exploiters. However, we also need to recognise the fact that
the successful destruction of the exploitative socio-economic struc-
tures in specific African countries requires the creation of certain
minimum structures that can serve as a bulwark against eternal
manipulation, or even aggression. This is where such regional socio-
economic formations like the Economic Community of Vest African
states (ECOV.AS) and the South African Development Co-ordination
Conference (SADCC) become very relevant to the drive for African
unity. We do not need to wait for all African states to be liberated
before we begin to achieve the goal of unity.

It should by now be clear that a significant portion of the
selection under review deals with issues that are of direct relevance
to the socio-economic condition of Africans. This, perhaps, is in
response to the call that African intellectuals should be relevant to
their socio-cultural milieu. But, it will be wrong to conclude, on the
basis of this observation, that the editor considers abstract, theoreti-
cal, questions as being totally out of place in the scheme of things,
For the papers in part Two of his selection (pp. 42—-102) are devoted
to this kind of questions.

In this part of the book, however, we witness the limitations
of linguisitc analysis as a method of philosophizing. Here, we can see
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two distinguished African philosophers not only disagreeing on t.he
gorrect rendition of “truth” in Akan language — a 1ar_1gu_age of which
‘they both have first-hand knowledge — but al:so drawmg on the re-
‘gources of the same language to arrive at different views on the
nature of truth and the interpretation of fact. Prof. Kwasi Viredu
thinks that the correspondence theory of truth rendered in Aka‘p can
only amount to an unelightening tautolOgy. This, in his view, ‘1‘s the
case because nea ete sa — “fact” — can only be interpreted as “what
is so”. However, Dr. Bedu-Addo thinks othierwise. For, as he main-
tains, “‘ete saa (otse dem) is used not only with reference to state-
ments, but also to things” (p. 83). ‘ .
Now, how do we decide which of the two positi.ons constitu-
tes an adequate interpretation of the Akan conception of tru'fh?
By calling on another Akan — speaking philosopher ’who may provide
another interpretation that is different from the tw_o we already
have? or by appealing to a linguist who, as is sometimes the case,
may not be able to follow the intricacies of the arguments marghal—
ledd in support of the two positions? In any case, 1.1ow does an .Afr1ca.r_1
philosopher who is not Akan-speaking participate effectively in
this debate? It would therefore appear that linguistic analysis, more-
%0 when it is done through the medium of a foreign language (Engli-
sl language, for example) can only lead to a degfl er}d,except,.of
“LOuTse, it serves as a clearing house for the discussion of substantive
Issues, particularly in metaphysics. ‘ o )

But if the attempt to pursue a purely linguistic anglysm o.f
truth (in Akan Language) in this selectif_)n is not, even phﬂosogh;—
eully, particularly rewarding, the same thing cannot be _sald of .PIO‘.
Wiredu’s insightful defence of his views on truth agd existence in his
“Replies to Critics” (pp. 91—102). Truth and ex1ster.106’:’, for Pr(_)f.
Wiredu, are not attributes of reality; “they both consist ,”he main-
tulng, “of a relation between reality and cognitive beings (p. 98‘).
(1o say of a thing — say x — that it exists is to assert that certain
things about it can be known to be the case; and to assert that a
satement — p — is true is to claim that what the stater_nent asserts
1o be the case — its ‘‘ideational content” — is the'case, i.e. to agree
I the point of view of the assertor of p). And since language isan
ntial element in this relation, the best we could haye in our cog-
\ve concerns is experience as interpreted, not experience as such;
Ity as interpreted, not reality as such: But since every .m.terpre-
1 is stand-point bound, the best we could do in deteljmmmg the

alue of a judgement is to compare ?t with _another judgement,
ing from the same or a different point of view.
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The difference between Prof. Viredu and his critics — Dr.
Omoregbe and Prof. Géne Blocker — then, as he himself puts it in his
replies, is.not that he denies that our opinions or judgements are
about independently existing objects or state of affairs. What he
denies, with justification, is the possibility of our experiencing the
world “ungrammatically”. His position, therefore, rather than being
an attempt to reform human expefience, as Prof. Blocker would
have us believe (p. 60), is a brilliant attempt to explain a significant
aspect of this experience — i.e. the centrality of language to human
cognitive concerns.

We can see from this brief review that Philosophy in African:
Trends and Perspectives is an interesting. combination of papers. It
consists both of papers which attempt to grapple with knotty epis-
temological issues and also those like Dr. Thomas F. Mason’s “To-
wards a Philosophy of Pluralism™ (pp. 105—127) and Dr. Agrawal’s
“Morals and the Value of Human Life” (pp. 207—-226) — which deal
with universal human problems. It is not even without papers that
deal with specific problems that arise out of a people’s existential
situation. This set of papers include Dr. Adeigbo’s “Neutrality
Arguments and Educational Relevance :The Chess Game ‘Analogy”
(pp. 264-279) and Prof. Kurt Buttner’s “Historico-Philosophical
aspects of Different Concepts of Colonialism™ (pp; 169 — 184).
Thus, Philosophy in Africa is much a significant addition to the gro-
wing body of literature in African philosophy, as it is a worthwhile
contribution to the intellectual heritage of mankind.
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