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Jim. L. Unah's "GODIANISM: PHILOSOPHICAL
PROFILE' AREJOINDER

By

Prof Oladejo Okediji
Formerly, Department of Sociology
University of Lagos.

Introduction

The recurent concepts and themes which appeared in
Dr. Unah's articie ( The Nigerian Journal of Philosophy,Vol.17,
Nos.1 and 2, 1998/99,pp1-9 ) are 'Godianism,' ' Nareto, '
'pacifism,'spiritual balance and harmony,' 'religious tolerance and
peaceful co-existence, phenomenological ontology,' and, more,
which he has systematically stringed together in a cunning
( philosophically creative ) way as to portray any contradiction of
his series of theses as betrayal of patriotism or pan-Africanism.

What do these concepts mean? Why are their
operationalization into a web of theses focussed on African
religions ( naturec worship ) and their assumed inherent
contributions to’spiritual  harmony, world peace and stability?'
Why has the advent of Christianity and Islam on the continent
and their evangelistic "belligerence' considered to have endangered
‘thereligiously serene environment of [ African] Godianism' thus
makking it imperative to have a ‘natural peace-maker [Naretist]'
to mediate between Christianity and Islam for the restoration of '
religious hamony to Africa, in particular and the world in general
s0 as to save mother earth from' total annihilation.'

According to my understanding of Dr. Unah's
conceptualization, Godianism is an all-inclusive term, which
~ collectively refers to all forms of African religions. It conveys
anall-pervasive primacy of God in the affairs of man in Africa and
an idea of absolute religious accommodation with other existing



religions. To the Godian, God manifests himselfin every religion
and, so, every form of worship is legitimate. This is because God
does not discriminate or order a hierarchy of preferences as
avenues to worship him.

Nareto is a philosophical declaration of unfettered religious
freedom. Its banner is peaceful co-existence impliedly among
religions that are not hierarchically ordered at the individual and
institutional levels, The Naretist is the pacifist Godian practitioner
who is a facilitator or enabler of Godianism. It is this context that
spiritual ‘balance and hamony' are assumed to exist, in pristine times,
among different African religions to futher tolerance and
co-existence. This view is more of a conceptual tool rather than an
empirical spiritual state especially when we consider some well
known relgions such as Oro, Ogun, Yemoja, Songo or other
indigenous forms which incorporate elements of magic, witchcraft,
necromancy; ogbanje, mammy water, emere and dada spirits.

Inherent in the nature of these African ( and other world)
religions is the use or the threat of the use of ritual violence as
preventive or offensive weapon against real and imaginary enemies.
They do not always seek peace or pursue it. Neither are they
always resolutely committed to tolerance in co-existing with other
religions or in maintaining the boundaries of their physical
space.Indeed, the reality in many of these religions with their
religious practices is an approach or strategy based on carnal
revenge. So, Dr. Unah should not comer his readers into collective
amnesia in this regard Rather, it is better to be forthright enough to
call a spade a spade.

Finally, a 'genuine pacifist [is] one... who recognizes the
inalienable right of everyone to practice his politics, economics, or
religion in any way that he deems fit without molestation.' This
definition is problematic because it seems to elevate an individual's
rights above institutional values and norms in a society. If so, this
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can only result in atomistic behavior and, hence, anarchy unless
society, ab . initio, regulates such behaviour. Perhaps, one should
see a pacifist more ina conventional sense as someone who is
actively opposed to war or the use of violence to settle disputes.

' The Task’ of Godianism

Dr. Unal's central thesis about Christianity and Islam in
Affica is that, as' imperial religions, they use ‘belligerence’ to win
souls. Consequently, according to him, both religions have
imported to the African continent 'religious strife’ which is
contrary to the message of phenomenological ontology. The latter
accords recognition to the assumption that 'since religion... through
which God discloses Himself to man has various manifestations,
man should not disparage any of them.' Thus, one of the goals of
Godianism is to umpire religious squabbles between Christianity
and Islam so that they may not act in ways which will bring about
'religious inferno’ in  Africa and the rest of the world.

It is my view that Dr. Unah's conclusions are limited and
invalid in some signiticant respects.One is his usc of philosophical
paradigm to make sweeping generalizations about what arc
essentially religious phenomena. Another is his random choice of
two of the major world religions for comparative analysis to the
exclusion of the dynamics of several micro traditional religions in
Affica. Then, there is his primary dependence on phenomenological
ontology as an empirical tool without the input. direct or inferred.
of relevant social theories like tunctional or change theories in
presenting his viewpoints. Finally, he seemed to have misled
himseltby the assumption that' pre-colonial Africa was famous'
for 'religious peace and spiritual hamony.’

An attempt will be made to bridge as much as possible,
these lacunas in my own discussion, which will center on

Christianity in_the context of Godianism. I will skip any
consideration of Islam not because of belligerence or intolerance

but because | lack specialist competence to handle it.
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ProfilngChristianity

I must preface this section by stating, at the personal level, that I
have no complex about the fact that my paternal lineage worshipped
Ogun, the god of iron and war.Nether do I have apologies
concerning Christianity in to which [ was born and raised as a
Baptist. I derive spiritual fulfilment from the discovery and nurture of
divine truth, through Christianity, which has provided a liberating
force for my spirit, soul and body especially since | became a new
man in Christ. It is this devine truth about Christianity, which will
discuss to mirror the prejudices of Godianism against this world
religion, which has one third of mankind as members. [ will set aside
any apriosi considerations about the secular roles, which
Christianity might have been made to play in world history asa political
instrument in the hands of oppurtunists. Rather, I will focus attention
on the fact that Christianity has always been a religion ot peace
whosefaithtul adherents have suttered persecution, violence and
martyrdom since its inception until the present time. In fact, there
has been more perscecution of Christians in the 20th century than
throughout the whole period of Christian history.

Since Narcto's accusation centers around alleged
belligerence of’ Christianity in cvangelization, which negates
tolerance, co- existence and peace. The following topics will be
addressed to shed a better and more informed light on the
accusation. These are: Who is Jesus Christ whose ministry on carth
gave birth to Christianity”? What concerns occupied his ministry?
What was the core of his teaching preaching and healing ministry?
What was his command to his disciples before his ascension to heaven
(and after his crucifixion and resurrection)? Who are the
'spokesmen’of” Christianity and how faithfully have they performed
their roles throughout history with particular reference to the last
command of Jesus Christ?

Inthe conclusion, we will evaluate, in the context of infalliable
proofs, if Clristianity is a religion of peace, harmony and stability or
whether itis a religion of belligerence, intolerance a instability.
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Who is Jesus Christ?

Jesus Christ means, in Hebrew language, 'the anointed one'.
He is the only begotten Son of God who was affirmed in the Old
Testament through the Psalmist who said:

Iwill declare the decree: The Lord hath said unto me,
Thou art my Son; this day have I begotten thee
(Psa2:7)

Hundreds of years before his birth, Isaiah, the greatest Old
Testament Prophets, on account of his concern with the
redemption of fallen mankind, predicted his birth with uncanny
accuracy. InIsaiah chapter 7 verse 14 he said:

Therefore the Lord himself shall give you a sign;
Behold a virgin shall conceive, and bear a son, and shall
call his name Immanuel.

This was in reference to the miraculous conception and birth
of Jesus Christ recorded in the gospels according to Saints
Matthew and Luke. In Isaiah chapter 9 verse 6, the birth of the
Prince of Peacewas predicted as follows:

For unto us a child is born; unto us a son is given; and
the government shall be upon His shoulder: and his name
shall be called, Wonderful, Counsellor, The Might God,
The Everlasting Father, The Prince of Peace.

Other prophecies by Isaiah concerning Jesus Christ are
found inIsa 11:1-5; Isa 53:3.4,5,7 and 12. In the gospel of Saint
John chapter 1 verse I, the pre-incarnate term for Jesus Christ is.
the Word, which in Greek, is Logos. The meaning of the latter is
'first immaterial intelligence and then, the expression of that intelli-
gence in speech that humans could understand'. John chapter ]
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verse 14 states that "The Word was made flesh, and dwelt among
us...' The Greek term for Word is 'Sarx". In the context of John
1:14 this means that Jesus Christ '‘became man or took human
nature upon himself and became subject to suffering and
mortality.’ In other words, Christ's redemptive mission to the earth
was a voluntary act on his part.

Having manifested Himself physically in this foreordained
role to regain the paradise which mankind lost through Adam and
Eve in the Garden of Eden, Jesus Christ began his three and a
half-year ministry after his baptism in River Jordan by John the
Baptise, his Heralder. That was when the heavens were opened
with the Spirit of God desdending upon him like a dove.

And lo a voice from heaven saying, This is my beloved
son in whom I am well pleased (Ma 3:17).

This was the first direct confirmation of God of the deity of
His only begotten Son. Jesus Christ..

The Earthly Ministry of Jesus Christ

The ministry of Jesus Christ centered on preaching,
teaching in the synagogues and temples and healing. The essentials
which informed this Ministry and revealed its supernatural
direction was the beatitudes which he taught in his sermon on the
Mount. So important are they to the character of Jesus Christ and
the spiritual legacy which he finally gave the Church that it is
reproduced as follows:

Blessed are the poor in spirit: for theirs is the kingdom

of heaven.

Blessed are they that mourn: for they shall be
comforted.

Blessed are the meek: for they shall inherit the earth.

Blessed are they which do hunger and thirst after
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righteousness: for they shall be filled.

Blessed are the merciful: for they shall obtain mercy.
Blessed are the pure in heart: for they shall see God.
Blessed are the peacemakers: for they shall be called
the children of God.

Blessed are they which are persecuted for
righteousness sake: for theirs is the kingdom of
heaven.

Blessed are ye when men shall revile you, and
persecute you, and shall say all manner of evil
against you falsely, for my sake.

Rejoice and be exceeding glad: for great is your reward
in heaven: for so perseciite they the prophets which
were before you (Ma 5: 1-12) - emphasis added.

His 'similitudes of believers' were also prophetic of the right standing
which he expected of all his disciples when he said:

Ye are the salt of the earth: but if the salt have lost his
savour, wherewith shall it be salted? It is thenceforth
good for nothing, but to be cast out, and to be trodden
under foot of men. Ye are the light of the World. A city
that is set on an hill cannot be hid. Neither do men light
a candle, and put it under a bushel, but on a

candlestick: and it giveth light unto all that are in the
house. Let your light so shine before men, that they may
see your good works, and glorify your Father which is
in heaven (Ma 5: 13-16)-emphasis added.

As the future Chiet Comerstone of the local and spiritual
Church. Jesus Christ was inspired and driven by his love and
compassion for humanity whether they be Jews or Gentiles. rich
or poor, ¢tc., in carrying out his healing ministry. He tumed one
hundred and sixty two gallons ot water into wine in his first ever
miracle recorded in Cana of Galilee. He cleansed lepers: cured
the paralytic, the blind, the infirm, the deat'and dumb as well as
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those with palsy and dropsy. He raised the dead, cast out devils,
restored withered hand, stopped the flow of the issue of blood and
stilled the storm. He supematurally fed five thousand and three thou-
sand people respectively, He walked on the sea (thus not being
subject to the natural law of gravity); stuck back severed ear and
passed unseen through a hostile crowd. He raised the dead. Then,
as he promised his disciples, theJews, high priests, Pharisees and all
those who were priviledged to hear his teachings and sermons, he
voluntarily gave his life to be crucified in the hands of the Jews and
Gentiles. On the third day, he resurrected and made ten separate
historic appearances to his disciples and to other people before his
ascension to heaven.

The Farewell Command of Jesus Christ to His Disciples

After the resurrection of Jesus Christ and shortly betore his
ascension to heaven, he charged his disciples to continue His
Ministry. This charge is always referred to as the Great Commision.
This was what Saint Matthew recorded about what Jesus Christ
said:

All power is given unto me in heaven and in earth. Go ye
therefore, and teach all nations, baptizing them in the
name of the Father, and of the Son, and of the Holy
Ghost. Teaching them to observe all things whatsoever |
have commanded you: and lo, 1 am with you always, even
unto the end of the world. Amen (Ma 28: 18-20).

Saint Mark's account of the Great Commision was stated thus:
Go ye into all the world, and preach the gospel to every
creature. He that believeth and is baptized shall be saved:
but he that believeth not shall be damned. All these signs
shall follow: them that believe; in my name they shall cast
out devils; they shall speak with new tongues. They shall
take up serpants; and if they drink any deadly thing, it
shall not hart them; they shall lay hands on the sick,
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any they shall recover (Mk 16: 15-18).

‘Thiscommand was about empowerment, commitment to
universal evangelization, water baptism, healing, and the working
of miracles with a guarantee of everlasting support for faithfulness
to the command. There was nothing in it to suggest a 'holier-than
thou' attitude. intolerance or belligerance. This fact should be noted
in the secular agenda of Godianism.

Who Are the Real 'Spokesmen' of Christianity?

It is the contention of Dr Unah that the 'utterances and
actions of the chief spokemen of [Christianity] constitute the
greatest obstacle to spiritual harmony, world peace and stability.For
he who conquers, threatens and secks to dominate his fellowmen
cannot achieve spiritual balance least of all save the earth from
total collapse.' It is not clear here it reference is being made to
actors in a secular or theocratic state or if there is a universal
carthly leader who speaks for all Christians. Some clarification is.
thus, necessary.

Jesus Christ is the head of'the Universal Church [the Chicef
Shepherdj and. by implication, the Chict spokesman tor all
Christian all over the world. The reason tor this is simple, Since
his disciples were ‘called Christians first in Antioch' (Ac 11:26),
‘Christianity is Christ | because] the person and the work of Christ
arc the rock upon which the christian religion is built’ (Stott, 1958,
p.21) So. anything that cannot be proved to have been said or
done by him cannot be appropriately attributed to him. He is the
reference point for all things Christian. As the Chict'Shepherd, he
has given powerto all his disciples (followers) to evangelize. In
this capacity. those who want to assume leadership role so as to
authoritatively and more eftectively work for him have the chooice
of filling any of the five major ministry oftices. These are
preachers, teachers, evangelists, apostles and prophets. They are
the ones who arc absolutely committed to the commands ot Jesus

14



Christ in terms of obidience (Jn 14:15); humility (ma 10:24,25);
total surrender(Lk 14:26,33). love (Jn 13:35), faithfulness (Jn 15:8);
perseverence (Jn 8:31) and, like the Master Jesus Christ, the need
to bear their cross daily (Ma 16: 24,25).

To be a spokeman for Jesus Christ is, therefore, an awesome
responsibility because he is the ultimate leader, model and mentor
for all his followers worldwide. Any Christian who exercises the
choice to be his spokeman and sub-shepherd must know and
renew his mind by constantly reading and meditating on the
teachings, preaching and commands of Jesus Christ. So, the Godianist
or Naretist should be more discriminating in designating people as
spokemen for Christian religion so as to avert attributing of
Christianity what may be primarily secular (in terms of motivation)
or false and fraudulent (in terms of intention). All spiritual and
religious declarations by Christian spokemen must be consistent with
what the Word, which Jesus Christ represents or stands for, to be
considered legitimate or valid. In fact. Christian spokemenand all
disciples ot Jesus Christ are restricted in their behaviour and
untterances in their every day life. What they are to God through
Jesus Christ in terms of virtues has been stated by Saint Peter when
he said:

But ve are a chosen generation, a royal priesthood. an

holy nation, a peculiar people; that ye should shew forth

the praises of him who hath called you out of darkness

into his marvellous light: Which in time past were not a

peopie. but we now the people of God: which had not

obtained merey, but now have obtained mercy (1Pe 2:9).

‘I'his declaration is not to disturb the social equilibrum of’
Christians with their communitics but, rather, to surround them with
the virtues of righteousness and mercy in their relationship with others
in carrying out the Great Commission.
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Conclusion

What, then, can we conclude about the nature of the role of
Christianity in Africa and the world tfrom the perspective of
Godianism? The first observation is that Christianity is not an
"imperial' but a world religion. God, through Jesus Christ, has
bestowed it to Africa not by an imperial or colonial government
per se but through them, to the world. Since God uses people
and things to accomplish his divine purpose, a colonial or an
imperial government thus becomes a channel through which
Christianity diffused to Afiica. If the channels. which have been
used for diffusion of Christianity, had created the religion, the
allegation by Godianism would have been justified.

It is interesting in this regard that Chriatian leaders from
Africa nations are now actively involved in missionary work in
former colonial metropolises and other imperial nations. 1'here
are also anumber of African religions, specitically those Yoruba
origin such as Yemoja. Sango, Ogun, ctc.. which have spread to
many parts of the new world like the USA, Brazil, Cuba. Haiti,
ctc. Could this dittusion be attributed to colonialism or
imperialism from the Atrican continent? Or could we legitimately
claim that because these religions have spread to the new world
through slave trade and slavery, they arc to be indentified prima-
rily as slave religions in spite of the abolition of slavery and slave
trade and the fact that their contemporary worship is not bound
by race. geography or socio-economic status? The point being
stressed here is that once an idea or an institution has become
universally adopted. the concepts of intellectual property rights or
patents by an individual, corporate body or nation no longer
applics. It belongs to humanity. 'Ihe process is called globalization
inthe secular domain: but itis toreordination in the sacred realm.

So. Christianity remains God's tree universal gift to the world
through Jesus Christ. Mankind has the power of choice to reccive
orreject it with the accompanying respective consequences. Jesus

16



Christ, through whom the free gift was given to the world, never
advocated its acceptance by force, the threat of the use of force,
coercion or deception. As the Prince and Peace, He did not
requires violence or belligerence to win souls. He was too busy in
His packed earthly ministry preaching, teaching and healing the sick.
When He sent original twelve disciples on their first evangelistic
mission, His command to them was to:

Heal the sick, cleanse the lepers, raise the dead, cast out
devils: freely ye have received, freely give (Ma 10:8).

Also. in his First sermon in his hometown Nazareth when the
book of Isaih was delivered to him on Sabbath day in the synagogue
to read, the part which Jesus Christ opened and read concerned
[saiah’s prophecy of his fivetold ministry which says:

The Spirit of the Lord is upon me, because the hath
anointed me to preach the gospel to the poor; he hath
sent me to hieal the broken hearted, to preach deliverance
to the captives, and recovering of sight to the blind, to set
at liberty them that are bruised, to preach the acceptable
yearofthe Lord (Lk 4:18.19; Sce Isa 61:1.2).

Having rcad the passage with the eyes of everyone in the
synagoguc ‘fastened' on him, he concluded, This day is this
scripture fulfilled in your ears' (Lk 4:21). Yet. it is this man of
peace that the Jews, Chiet Priest and Pharisees of the Judaist
tradition persistently plotted to kill during his three and a halt'year
ministry. The gospel according to Saint John chapter eight recorded
cleven such attempts to kill Jesus Christ tor trivolous reasons such
as healing on the Sabbath, working many miracles or giving proof of
his deity. Onanumber of occasions. he was even accused of mad-
ness for stating simple spiritual truths to which his opponents were
blinded by sectarian pejudices or lack ot knowledge. He was tinally
arrested, subjected to a mock trial and crucitied. But. as alrcady
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pointed out, he arose from the grave on the third day and
ascended to heaven making Christianity the only living religionin
the World.

His diciples also suffered persecution and martyrdom as he
wamed them, Ofthe original twelve disciples, one, judas Iscariot,
committed suicide as traitor. Andrew was crucified on an X-shaped
cross; Bartholomew was flayed with knives; James the Elder was
the first martyr while James the Lesser had his body sawed in
pieces. Saint John was poisoned but he survived it. Jude was
killed with arrows in Ararat while Peter was crucified with head
downward. Hanging killed Philips and Thomas died by spearing.

In light of the above, Godianism needs to redefine its
self-asigned task to umpire the relationship between Christianity
and Islam. From the Christian standpoint, there is virtually
nothing to umpire unless they are dealing with those whose
behaviours and utterances betray them as false followers and
disciples of Christ. A redefinition of perspective by Godianism
will require a paradigmatic shift based on a sound knowledge of
Christianity which is the religion of one third of
mankind.Fortunately, there is a compact book from which such
knowledge could be obtained in search of truth. It is the Bible, the
best-selling book in the world. A diligent, deliberate and
objective search of it, not as conventional literature, but as the
inspired Word of God, will have a humbling and supematurally
transforming effect on the life of any interested adherent of
Godianism.
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Understanding the World Socialist Problem

1.G. Nkem Onyekpe, Ph.D
Department of History,
University of Lagos.

Introduction

Social-Economic Crisis in Africa has continued to deepen
more and more inspite of efforts and measures employed so
far. especially Structural Adjustment and related programmes.

It is the conviction of progressive intellectuals and political
activists (hat African States will continue to grope in the dark
unless planning is embraced, along popular democratic and
socialist lines.

However, they are always reminded by those on the other
side. that socialism has collapsed as an economic svstem.

The present paper. Understanding the World Socialist
Problem. is prepared as a preliminary attempt to explain the
crisis in the socialisi economic svstem. It is hoped that the
paper would initiale a discussion on the subject. therehy
cc tributing to the development of some perspectives on the
problem of socialism.

i

By 1992. virtually all the socialist states or centrally planned
economies of the Eastern bloc had “radically” metamorphosed.
abandoning-or, o put it somewhat euphemistically, reforming-
their socialist economic system. and embracing some form of
the free market enterprise or capitalist economic svstem..” This
metamorphosis is vet incomplete. as it is a historical process "
But the incomplete nature (which is only natural) cannot play
down its significance.
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On the other hand. revolutionary scholars and progressive
political activists and movements in Africa, as elsewhere in the
rest of the Less Developed World, have continued to advocate
the reconstruction of their economies along socialist line.
Their main conviction remains: for the Less Developed
Countries. LDCs. the choice is not really between capitalism
and socialism. but between imperialist and national-comprador
bourgeois exploitation, permanent crisis and underdevelopment
on the one hand. and liberation, unfettered transformation and
development and social-economic progress on the other.

Doubtless. bourgeois and imperialist ideologues in Africa
will contend that the socialist system or “experiment” has
failed both in the advanced socialist economies of Eastern and
Central Europe and states of socialist orientation and,
therefore. the economic system cannot work in Africa and,
indeed. in other areas of the world where the system is yel o
be adopted. It must be granted that the socialist system has
experienced a critical setback unprecedented n its history,
especially with the dismemberment of the leading secialist
state. the Union of Soviet Socialist Republics (USSR or Soviet
Union).  The increasing reversion in most of the former
soctalist states in Europe to bourgeois and multiparty politics,
or democratisation so called. and more basically to the free
enterprise economic system. and the growing political
instability and military conflict in the African States of
socialist orientation such as Angola and Mozambique are also
major problems within the world socialist system,

But while the true nature of the problem in the advanced
socialist states of Europe is vet to be established. it is important
to be clear about one basic fact. that the “world socialist
problem’ cannot be properly interpreted as the failure of the
socialist economic system. The problem was largely political
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and the weight of it bordered on autocratic centralism and the
bureaucratic rigidities of the state and its operators.* It is very
important for critics of the socialist system to refer to the
original ideas of the founders of scientific socialism and their
philosophy of leadership and administration. They will
discover, surely, that there is nothing in Marxist-Leninist
theory that says leaders of the Communist or Socialist Party
and Government should be praetorian and suppress the views
and will of the people.

Indeed, their inquiries will reveal to them that the [ree
participation of the people i policy-making and administration
and their unfettered access to and control of the state and its
central organs and local agencies constitute the whole essence
and hfe blood of Socialist (and Communist) politics and
economics as originally formulated.® The dictatorship of the
Socialist State as originally defined was not to be directed at
the people but at the minority class of oppressors and
exploiters of the people.® Thus, the antidemocratic (endencies
of the State which emerged under Josef Stalin and his
autocratic leadership. which were exported to the rest of
Socialist Europe,” and which rapidly developed against society
and the people were not founded on any doctrinaire idea of
Marxist-Leninist Socialist theory. On the very contrary, it was
a reflection of an “undoctrinaire’ application of the original
Socialist theory and practice. 1t was this deviation, this
revisionistic tendency in the Socialist States which created the
fertile ground for the reactionary forces within the States and
especially for the Western Capitalist States 1o penetrate and
midwife the fall of the Socialist and Communist Parties and
their governments.
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[n the area of economic gronth and development, there were
problems which bordered also on deviationistic disposition.
For example, while in the Soviet Union Lenin himself, one of
the founders of scientific socialism. had emphasised the need
for a gradual approach to cooperativization through the force
of example of State farms and initial efforts at
eooperativization.® his successor. Stalin. aimed at. and actually
mplemented a  full blown cooperativization  and
collectivisation.” Under Stalinist hegemonic influence. total or
near-total cooperativization and collectivisation were enforced
in the rest of Socialist Europe.' It must be stressed that the
traditional attachment of the individual peasants to their private
holdings had fostered the evolution and sustenance of petiy
bourgeois outlook and orientation among the peasantry. Thus,
the failure during the Stalinist era to recognise that anv
dogmatic and compulsory programme ol cooperativization and
collectivisation would generate problems was a criminal
deviation. !

Apart  from the sweeping cooperativization and
collectivisation policies. most of the states. ui their bid to
achieve rapid industnahism and (in their judgenient) thereby
strengthen their ndependence and viability, placed greater
emphasis on mdustialisation than on any other seciors.”™ The
hasty industriahzation drive created distortons and imbalance
within  the  socialist  economy. For example. the
industriahzation drive embarked on as it was without adequate
preparatton  created  enormous  problem  of  capacity
underutihization resulting from raw material and spare parts
shortages ™ This problem was most critically experienced by
those Socialist States such as Albania and Yugoslavia which
depended on the Soviet Union for machinerv.™ For. in the
event of any rift between the Soviet Union and anv “dependent”
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allied or fraternal states the economic programmes of the latter
were thrown into serious problems. It is important to note that
the hasty industrialization drive which sought to achieve full
scale industrialism within the shortest possible period and
which was pursued to the detriment of other key sectors such
as agriculture was against two cardinal goals of State economic
planning. viz.. sectoral interdependence and macroeconomic
stability.'*

Another economic problem bordering on “deviationism™ was
the rigid approach to nationalization of the means of
production.  Although public ownership of the means of
production is the principal condition for centralised Socialist
planning of the economy, the hasty and total nationalization
drive pursued by most of the states was a gross miscalculation.
Indeed. the founders of the scientific socialist economic system
did not recommend a swift approach 1o nationalization. On the
contrary. thev recommended a gradual and transitional
approach to the nationalizauon of private property, although
theyv recognised the need to control and limit its (i.e. private
property} growth during the tiansitional period by economic,
credit. liscal. legal and other measures. It should be noted that
the hastv cooperativization and collectivization of agriculture
pursued in the socialist States were influenced by, il not a
logical result of the extremist or “ultra-radical” approach to the
abolition of private property: it was not in line with the
formulations of the founders of Socialist economic thought.

A further manifestation of deviationism and ultra-radicalism
was the somewhal mechanistic approach to planning and
development emploved under Stalin in the Soviet Union and
also extended to the rest of the Socialist bloc. against the
practice under Lenin. As a mark of their dynamic approach to
economic planning and management. Lenin and N, Bukharin
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instituted the New Economic Policy (N.E.P) in place of “war
commutism’ which was the state economic policy during the
counter-revolutionary civil war period. 1917-21. Under *War
Communism’ a rigid system of state command was adopted to
coordinate and manage the economy.'® Wages were paid in
kind, while commodity-monex relations were negated. Also.
agricultural surpluses were appropriated through compulsory
produce requisition,  As slate economic policy. “War
Communism” alienated the mass of the peasantry and resulted
in low productivity.

With the institution of NEP, aspects of free enterprise
economic system were adopted.'” For example, the industrial
complexes were placed under ftrusts which planned and
managed production according to commercial and profit and
loss accounting of the typical capitalist firm. Also. wages were
pard in money, while remuneration became generally
dependent on productivity. This gave a fillip to production as
it motivated the labour force. Moreover. in place of surplus
appropriation through produce requisition. taxation in kind was
ntroduced. This was an encouragement to the peasantry and it
boosted productivity. for once they had paid their tax in kind
thev had no fear of losing their produce to the state.

The reforms introduced under NEP all combined to revamp
an economy that had been devastated during the civil war. The
reforms promoted industrialization, productivity and the
quality of life. In particular. NEP was a radical break with the
rigid bureaucratism of the command system. It was a practical
actualization of Lennin’s idea of democratic planning which
emphasises the mobilization of the people and their initiatives
in the formulation and implementation of development
programmes and in which there is no room for dogmatic.
centralist formulation and execution of plans and programmes.
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NEP thus ensured flexibility in management process, while the
reforms introduced under it enabled the young socialist State to
tap the managerial experience of capitalist managers and
professionals, Their freedom under NEP enabled them to
employ their discretion in the solution of practical problems of
plan implementation.

As is to be expected, however, NEP was criticised by the
‘hardliners” as “a right wing concession” to the bourgeois
class."® Thus, under Stalinist autocratism it was discontinued.
The result. of course, was the rapid growth and
institutionalization of State economic command and the
accompanying problem of bureaucratism. This was, again, a
deviation from, rather than a doctrinaire approach to Socialist
economic management.

-11I-

But apart from these deviations, there were other
fundamental economic problems. First, the imperative of
protecting and defending the Socialist State against internal
and external counter-revolutionary forces compelled huge
allocation of rescurces to the expansion of defence and war
technology." It is particularl noteworthy even, that the Soviet
economy experienced a near-total destruction during the war.
Witness the calamitous impact of the war:

During the Great Pairiotic War. the Nazi
invadess destroyed and buried 1.710 Soviet
cities and towns, over 70.000 villages,
32.009 industrial enterprises. and almost
100.000 collective and state farms. The
total material damage sustained by the
Soviet Union amounted to 2,569,000 million
roubles (in pre-war prices): that is. one-
third of the country's national wealth.
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Needless to stress, this was a limitation on the capacity of the
State 1o build and develop the real economic sectors. Second,
within the global political system, socialist states provided
military and economic support for liberation struggle in
dependent areas of Africa, Asia and Latin America against
colonial and neo-colonial systems of imperialism.>' Beyond
that, the Socialist State also provided significant and
disinterested economic and technical assistance to emergent
States in their struggle (o build solid foundation for their
economies.

More particularly, in  the spirit of proletarian
mternationalism, newly free and liberated states of socialist
and noncapitalist onentation such as Algeria, Guinea, Angola,
Mozambique and Ethiopia were provided with preferential and
disinterested economic. financial and technological support to
build their economies along democratic lines.” Apart from
economic support, defence and military support was provided
from time to time towards liquidating counter-revolutionary
and prosimperialist attacks and movements against the new
popularsdemocratic states.  The internationalist sociaist
support to Cuba against the United States and its allies is a
(ypical example.”* Other examples of internationalist support
are those to Angola, Mozambique and Ethiopia.®* It must be
noted that such assistance and support as enumerated above
affected the economic capacity of the giver-or benefactor-
Socialist States to develop their individual economies. This is
better appreciated if it is realised that such assistance and
support were provided without anyv exploitative calculations
whatever.

With regard to the new states of Socialist construction, the
principal problem has been the combination of political and
economic isolation by the West. and internal counter-
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revolutionary forces operating with the full support of the
Western capitalist and imperialist powers. The experiences of
Angola. Mozambique and Ethiopia provide very classic
examples. While counter-revolutionary activities and the so-
called nationalist movements (such as Western Somali
Liberation Front. Tigre People’s Liberation Front, Oromo
Liberation Front and, especially. Eritrean People’s Liberation
Front) had led to the fall of the Socialist State in Ethiopia.”® in
Angola and Mozambique. counter-revolutionary forces have
made the task of economic fliberation and socialist
reconstruction impossible.*’
-1V-

But in spite of the economic problems of the Socialist States
it cannot be said that Socialism as an economic system was a
failure.  Public ownership of the principal means and
instruments of production released resources for national
planning and development.  Public ownership also made
centralized planning possible Through centralized planning
and management. commitment of the State to expansion and
transformation of productive lorces, and ubolition of relations
of exploitation and private accumulation of capital. the
socialist economues achieved rapid growth and even
outstripped most economies of the West in major sectors and
areas ol production. This is of fundamental significance
considering the fact that the (Socialise) economy in each case
depended on its resources.” More significantly, growth and
development in the socialist states were not an end in
themselves. but were pursued as a means of transforming the
quality of human life. As Brezhnev (a former head of the
USSR) put 11, "everything for the sake of man. for the benefit
of man™. consequently. there is “concrete concermn for the
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concrete person, for his needs and requirements”, a concerm
that 1s *“the alpha and omega of the Party’s economic policy™

The states were largelv successful in the areas of
employment of labour. infrastructural development and the
provision and progressive expansion of basic needs of housing.
food, education. health. etc. Undoubtedly, the rapid expansion
in the basic needs sector affected the accumulation of capital
for other sectors. especially the productive sectors of the
economies. Bul the expansion in the basic needs industrial was
not bad economics, in view of the people-oriented essence of
socialist planning and in view also of the fact that labour must
be developed first before it can make its impact on production,
In the case of the new states of Socialist and noncapitalist
orientation. although counter-revolutionan forces were. and
have remained a major obstacle to the transformation of the
economy. bold efforts were made initially and what little
(quantitaive expansion registered was reflected in the
fransformation of the quality of life through emphasis on basic
infrastructure and social amenities.

There can be no doubt. whatever. that in sonie of the Western
economies remarkable progress was also made in some areas
ol basic human needs. But expansion and development in the
Western caputalist economies occurred mostly, if not only in
quantitative and aggregate terms. In terms of real distribution
and disaggregation of quantitative achievements the class
factor ensured that the dominani. bourgeois exploiters
appropriated the benefits of expansion through private
capitalist accumulation. while the mass of the people remained
largely unaffected by the said expansion. For four other
reasons at least. there is reallv no basis for comparing growth
and expansion in both economic systems. First of all. whereas
Western capitalism had existed for over three centuries by the
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time of “collapse” of socialism (and Communism), socialism
itself had existed for barely five decades. Given the fact that
the first socialist state, the Soviet Union. was for several years.
involved in war with the counter-revolutionary West and its
allies and agents within the new Socialist State. the year 1917
could not be regarded as the birth vear of Socialism. Strictly
speaking. the economic history of the world socialist system
can be dated or traced from the [irst Soviet Five-Year National
Economic Development Plan. 1928/29 1o 1932/33. It is
noteworthy also that for most of the Socialist States economic
construction along the new line commenced afler the second
World War in 1943

Second. while the socialist economies in Europe developed
independent of imperialist exploitation ol other areas. the
gronth and development of western capitalism rested. and
have continued to rest. on colonial and neo-colonial
exploitation of Africa. Asia and Latin America. Moreoer. i
must be stressed that the onlv objective way to assess the
performance of socialism is (o compare the situation in each
socialist state diachronicaily, that is before and after the
introduction of the socialist economic svstem in the state
concerned. In other words. the situation is better appreciated
if. for example. the living standards and socio-economic
conditions in Czarist Russia and Soviet Russia are compared.
than when standards and socio-economic conditions in Soviet
Russia are compared against those in contemporary United
States or in any capitalist economy for that matter.

Finally. it is important to bear in mind that socialism is not
the ultimate goal of scientific socialist reconstruction of society
as formulated by the founders of the new system. In Marxist-
Leninist theory. socialism is a transitional pernod of
reconstruction leading to a classless. communist society.™ As
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a period i transition, 1t naturally develops against the vestiges
of the old order. A major falsilication of Marxologists has
been their refusal to recognize the objective distinction
between the transitional and difficult first stage of the new
society (i.e. socialism) and the advanced stage which is
communism. By the time their problem reached the critical
point none of the socialist states had attained communism. not
even the Soviet Union. Yel. to Western ideologues. and critics
of the socialist system. “This is where communism has led
them (i.e. the socialist states)! It is unworkable!! It has
fanled!"™
N

Overall. socialism ran into fundamental problems on account
ol deviationistic and revisionistic tendencies and the rigid
command system [ostered by the tendencies. There was also
(he additional problem of bearing the burden and demands of
proletarian  internationalism in  competition against  the
exploitative western imperialist svstem. In the new states of
soclalist orientation, the main problem was that of counter
revolution.  In the case of the socialist states of Fastern and
Central  Europe., the probler: of state communism and
bureaucratism remained unsolved until the fall of the States,
For example. in the post-Stalin era in the Soviet Union. all
talks about reforms and decentralization did not really end the
practice of ngld and command control by the central
bureaucracy.™

One lactor against reforms was the fear of loss of authority
by party officials. There was also the fear that decentralization
would encourage nationalism in the Soviet Republics.
Furthermore. there was the growing tide of dissent among
various categories and groups of people n society. The
“hardliners™ or “hard core” within the Communist Party were
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apprehensive that decentralization might threaten the status
quo and the system at large by playing into the hands of
dissenters. For the same reasons *de-Stalinization™ in the rest
of Socialist Europe did not produce any radical change within
the states. Indeed. until the problem of the states finally led to
the fall or overthrow of the socialist Governments the main
organs of State and economic planning and management
remained in the hands of the hardline bureaucrals.

When eventually reforms were introduced under Mikhail
Gorbachev's Perestroika and Glasnot (or “reforms™ and
~openness”). the class approach within a socialist framework
was jettisoned.  This played into the hands of internal
separatist. ethmic-chauvinist, anti-socialist and “free market”
economyv [orces on the one hand. and the international
capitalist system on the other. The ultimate result had been the
overthrow of the Communist Party and its Govemment, and
the dismemberment of the State. In the rest of Eastern and
Central Europe reforms oriented on market economy and the
rise of separatist and anti-socialist movements also led to the
fall of socialist (and Communist) Party-led Governments.
Cashing in on these developments, the international capitalist
system came up with the propagandistic (and neo-imperial)
plan to ‘revamp’ and “develop’ the economies of the erstwhile
socialist states.™

It is very instructive to note that while hostility to reforms.
formulation of reactionary reforms and reactionary
implementation ol progressive reforms all led to the fall and
collapse of socialism in Eastern and Central Europe. in the
pPeople’s Republic of China, a dynamic and creative approach
to socialist economic planning and construction and the
constant reform and liberalization of the system within the
same socialist framework have ensured that the economy’ 1s not

32



only stable but is today the fastest growing in the world N
Thus, as Eskor Tovo has rightly noted, “what happened in the
Soviet Union and Eastern Europe in the 1970s and 19805 was
not a failure of socialism but a failure of leadership”™ ™ Bul
even if it is granted that what happened in the Soviet Union
and Eastern and Central Europe was a failure of socialism ay
an economic system. it cannot be said that because it farled 1n
Europe, it will necessarily fail in African States or in any other
areas where the svstem may be adopted. No. it cannot. It s
non sequitur. First of all. it must be pointed out that failure is
not exportable. Moreover, it is important to note the basic fact
that what matters most is the orientation and ability to
construct the socialist system creatively with “self-criticism™
and “constant analysis of the concrete situation™ as useful
ingredients. More fundamentally. the accumulated historical
experience of problems. or what bourgeois and imperialist
ideologues would term failure. in the socialist world provides
some essential lessons not only for the “vet-to-fail” socialist
and socialist-orientated economies, but also for new socialist
movements and states, for a better approach to sociaiism, its
praclice and consiruction.
-VI-

We have tried to locate the crisis in the world
socialist/communist system in the context of the failure of the
leadership to organize the socialist economies creatively, The
doctrinaire approach and methods adopted by the leadership
were aggravated by the problem of revisionism  and
deviationism which amounted practically to  outright
abandonment of the guiding principles of organizing the
socialist economy and society as formulated by the founders of
scientific socialist world views. The crisis which developed in
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the world socialist system was the !ogical result of these
fundamental problems.

These related issues do not provide all the explanation. The
battle for survival against counter-revolutionary actions denied
the socialist states of the resources needed for reconstruction
and development. This is valid both for the advanced socialist
states and the former dependent areas in the struggle for
liberation from capitalism and imperialism. The commitment
of higher and higher percentages of state resources to defence
and military technology was a demonstration of this denial.

It must be noted, however, that inspite of the fundamental
problems of the socialist svstem, its achievements cannot be
expunged [rom world history and civilization. The socialist
value system and world views which emphasize the welfare of
the people and public good; which is committed to the self-
determination and liberation of oppressed areas of the world:
which have midwifed and developed proletarian
internationalism in inter-state relations: etc, have remained the
top priority on the agenda and programmes of the struggle of
all oppressed peoples and nations.
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TNTRODUCTION

In moralizing democracy in a plural society, it is important
to differentiate between two senses of ‘moral society', If amoral
society is taken to be one in which a large proportion of its
citizens behave in accordance with their moral obligations most
of the time, then the democratic society is only in need of
determining what is morally permissible.Given that it is logically
possible that it is morally permissible for people to run their affairs
inademocratic fashion, then we are lefi with the notion of ‘moral
as opposed 0 'amoral’ Shall we then say the democratic system
in Nigeria is'amoral'? Do we then need to moralize it in order for
it to have meaning in a plural sociely such as Nigeria?

To behave amorally is 1o behave without having moral
considerations as part of one's motivations. Behaving amorally is
not 1o be confused with behaving immorally. Mark Twain's
Huckleberry Finn is portrayed as acting amorally but not
immorally when he is helping Jim to escape from slavery. Again,
David Hume argues with some plausibility that 'the first virtuous
motive which bestows a merit on any action, can never be a
regard to the virtue of that action' (A Treatise on Human Nature
BK I, Pt Sect 1) so if Hume is right. the first virtuous motive
which bestow merit on any action must be an amoral motive.

Again, one can behave immorally with out behaving

ammorally. Regardless ofhow immoral one believes today’s ethnic
clashes in Nigeria are, it would be a grave mistake to think of
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these activities as being unmotivated by moral belief, no matter
how mistaken those beliefs may be.

Call someone who acts in accord with their actual
obligations a moral (x) persons: and call someone who endeavous
toactinaway which they believe to be moral (x)amoral (a)
person. The question I wish to address is whether a plural
society of moral ( a) people can be democratic?

Again the answer would appear trivially to be'yes' if the
‘can' in that question is taken as refering to logical possibility.
Allow that society S is a moral (x) and democratic society. Allow
further that the moral (x) behaviour of members of S isa result of
theirhaving correct moral beliefs and the motivation to behave in
conforming with those beliefs. There seems to be nothing
inconsistent in these assumptions. But logical possibilities are
sociologically and politically uninteresting. So let us constrain our
possibilitics with some plausible sociology and sce whether the
possibility ofa moral (a) democratic plural socicty can be retained.

Before we begain this investigation. however. it is necessary
to raisc one more sematic point about the word 'moral’. Let us call
the criteria operative within a society for rewarding and
punishing behaviour the mores of that society. This is what many
authropologists arc talking about when they take themselves to be
talking of themorality of the society. But it could not have been
what the Ogonis were talking about when they were condeming
Shell for being immoral in continuing to degradate Ogoni land.
Moral suasion is commonly used in an endeavour to change the
mores of society. That would hardly be possible if morality were
simply to be equated with those mores.

Again. it iscommon among moral philosophers to use ‘moral’
in a subjective sense: that is. they take moral values to be some
function of personal preferences and approvals. Itis common
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behaviour that one does not like and to reward behaviour that
one does like.

‘This relativist, subjectivist sense ot 'moral' is widespread.
But what is far more widespread according to F..E. Trainer (1982)
is a more absolute and objective sense of 'moral'. Tt is in this
absolute, objective sense of 'moral' that I wish to dwell, not only
because it is what most people mean by 'moral’, but because |
believe that beliefs in such absolute, objective moral values and
obligations are central toan understanding of political behaviour,
not only in Nigeria but throughout the world. Note in passing that
to have such a view of politics, it is not necessary to believe in
absolute objective moral values and obligations oneself. One can
adopt the limited ontology of relativists, without being constrained
by theirimpoverished ideology.

So much for "moral’, but what about 'democracy'? For
my purpose in this paper, ‘democracy’ will be taken to
mean 'government  of" the people by the people’. This is
what Lincoln was talking about in the Gettysburg address. Italso
accords with the ctymology of the term.

“To tum. then. to our problem whether the moral (a) socicty
can be democratic in that sense, let us examine the mechanism
which perpetuate the moral (a) socicty and dictate its structure.

The Perpetuation of the Moral (x) Socicty

( a) The Moral uphringing

Most children have many of their actions rewarded by smiles, hugs.
sweel foods or other gifts in association with words which
translate into 'good' or one of its cognates. They are told that they
are good or that they have done well, Other actions are punished
with frowns, withdrawals, angry shouts or physical violence
accompanied by words which translate into 'bad’ or one of'its
cognates, The child is told that it is naughty, that it has failed in its
duty oreven that it has sinned.
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The end result of this training is a person who wants to be
good and who has an aversion to being bad. When people reach
this condition, they will usually have quite a few beliefs about which
sort of acts arc good and wnich bad. It little
matters for the perpetuation and operation of the moral (a)
society, what these moral beliefs are. What does matter is that
these morally trained people are now in a position to be morally
propagandised by those who they feel know more about what is
right and what is wrong than they do.

Carl Rogers (1967) gives a similar piture to the moral
upbringing of children he says:

"The infant needs love, wantsiit,
tends to behave in ways which
will bring a repetition of this wanted
experince.But this brings complications.
He pulls baby sister’s hair.and finds it
satisfving to hear her wails and protests.
He then hears that he is a 'naughty bad
boy’ and this may be reinforced with
a slap on the hand. He is cut off from
affection. As this experience is repeated,
and many others like it, he gradually
lears that what 'feels good' if often
'bad’ in the eyes of others. Then the next
step  oceurs, 1 which he comes to
take the same attitude towards himself which
these others have taken.Now.as he pulls his sister’s
hair. he solemnly intones. ‘Bad, bad boy'. He is
introjecting the value of another taking it as his own.
He has deserted the wisdom of this organism, giving
up the locus of evaluation,and is trying to behave in
terms  of values set by another,in order to hold love
There may be more going on here than Rogers allows.
however. It is not just that the infant is introjecting other people's
values, if all that amounts to is introjecting other people's desires
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and preferences. The infant is introjecting moral beliefs and
attitudes also. There is a difference. Ifthe parent had acted just the
same except for telling the child, however angrily, that she did not
like that behaviour, rather than calling him a' naughty, bad boy",
then the child would not be intoning' bad, bad boy"to himself' when
he pulled his sister’s hair, next time. Rather he would be reminding
himself of his mother’s dislike of that behavior. True he would
probably come to introject that dislike, but he would not come to
believe that he is bad.

The moralization process is more than a mere socialization
process. Moralizing tends to generate people whose concern to
be good and to avoid being bad overides their other
concerns-including any concerns to satisfy the wishes of
themselves and others,where these are inconsistent with their
moral introjections.

I'he morally trained person is very anxious not to be
morally bad: Morally trained people of all ages work for moral
guidlance in the same way as morally trained children do. ‘They
look for and recieve injuctions trom their clders. priests. imams.
newspaper editors. television commentators. radio announcers.
doctors. lawyers. magistrates. university lecturers, union
organizers. people in unitorms(?) or perhaps even their mates down
atthe public house. Almost all people will be candidates for moral
leadership provided that they bear themselves with sutticient prides
and dignity and self -esteem to encourage the respect and
contidence of'their tollowers,

(b) The Moral Heirachy

The oceurence o moral leadership generates a moral
heirachy- aheirachy of authority in matters moral. At the pinnacle
will be those whose moral injuctions spread turthest: the
controllers of the mass media, be that the pul pit, the press, radio
or television. Some of these leaders may not be known to the
majority of'the population, but it matters only that they are known
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and respected by the succeding tier of the elite. Often, too, the
heroines and heroes of society, the leading politicians or
Journalists may at best be puppets well removed trom the centres
of power. Even though they may believe themselves to be
autonomous and uninfluenced. their positions as mouthpieces in
the moral society may rest in the hands of relatively unknown
people who nevertheless have sufficient influence at an apprpriate
level to control the occupation of those positions if not the
charismatic occupiers themselves.

Thisisnotto deny the possibility of a society’s hero orherione
being at the peak of a moral hierarchy. Noris it to deny that there
may be tensions. even dangerous conflicts. between members of a
moral elite vying for prestige and its accompanying power. Nor is
to deny that there may be value-laden ideological feedlack via
various societal structure from the common people to the
controllers and operators of the mass media. It is being suggested.
however. that the more moral(a) a society is. the more it is that
power and moral authority are to be equated. How would this
hicrarchy of .moral authority arisc. and how would it be
perpetuated?

Remember that our morally well brought up people
desperately want to do what is right. Hence they will be anxious to
know what is right and what is wron 2 and that there are no moral
obligations in any absolute. objective sense of 'moral’. Our moral
agents. of course. will not be acting on those assum ption. They
will believe that there are absolute., objective moral obligations to
be known. They may not be able to see or otherwise sense or
ationally caleulate these obligations. Consistent with our story so
far there are may not be any moral obligations to see, sensc or
calculate. Since this remians a possibil ity, our moral agents will not
be able to deduce possibly non-existent moral obligations trom
any truths that they have come to know. Hume's is-ought dichotomy
will remain.,
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Now when there is somothing we wish to kn ow and we do
not know how to discover the truth for ourselve g_we usually
look for an authority on the matter. I here are physicists, medicos,
lawyers and accountants who not only have k nowledge of
physics, medicine, law and tax evasion, but who gre trained to
discover truths in these areas for themselves. T)yeiy ways of
coming to know what they know are often a mystery to we lay
people, but we trust in their experties. So likewi se, the moral
person, not knowing the answer to his or her moral dilemma, nor
knowing any way of finding out for himself, may seek out an
authority in whose moral expertise he or she feels confident. The
authority, in tum, may sometimes feel the need to appeal to a still
higher authority and so on.

Ifthis were the only ¢xplanation of moral balief, it would
lead to an infinite regress of moral authorities, in Which case the
moral society could not exist. So it moral nihilism ang henee moral
scepticism were correct, there must be at least one other
mechanism for the production ot'beliets in mora] values and
obligations.

David Hume has given us an insight into the mechanism
required in his Treatise of Human Nature Hume ¢laimed that
morality ‘consists not in any relations that are the objects of’
science’; and "that it consists not it any matter of fact, which can
be discovered by the understanding' He says (I11-1-1):

Take any action allowed to be vicious: wiltul murder
tor instance. Examine it in all lights. ang see if'you
can find that matter of tact, or real existence. which
youcall vice. In whichever way youtale it vou find
only certain passions. motives, volitions, and
thoughts. ‘Ihere is no other matter of fagt in the case.
The vice entirely escapes you, as long as you
consider the object. Younever can fing it il you
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tum your reflection into your own breast, and find a
sentiment of disapprobation, which arises in you,
towards this action there is a matter of'tact; but it is
the object of feeling, not of reason. It lies in yourself,
not the object.

Thus Hume is claiming that belief'in objective moral values
isa mistkae. The mistake can occur ifone takes one's personal
sentiments for perceptions of objective reality.

Be that as it may, there is nevertheless a way in which it
may be moderately reasonable for moral agents to take their,
personal sentiments as an indication of objective moral fact, if not
for the direct result of the application of their moral conscience. [
shall explain.

Moral people who believe themselves to be less than virtous
arce those who endure the annoyance. it not the psychological stress,
othaving some of their natural tendencies inconsistent with what
they believe their moral obligations to be, On the other hand. those
who believe themselves to be virtuos are those who believe their
natural tendencies and moral obligations to be in accord. They
arc able to equate their natural preference and inclinations with
what is morally acceptable, and such injunctions that they wish
ceveryone to abide by. they can equate with moral obligations.
Thus they can believe themselves to have a sound moral
Judgement ora good conscience and can feel confident enough in
their moral belicfs to pass their moral Judgements to others.
Sometimes, perhaps often, this contidence in their own valuations
and their lack ot contidence in other people’s valuations.,
combined with a fear that socicty is headed down the morally
wrong tracks, taking them and their loved ones with it. can lead
them to give their moral advice whether solicited or not. ] This, |
conjecture. is the mechanism behind the priests and their pulpits,
the newspaper editors and theireditorials, the politicians and their
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platforms, the propagandists and their mass media.

How then does a moral society generate its Pharisees, its
magistrates, its priests and cardinals, its charismatic leaders- its
moral elite? Several mechanisms could be responsible, but I shall
describe one which seems plausible. Again, the needed training
takes place at an early age.

Children will vary in the way they react to condemnation
and praise, and the quantities of condemnation and of praise will
vary from child to child. One child will be held up to others as an
example - good or bad - thus giving some children a moral boost
at the expense of others. The children who receive most moral
boost from their parents or guardians are likely to believe what
they are continually told, namely that they are very good. These
will be the children who succeed in pleasing their moral mentors
most. Other children get the inverse treatment and go into
adulthood with an inferiority complex and a tendency to seek
continual moral guidance and icadership from their ‘betters’. Most
people end up somewhere on the spectrum in between.

But those who are convinced of their own goodnes will be
those likely to become the moral leaders of'a plural society. In
tact, such moral selt-confidence is a necesary condition tor entry
into the moral elite. For with such moral selt-confidence, itis casy
to believe that what one wishes for one selfis morally permiissible,
and how one wants others to behave is morally obligatory. A part
of what we mean by someone being a good person is that it is
unlikely that the person will want what is morally wrong.

Moral Deserts

The moral training of children involves reward and
punishment for being what their moral superior regard as good
and bad respectively. But the traning does not end at childhood. It
extends throughtout life. If'adults stop worrying about doing their
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duty they may cease to train their children to do so and the moral(a)
society may fall rapidly into disrepair. [fa moral(a) society is to
keep going as a moral(a) society, the moral carrot and stick must
be displayed or applied continually to most people thoughour their
lives. The punishment include frowns, snubs. deprivation of
income, deprivation of possessions, imprisonment and physical
violence. the rewards include smiles, honours. property, economic
security, power and privilege. This is the system of moral deserts.
Again it is the trainers, not the trinees, who determine who
deserves what,

Further, many of those low on the moral scale will be
content or even eager to see that the privileged elite. loaded as
they are with wealth and power. are rewarded still further. This is
because they will be trained to assent to the proposition that
people should get what they deserve-and of course better people
derserves more.

Soanother reason which will influence the moral trainers to
keep up some sort of 'system of moral deserts is that. being higher
up the moral pyramid, they are believed to ‘deserve’ more than
would otherwise be their 'fair’ share. So their speeches and
editorials will be heavily laden with their views on the ‘importance’
of' morality with the presupposition. often made explicit. that in
making any decision. moral considerations outweigh any other
considerations. ‘To sum up, it is suggested that the moral(a)
socicty prepetuates itselt in the following way:

(1) Moral trainers apply the doctrine of deserts to condition
mostot'the populace into being moral.

(2) Thetraining program generates a moral elite who have a
vested interest in preserving the system and whose rewards
include the power to sce that the training program is
preserved.
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The Elitism and Authoritarianism of the Moral(a) Society

The moral socicty as it has so far been described is clearly
clitist. That is to say, there is a widespread belief thoughout the
socicty that some people are morally better than others and there
is a widespread desire that those morally better people ought to
dominate or actually rule the society. It will also be an
authoritarian socicty in the sensc that obedience to what is
regarded as the authority of the moral elite will be preferred to
freedom. In a moral(a) socicty it is not freedom itsclf which is
valued highly. On the contrary, it is a basic function of morality to
place restraints on human behaviour. Freedomto dowhatis right
is regarded as holy, but freedom to do what is wrong is regarded
asapositive evil and warrants aspecial label - licence’. Of coursc,
the very people who most insist on the perpetuation of these
attitudes towards freedom to do right and freedom to do wrong
are the same people who invent right and wrong in the first place.
They enjoin us, not only to do what is right and refrain from doing
what is wrong but also to help them to force others into their
moral mould:

Edmund Burke's pride in British socicty in his Reflections
onthe Revolution in France typifics this clitist authoritarian
attitude:

We fear God: we look up with awe to kings: with
affection to parliament: with duty to magistrate; with
reverence to priests: and with respect to nobility.

Such clitist attidues are clearly inimical to democracy ina plural
socicty.

The elitism of the moral(a) society explains why, despite
the advent of universal sutfrage, parliaments continuc to be
representive of a ruling class-lawyers, doctors ana academics -
people who are far from representative of the constituencies that
clect them. This comment applics cqually to presclection of
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political candidates of so-called lett wing political parties
Traditional supporters of left wing parties have insisted upon
equality of power in the election of their society's political
leadership. Few have suggested that such leadership itself be
abolished.

Note that democratic elections fora goveming elite do not
make a democracy in our sense. Government by an elite is nor
government by the people. The priciples of democracy cannot
include ‘the gaming of power to govern via free, competitive
elections on the basis of universal and equal suffrage’ as Eva
Etzioni-Halevy would have it [1993,p. 103] A democratic
partiament could govern only as the proxy of the people it
represents. Parliamentarians would not in themselves be
powerful. Ina democracy they would be no more than conduits
for the power of the people. They would not constitute an clite
they would be the servants of the people.

The idea that elitism is consistent with democracy. if not
implicd by it. goes back to at least Mosca's Elementi Di Scienza
Political (1986). but according to Peter Bacharch | 1980.ch2].
the principal revisionist in this regard was Joseph Schumpeter in
his Capitalism, Socialism and Democracy [1942). who.
believing that democracy is consistent with mob rule and majority
tyranny. redefined 'democracy’ as sovernment approved by the
people as indicated in regularelections. However. | choose, in
this paper. to continue to speak in the language of the people,
rather than accept Schumpeter's semantic revisions as have
generations of political scientists and their students since 1942,

Schumpeter’s fear was that democracy in its original sense
did not guarantec liberty for the individual. Some would be keen
to add a moral dimension to this. This will claim that a group
decision can violate the moral rights of somebody who may be
affected by, but who does not partake in, that decision.
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Some so-calledliberal' individualists like Nozick (1979) will claim
further that group decisions may also violate the moral rights if
those rights are inalienable as Nozick believes some rights to be

Some may be misled by the universalizability of Nozick's
moralizing, that it be applied to every person in the same way, that
it is quite consistent with democrtic decision making in all
circumstances. Nozick himself would be under no such illusions.
Let us first be clear that in so far as moral beliefs were effective in
constraining group agency, they would be a denial of the freedom
of such a group. Were such a morality imposed upon it, a group
would not be free to act ina way in which it would otherwise be
free to act. Many self'styled ' liberals' often stress the increase in
freedom that would accrue to the individual with the constraining
rights.But we do not talk of a group being free, let alone more
democratic, because some individual's wishes hold sway
regardless of'the wishes ol'all other individuals in the group. An
individual's rights against the group comprise an obligation, a
constraint,on all the other individuals of the group, to act in
accord with that right. The freedoms to which some individual has
aright, therefore, are but one side of the coin.On the other side
are the obligatory constraints on other individual. Moralizing may
or may not justify this reduction in liberty within the society. It
does not dissolve the chains of constraint which it imposes.

Nozick would have us believe that all people have certain
moral (x) rights that are in need of defence against depredations
of people engaged in democratic decision, From the point of view
ol this paper. Nozick is not so much a person (o be reckoned with
philosophically orenthically, but is rather phenomenon of'the
moral(a) society to be observed. 'I'he rights he wishes to delend
first and foremost are what be deems to be property rights. Our
moral training would have us believe that everyone has property
rights. Nevertheless, some have more property than others. Ina
moral(a) society, there will be comelation between those with more
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than average property and the moral elite. To allow such a thing
as a utilitarian redistribution of wealth would wreak havoc with
the doctrine of deserts, and the moral (a) society would fall into
disrapair. Even ifthat benefited the majority, it would not benefit
the mortal elite, so the moral elite of any moral(a) society will
provide machanisms to ensure that does not happen.

Through their control of the mass media, be it the pulpit,
newspapers, radio or television, the moral elite will emphasize the
alleged importance for politicians of authoritarian moral
leadership over the representation of the will of their constituents,
For we constituents, they will emphasize the importance of doing
as those who know best what we should do would have us do.
Should it be the case that depite all, we are inclined to wax
sceptical about the moral wisdom of our leaders, and as a result,
their defences against democracy iook shaky, there is aiways the
doctrine of separation of powers. by virtue of which an executive
or the judiciary . backed by polices or military power, can
overrule parliamentary decisions.There is probably no
govemment in the worid that comes ciose 10 being democratic in
the original sense of that term-government by the people. Nor
can that be expected while most of us are moral (a) people.
believing in absolute objective values and wishing to conform our
behaviour to such vaiues, But since the morai eiite have controi of
the education system and the mass media, that situation is unlikely
to change for a considerable time. Shall we then say the plural
society has no hope of evolving a truly moral democratic
institttion? Ondy time can teii.
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LEGALPOSITIVISM AND THE VALIDITY OF LAW

By
G.E.AZENABOR, Ph.D.
Dept. of Philosophy
University of Lagos

INTRODUCTION:

Itis our intention in this paper to examine the grounds for the
validity of Law. This issue shall be examined from the point of
view of the Legal Positivist and Naturalist Shools of Thought in
Jurisprudential philosophy.

We show how it is factually unsound to built an accute and
elaborate theoretical doctrine of the concept of law without  giving
adequate and satisfactory basis forthe validity of Law, within the
context of Natural Law doctrine.

The pivotal thesis is to show that the ultimate grounds for
the validity of law, in legal realism, are not based on just 'facts'
only, but also on values. To achieve our task we shall sketch, in
broad but systematic outline, the general and particular theories
orclaims of the Legal Positivists side by side with the Natural
Law doctrine. This paper shall also provide the grounds for
objections, inconsistencies and limitations to and within the
theses of Legal Positivism. For the sake of methodolgical
approach, the paper shall be divided into four aspects, namely:
Etymology/historical background of Legal Positivism, claims or
central theses, sub-schools/Different stance, and finally the
evaluation and limitations of the positions of both the Legal
Positivists and Natural Law theorists, especially as regard the
validity of Law.

Etymology/Historical Background

Legal Positivism, although a contemporary theory, has its roots
anchored firmly in historical antecedent-it can be traced back to
the classical Positivism of August Comte; the 18th Century
Philosopher and founder of sociology. August Comte was the
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founder of the first system to be called 'Positivism', In this sense, a
'Positivist' doctrine is that nothing can be truthfully and
meaningfully be said to exist unless it is in principle observable by
human beings. 'Positivism' connotes the restriction of the object
of scientific knowledge to matters that can be verified by
observation and this excludes from its domain all matters of apriori,
metaphysical nature. Comte had argued that there were three
stages in the development of man's approach to the world ; the
religious, the metaphysical and the Positivist stages. Comte
maintained that man has passed through the first two stages, we
are now inthe Positive stage, which has scientific footing, where
propositions are based on facts. He writes:

Any proposition which is not strictly reducibie
to the simple statement of fact, whether particu
lar orgeneral cannot offer any real or intelligible

meaning.’

Legal Positivists then transfer this restriction into the sphere
of law. The point is that the use of the expression 'Legal
Positivism' has been coloured by the philosophical sense of
‘positivism’,

A starting- point for the philosophy of Legal Positivism was
provided by David Hume; the greatest fore-runner of Legal
Positivism. An excellent statement of Legal Positivists' position
could be found in Hume's Tieatise of Human Nature, where he
holds the doctrine of ‘non-cognitivism' - "the view that there isno
rational procedure by which we can objectively know what is
morally right and wrong. We cannot derive an 'ought from an'is',
No amount of information about the facts of the world or of
human nature provides proof that any thing ought to be done or
not done".*Thus, Hume's firm distinction between 'is' and 'ought'
sow the seed that much of later harvest of Legal Positivists was
reaped. Hume's philosophy provided the appropriate climate for
the move towards Legal Positivism.

Legal Positivism therefore maintains that where there is no
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L.aw enacted by human beings to be seen and interpreted, then
law does not exist. Legal Positivists’ endeavour to save the
scientific character of jurisprudence by eliminating from itall
metapiysicai eiements thus, separating it from the “discredited”
doctrine of Natural Law.

Central Theses Or Claims
[n spite of'its diversity of forms, Legal Positivism has some

unified central theses. All legal Positivists claim to study law as a

fact notas value; as the law is not as it ought to be. They claim

that the criteria for studying law is within and not without. So.

Legal Positivists advocate for a strict separation of what the law

is trom what it oughr to be. They also advocate the separation of’

Laws from morals.

In sum, Legal Positivists in their central theses assert that;

. Legal provisions are identified by empirically observable
criteria. such as; legislation, decided cases and custom.

2. Whatthe law is, is one thing. what it ought to be is
another. There is no law except what the law defacto-is that
is: Positive law.

3. Noelementof moral value enters into the definition ol Laws.
Law is Law. whether or not it conilicts with morality.
Whether Law is moral or immoral. has nothing to do with
its validity. Hence Austin said; "the existence of Taw is one
thing, its merit or demerit another” * There is no possibility
of finding an absolute standard or norm outside the legal
system itself. by which the validity of a rule may be tested
and, if necessary found wanting.

4. Although the development of the law has infact been
influenced by morality or moral considerations is at times
taken into account by legislators and by judges in choosing
and interpreting what the law is, the important thing is that
the connection between law and morals are not necessary.”
"For there is an absolute moral obligation to obey the law,
however morally iniquitous it may be",*and that evenifa
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matter how good and upright a moral norm is, it does not make it
arule oflaw. And that if lawyers are to justify an assertion,
about the law, they cite authority not reason: precedents and
statutes, not treatise about morality or the good life So, law should
be separated from morals, the test of what is legal cannot be
submitted to evaluative criteria,

This, inanutshell, is Legal Positivists declared intention of
what the law is. Enough for the harmonious views of the Legal
Positivists, now, let us see some of the dissensions among them,
that is the sub- schools/ Different stance.

Sub-Schools/Different Stance

In spite of some elements of unity in the theses of Legal
Positivists, there are still diversity of opinions as regard certain
issues. Legal Positivism is not a homogenious school-different
members stress different aspects of law, especially with regards
tothe validity of law. Basically however, the legal Positivists could
be categorised into two sub-schools in terms of their relationship
and neamess of their views. On the one hand, we have Jeremy
Bentham, John Austin, and Justice I lolmes. And on the other. we
have Ians Kelsenand H.L.A. Hant.

Jeremy Bentham was the founder of the English Legal
Positivism. He was a utilitarian who considered that the standard
lorvalidity of law is not “the principle of morality". but "the
principle of utility", that the validity of law could be rationally
established by the application of the test of utility; that is the greatesl
happiness of the greatest number.

John Austin, also a utilitarian and Bentham's desciple.
popularise the command theory of law. In his book: Province of
Jurisprudence Determined. Austin sees law as the command of
the sovereign, backed with sanction. The purpose of the sanction
is 1o enforce obedience by the threat of evil consequences for
disobedience.” To Austin, the validity of law simply lies with the
motion of "habitual obedience” to the sovereign backed with
sanctions. The sovereign is a person or body of persons who
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receives habitual obedience within a political society and who
renders habitual obedience to no one else. Austin excludes
everything which was not deliberately laid down, everything which
was not a command of the sovereign from the province of law.
On this ground, international and constitutional laws were
excluded as laws,

Austin maintains that since there was no commander
issuing commands to the international community, there was no
intemational law. In his view, international law is not positive law,
because there is no determinate sovereign who is to be obeyed
by the actions of the world, as a matter of habit- 1 his was the first
considerations for rejecting the existence of international law, The
second consideration relates to the impossibility or difliculty of
enforcing sanctions on independent Nations.

Finally. Austin excludes trom the province of jurisprudence
all those laws which were laid down by someone other than the
sovereign and his subordinates. These include divine law, laws
laid down by private individuals (such as the genceral commands
of'anemployer).

On his own part. justice Holmes. of the supreme Judicial
Court of” Massachusetts. in his article: "Ihe Part of the Law",
maintains that "the prophecics of what the courts will do intact
and nothing more pretentious are what | mean by law" " Holmes
asserted that the best way to understand law is to see it from the
point of view of'an immoral man or badman. who carcs only for
the consequences of breaking the iaw. ™ This therefore ied Hoimes
to see the validity of law in terms of sanctions of'the court.

Now. at the other extreme, we have the second sub-school,
where we can classify Kelsenand | art as belonging, though with
different stance 100. But both of them criticise the views of the
first sub-school.

Hans Kelsen, is usually regarded as the most
uncompromising of’ modern Legal Positivists. In his book: Pure
Theory of Law, Kelsen, like Austin, stresses the significance of
sanction. He maintained thata criminal is punished not because
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hie has overstepped the moral law, but because a rule of law
Attaches a penalty to his behaviour. Positive Law realizes the fact
that a norm may not be observed, to prevent such violation,
sanctions are attached and every rule of law must include the
compulsive act. So he maintained that laws are coercive orders,
that is, they react against certain events regarded as undesirable,
because they are detrimental to the society."

To the extent that the provision of Sanction is regarded as
being a crucial feature of law, the theories of Austin and Kelsen
agree, but they differ in the elaboration of this idea. Unlike
Austin. it is not part of Kelsen's theory that Sanctions provide a
motive for compliance. Thus, Kelsen rejects the idea of
command which introduces psychological element into a theory
of law which should, in his view, be 'pure’

Secondly, to Austin, the Sanction was something outside
the law which imparted validity to it. To Kelsen. Sanction is itself
an integral part of the hierarchy of norms. For. in the first place,
the operation of the sanction supporting a rule resolves itselfinto
the operation of other rules, and in the second place, the validity
of rule has nothing to do with its sanctions. since the operation of
the sanction itself depends on the operation of other rules of Law.
So that, even if Sanction docs not follow a law, it is still valid.
Thus sanction is not cssential to law: it is only an appendage
attached to law.

For Kelsen, law then, is essentially a norm not a command,
He distinguishes between moraf and legal norm. While a legal
norm stipulates Sanctions. a moral norm does not. They also
difter in their formulation. (I'have already indicated this above).
Law, according to Kelsen, is hypothetical not imperative.” Kelsen
then rejects Austin's characterization of Legal rule as an
imperative to which a Sanction. a threat of compulsive action, is
attached in the case of failure to comply.

Another area of disagreement between Austin and Kelsen
is inthe condition of valid ity and the foundation of legal system.
To Austin, the condition of'validity and foundation ot a legal
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system is the "habitual obedience’ ofa sovereign by the social group,
due to tear of Sanction. T'his is both a necessary and  suflicient
condition for the existence of law. 'To Kelsen, however, the criteria
of'validity and foundation ota legal systemare  ‘eflectiveness’
and 'the basic norm'". 'T'he basic norm, according to Kelsen, is the
highest factor for the toundation and validity of the Legal norm.
Kelsen argued that for a legal norm to be described as really valid'
it must also be amember of the system. The reason for the validity
of'a nonm was always another "higher” norm, and eventually, we
shall get to a historical starting-point for norm-creation, beyond
which we cannot go. At this point, it becomes necessary to
presuppose a basic norm, where all other legal rules derive their
authority and validity; on which all contlicts between rules are
resolved."

H.L.A. Hart in his article "Positivism and the Separation of’
Laws and Morals", like Kelsen, disagrees with Bentham, Austin
and Holmes. and emphatically rejects the "command theory of law”,
Hart argues that the conceptof law as command by Bentham and
Austin "Scems breath-taking m its simplicity and quite  inad-
cquate. There is much,even in the simplest legal system, that is
distorted if presented as a command”.'! Hart then demonstrates
how the concept of command, sovereignty and obedience of both
Bentham and Austin are difficient in aim and unsatistactory in scope.
He puts it more succinctly when he writes:

It iy easy to see that tis aceonnt of legal system Iy theadbare
One also sees why it might seem that ity inadequacy is due to
the omission of some essential comection with moralin: e
sitmation: which the simple weilogy of command, Sanction and
Sovereign avails to deseribe. it you take these notions at all
preciselv, is like that of « guman saving to his victior "Give
me  your money or vour life”. The only difference is that
in the case of alegal system the gunman says it to a large
number of people. who are accustomed to the racket, and
habitually  swrrender (o it Lav surely, iy not the guman
situation.= annd legal order is surely nof to be thay simply

idenified with compulsion, ™
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Hart further points out that the command theory of law tails to
distinguish between types of legal rules, which are radically
different.

Just as Bentham sees the validity ofthe Legal system in his
theory of "utility” and Austin in his theory of "habitual obedience",
Kelsen in "effectiveness” and "basic norm”, Hart also propounds
the criterion for validity of a Legal system. In his book: The
Concept of Lavw, Hart maintains that Laws are essentially system
ofrulesand a legal system is 2 system oftwo kinds of rules; the
primary and secondary rules. ‘[ he primary rules are the rules that
order people to do certain things: they are duty-imposing rules.
Whereas, the secondary rules are the rules that confer validity on
primary rules. So, the primary rules derives from the secondary
fules. These secondary rules, Hart calls "rules of recognition", and
they do not impose duties: they are 'powcr-conf‘cning‘ rules. Hart
stresses that power-conferri ng rules do not comply with the
command model, since they do not require people to do things,
tather they only enable them to do things.

To Hart, the "rule of recognition" is the ultimate rule of
foundation of the legal system: beyond it you can not go. [t
regulates the making of laws. Thus. to say that a given rule of a
system is valid. according to Hart, is to recognize itas passing all
the test provided by the rule of recognition, "

Atthis junction, it is partinent to putacross the stand point
of Natural Law doctrine with regards to the validity of law, before
We examine in details the alorc-mentioned claims of Legal
Positivism. This has become necessary and important because
Legal Positivism has been used as a rival theory and opposition
(0 Natural Law doctrine.

Natural Law Doctrine

Natural Law has been regarded as something not made
but dliscovered by men. From time immemorial, the idea of Natural
Law is said to have featured in thought and in history, Man's
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awareness of the existence of Natural Law is said to have been
old as man's sense of right and wrong. In every society, certain
things are commended as good because they are natural, we also
find that certain things are condemned because they are
unnatural, for example, ifa legislative body were to pass a law
that all marriages in its territory are to be between people of the
same sex; people will unhestitatingly condemn it, because itis
unnatural; it is demanding what is against nature.

“I'he Natural law doctrine, is however. better examined within
the context of Ancient and modem periods. With regards to the

Ancient period, Natural Law doctrine derives from the 6th.° B.C,,

when Aristotelian doctrine regarded man as part of nature, but
endowed with the Faculty of reason, which makes him of higher
strata. So in Ancient period, Natural Law was said to be the law
of nature as opposed to civil law, Natural law is based on the
rational nature of man, on his capacity to reason.not just reason,
but right reason.

A new impetus was given to Natural law doctrine with the
emergency of stoicism, when the element of religion was added.
Here. "the way man ought naturally to behave was to be found
not in man’s individuai reason. butin divine reason™."”

And with the religious doctrine of Thomas Aguinas,
Christian philosophers gave another twist to the Natural law
doctrine by particularising the religious elementand identifying God
as the source of the divine. In sum. Natural Law in the ancient
period, was regarded as the moral Law.

The advent of Legal Positivism in the modern period. has
been the cause of a re-thinking in the Natural law doctrine.
bringing about a moder attitude to Natural law doctrine. A
leading modern exponent to Natural law doctrine is said to be
D'entreves. In the modem period, a distinction is made between
fact’ and 'valuc''is' and ‘ought’ and later on emphasis was laid on
Natural rights.

Thus, Natural law doctrine in its modem conception is not
transcendental, it is expected to be incorporated into Positive
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laws. Positive laws are expected to fall in line with Natural law.
Laws which are contrary to Natural law are saidtobe  immoral
and ought not to be obeyed because they are not just. Natural law
is seen as a higher or superior law by which Positive law can be
Judged.

Whether in its ancient or modern conception, the main
features or central theses of Natural law doctrine, can be sumed
up as that which;

I.  givesprimacy to morality in law

2. upholds the presence of the element of thedivine and
supra-legal

3. issclf-evidentand discoverable by reason and based on
human conscience.

4. is dravwn from human nature
5. isuniversal and immutable
6. is the basis of natural rights and intemational laws.

The manifestation of Natural law in any society. therefore, is
simply the appeal to anything outside the legal system proper for
Justice. The validity of law herc. depends upon justice and the
justice of any law derives from Natural law, which is simply the
morality of law. Hence, the question of obedience to law cannot
be successfully tackled without recourse to Natural law/justice.
The point is that the power of any law to bind in conscicnce
derives fromits validity and the validity has its roots and basis in
Natural law.

Objections. Inadequacies and Limitations

FFrom the above exposition and analysis, it is clear that Legal
Positivists claims on the question of the validity of law is not
sustainable when put in juxtaposition to the position of Natural law
doctrine. This position is buttressed on the grounds that legal
positivists have a narrower concept of law. The very treatment by
Legal Positivists of other modes of human behaviour, such as,
emotion, morality, religion cte, as trival and aberrant shows the
limitation of Legal Positivism. I'he Legal Positivists'notion of law
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contradicts the facts and it is idealistically subjective. Their
drastic step of eliminating morality, metaphysics,intemational Jaw
and Natural law from the sphere of law is intellectually castrating.

The central theses of Legal Positivism, with the basic
assumption of"Legal selt-sutticiency" is a false assumptionand a
staggering limitation of'the concept of law, It is contrary to the
exigencies of the reality of things and hence a blatant
misconception of what law really is. On the issue of'separating
what the law is from what it ought to be, J.5. Harris observes that
"-=-It is systematically part of the tunction of lawyers, and
especially of judges: to answer two questions in one: "What is the
Law?" and "what does justice require?"'s Since justice is the
Judges' prime concem. they do not only look at the fetier of the
law, they also look at the spiriz of the law.

‘The spirit of the law is intended to achieve the aim. the
purpose the ultimate objective of the law. Whereas the letter of’
the law is the literal formulation of the law, that is. the law as it is
orasitis actually expressed. Now, when legal Positivists talk of
law. they take the letter ot the law tor the whole of law. lcaving
the spirit of the law, but it is obvious that we can never
understand law i’ we exclude the sprit and concentrate
exclusively on the letter, tor itis in the light of the spirit of the law
that the letter can be understood and assessed as to its
adequacy or inadequacy. Judges. in fact, can only deliver their
Judgements with reference to the spiritof the Jaw- by asking
themsclves the question: "what was the intention of the law maker
(s) in making this law”" In so doing. they are asking themselves
what the law ought to be, and not what it is. ‘This distinetion
between the letter and the sprit of the law cnables us to see the
law ina dynamic way rather than the static way implied in Legal
Positivism. This distinction cnables us to sce that there is room
for constant correction,reforms, development or improvement in
law. In tact,™ a complete theory of law, writes Ronald Dworkin,
teiis us wiat iaw is and what itougit to be ™. Thus, between tiie
two realims ot'what the law is and what it ought to be. there are
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manitest factual links, which have factual support, sutticient to
render the separationist theory by Legal Positivists, more or less
irelevant. What the law is and what the law ought to be are
always in constant interractions, they reinforce and
supplement each other as part of the fabric of social life. In the
practice of law no separation is maintained between the 'is' and
‘ought'- both are largly complementary,

Also the issue of morals, as regard the validity of law,
annot  be separated from legal science in the way legal
Positivists suggest. Professor Lon L. Fuller in his article;
"Positivism and Fidelity to law- A Reply to Protessor Hart",
maintains that the separation of law from morality advocated by
Legal Positivists, if put to practice leads to tyranny, inhumanity
and cruelty. Even in the most perverted regimes there is a certain
hesitancy about writing cruelties, intolerance and inhumanities
into law, and this hesitancy derives, not from a separation of law
and moral, but precisely from an identification of law with these
demands of morality. that are the most urgent and the most
obviously justifiable. Fuller futher argued that when wetalk of the
ideal of Fidelity to law. Legal Positivism becomes incapacitated,
because this entails looking at what the Jaw ought to be. Fuller
then distinguishes between "internal' and "external’ morality of
law. e points out that 1. eeal Positivism neglects intemal morality
of Taw which makes law possible.In other words, that both
internal and external moralitics oflaw influence onc another in a
reciprocal manner. Thus, Fuller concludes that the connection
between law and morality is a necessary one,

Law and morals are always intandem and., although they
san be distinguished, they can never really be separated. There
is amoral or cthnical limit beyond which law cannot go. Lord
Devlin has subsequently "argued that there is a public morality

which provides the cement of any human society, and that the
law, mustregard it as its primary function to maintain this public
morality".*' And Harris, on his own part observes with insight:
"When we describe the law on his many questions, we have to
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of Sanction and the imposition of Sanction. Imposition of
Sanction can take different forms, moral, social, economic or
military. Surely, a legal system requires some form of Sanctions
(actuai or threatened) to make it effective, but it is demonstrabiy
lallacious to s ippose that every single rule of law must necessarily
haveattached to it a Sanction. What Sanction is there to a rule
that conters rights, privileges and immunities? What of a law that
merely provides facilities for bringing about certain legal relations?
What of declaratory and repealing statutes? Obedience to law
cannot be wholiy expiained in terms of Sanctions in the Ausiinian
or Holmean sense. The promise of good things to come may be
important as Sanction in compelling obedience to law. Sanction is
not essential to the concept of law. The "concept of law which
revolves around Sanctions cannot be a complete reflection of law
as it actually is.** Also Austin's opinion about the non-existence
not only of Natural law but also intemational law, really shows the
limitation of his idea of law

Hans Kelsen, on his own part, with the introduction of the '
basic norm’ to his theory of law. makes his theory to cease to be
"purc”.Kelsen's theory. therefore, meets its own limit in the basic
norm, which is itseiimot Positive iaw - it is extra-iegai, since it
- does not rest on another kegal norm. 'Ihus. Kelsen's hypothesis is
fictitious, his claim to purity appears absurdly unreal, If indeed Jaw
can only be product of the law-making activity of a ‘competent’
authority. there is clearly a vicious circle from which Kelsen
cannot cscape. This vicious circle is no less evident when. Kelsen
deives into a normative sphere: owside Positive iaw, “i ience, the
Legal Positivist's concept of the normative sphere itself reveals a
metaphysical attitude, a Kind of negative metaphysics which plamly
contradicts the very assumptions of a Positive Science” 2 Kelsen
has gone outside the legal framework into metaphysical frame work.
Legal Positivism has never been able to live uptoits legalistic and
anti-metaphysical asswyyptions. The very nature ofits subject-matter
has compelled it time and again Lo violate its own assumptions and
make use of fundamental principles not revealed by Positive Law" -
Thus, Kelsen cannot reject metaphysics and morality without
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taking arms against himself.

Attacking Hart, Professor Ronald Dworkin in his book;
Taking Rights Seriously, argued that laws are not solely
comprised of rules. According to him. rules are part of the law,
but they are not enough or sufficient to describe law, since in*hard
cases' judges are guided in their decisions by standards which
are not rules. Such standards include policies and principles.”
Dworkin points out that "principles and policies offera more
flexible and sensitive approach to the adjudication of cases than a
rigid uncompromising system of rule.” In "hard cases", says
Dworkin, a judge scarches for applicable rules. "In fact, it
consists of a weighing of many standards other than rules. either
because there is no applicable rule, or because what makes the
case like an applicable rule is not subject to some relevant
exception.’’ Thus. Dworkin's critique of Legal Positivism
(especially that of Hart) rests on a distinction between 'Legal rules'
and'legal principles'.

As for the Natural Law doctrine position on the validity of
law,critics have argued that it is devoid of any scientific or
empirical basis and that it ignored the vital role of historical
processes in the development of law.™ The Natural Law
doctrine is said to be too flexible and like a harlot. says Ross,
Natural Law is at the disposal of everyone.™

The rise of Nazi and Fascist dicctatorships and the spread
of totalitarianism have, however, led to the emergence of the
principle of Natural Law, which tries to tailor law within Civilised
standard and moral conduct. But then. Natural Law is said to be
static and rigid instead of being dynamic. The idea of an
immutable human nature and unchanging structure of human ends
has been rejected for its immobilism, Moreover, it has been
argued that since Natural Law is not enforceable, it is really ata
disadvantage.

Existentialism, especially that of J.P.Sartre.stands as
modem opposition to Natural Law doctrine. According to Sartre,
in Existentialism is Humanism, there is no human nature, any
appeal to human nature is " bad faith". There is no transcendental
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appeal to human nature is " bad faith". There is no transcendental
orabsolute values.

But we all know that there is a human nat ure, everything or
Being has its adaptation to life, its essence. This is why itisnot in
our character or nature to fly like birds, for example.

CONCLUSION

The above short-comings in both Legal Positivism and
Natural Law doctrines not withstanding, we can still maintain the
position that Natural Law has had formidable influence on
Positive and international Law and that moral issues cannot be
disregarded in Law. In fact the yard stick for determining the
vaiidity of'iaw in iegai practice is within the context of boti Naturai
Law and Positive Law doctrines. What this implies is that nature
intends man to behave in certain ways. and any law must take
cognizance of this fact. In modem time, this implies that Civil
Law must fall in line with international law and morality, and that
value judgements also come into the facts of law. Consequently,
what makes a law valid in legal realism is both the  fuct and value
ol'the law. A law must conform to the shared morality ol'a
society in which it is embedded for it to have validity. otherwise,
the law shall perish for its lack of being enforceable and
acceptable. The point therefore isthat no extreme position can
be maintained by cither side ontie validity of" iaw, without recource
Lo a middle-man-position, resulting in give and take. as in actual
legal practice.

Torigidly hold tight to the position ofLegal Positivism. as
explicated above, only portrays that one is unable to account for
the ultimate foundation or validity ot law. Neither Bentham's
‘utifity’ nor Austin’s ‘habiwai obedience’ on tie one nand. andi
neither Kelsen's "basic norm' nor Hart's 'rule of recognition' on
the other. account for the ultimate foundation of’ Law or its
obligatory force. To account for it Austin unconsciously fell into
the pit of extra -legal rules. Kelsen felt obliged to go beyond
legal Positivism. to postulate a metaphysical entity, while Hart
who decided to stay within Positivism ended up telling us that the
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ultimate foundation of a legal system-the rule of recognition, is the
ultimate foundation of the system by the mere fact of its being
accepted as such. Thus the rule of recongnition could afterall be
anevil, iniquitous, in human, cruel rule, emanating from a tyrant,
once it is acquiesced to by the law-officials, it becomes the
foundation and ultimate criterion of validity for the legal system.
Since Legal Positivism is unable to account for the ultimate
Justification and foundation of civil law, it is not suprising that it fails
even more hopelessly to account for that of intemational law which
is more directly derived from the Natural Law than civil law.

In fact the idea of Nulurul Rights which has become parl
and parcel of modem civilization shows that morals and law go
hand-in-hand. For example, abortion, euthanesia, suicide, slavery
elc. all create accute moral controversy. These exceedingly
difficult and delicate moral problems impose severe strains on any
legal system. So, Laws get their validity from general moral norms.
Positive law must keep broadly in line with current views of
morality. Thus, the pivotal thesis of I.egal Positivism of separating
laws from morals amounts to lack of largeness of aim, for law has
many close and ultimate relations with other aspect of human
activities. Conseauently, the lawyer needs to come to grip with the
value system inherent in his society and wrestle with many moral
problems which arise in developing the legal system as machinery
for achieving justice within the frame work of that value system.
Law is a social institution and its study and practice should not be
divorced from its social milieu.
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ABSTRACT

This paper is a critical analysis of the Yoruba communal thought
and personal philosophy contained in the narratives of the
pioneeering Yoruba novelist, Daniel Olorunfemi Fagunwa
Faguwa's mission is to present the communal thinking of this
people and to employ the axiomatic principle embedded in the
folk thought: 'wisdom is mightier than might' as a foundation for
his personal philosophy. This paper critically examines Fagunwa,s
progect We evaluate his positions on the basis of his axiom-about
the primacy of wisdom to other values-rejecting those that are
inconsistent with this. rationality principle. Yoruba communal
philosophy, and also venerated by Westerm modemity is adopted,
the dual project of liberation and transformation of all humans
may not be effected.

INTRODUCTION

Two issues will be of paramount impotance to us in this paper.
The first is the issue of the relationship between communal
philosophy of a traditional African society and the contemporary
effort of attaining an authentic African philosophy. The second
issue is whether or not literature can be an effective medium of
discourse for philosophy in Africa or elsewhere. These two
interrelated issue are already generating serious polemics in the
enterprise of Africa philosophy presently. It is within this context,
that we shall be discussing the philosophical import of the
narratives of Daniel Fagunwa, the pioneer Yoruba writer.
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This essay shall discuss the Yoruba communal world-views
and personal philosophy inherent in the narratives of Daniel
Olorunfemi Fagunwa, ' F: agunwa's name may not be familiar to
the non-Yoruba people because of the medium he chose for
writing, which is the local language. But his writings manifest the
traditional essence of the Yoruba culture through the
manipulation of the language to serve both literary and
philosophical purposes. In this respect one can say that, the
classical novels of Fagunwa serve a dual purpose-the conven-
tional one of presenting a story and that of presenting his people's
Weltanschauung to the rest of the world. Fagunwa therefore has
been credited for not only translating the Yoruba imaginative
tradition into the modern form (Irele 1982:105), but also for
transmitting the traditional Yoruba world views into the
consciousness of the contemporary generation. ( Bomgbose,
1974; Isola, 1978, Oke & Mojola1981). The writer is therefore
acknowledged as the master by those who understand his
medium of expression because of his ability to transmit completely
the ethos and values of the Yoruba culture,

Against this backdrop, the present paper seeks to make a
rigorous analysis of the philosophical vision at the base of
Fagunwa's writings. We shall strive to unfold the traditional
communal philosophies of the Yoruba as he presents them. This
will also include a detailed interrogation of the rationality and logic
of these beliefs. The fundamental principle at the base of the Yoruba
communal philosophy is the aphorism: " wisdom is mightier than
might". It is the same principle that Fagunwa adopted as the
guiding principle behind his personal philosophy. Indeed the
entirety of Yoruba world-view can be subsumed under this
principle. In the conflicts and tension between cultures and
beliefs in the modern world, the position of Yoruba philosophy
and that which Fagunwa adopts and further develops is that
victory goes to the one who clearly understands and effectivel y
appreciates the principle that 'wisdom is mightier than might",
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AFRICAN FHILOSOPHY, LTT ERATURE
AND COMMUNAL WORLD-VIEW

The issue of whether or not authentic African
philosophy can be developed from the traditional world-view of
Africans has been debated in the early years of the inception of
African philosophy in the moder form. Paulin Hountondji who
without any doubt, is the arrowhead of the cri tique of African
philosophy in the communal sense affirms that the desireto present
the world-view of a certain community as an instance of African
philosophy cannot survive serious critical serutiny.
(Hountondjil983:63) African philosophy in this form to him is
more of'amyth than a reality.

Hountondji in the book: Afi-ican Philosophy: Myth and
Reality that we have just cited, also questions the attempt to rely
on oral literature as a means of producing contemporary African
philosophy.His argument is that philosophy, cannot realise its full
essence in the oral form. because orality has its intrinsic
limitations. which makes the whole enterprisc of oral retention
commiitted to the goal of remission rather than interrogation. For
" this, Hountondji concludes that orality renders philosophy
incapable of attaining its critical essence. (Ibid. 1983:103 ). He
does not stop at this, he argues further on why literature-whether
oral or written-can not be an instrument of philosophy.To him the
two belong to different and distine cultures. While the literary
belongs to the artistic literature, philosophy belongs to the
scientific literature, (Ibid 1983:83).

This tension between literature and philosophy which the
professional philosophers revived in the carly days of the modem
discourse of African philosophy, has its origin in Plato’s disdain
for the poet in: The Republic. This mutual hostility between
philosophy and literature seems to be waning in contemporary
Western philosophy, with the appearance of Existentialism and
the argument of this orientation about the potency of literary
genres to serve philosophical ends Perhaps it needs be said that
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it is the outright denouncement of any hegemonic paradigm of
intellectual investigation by the avant garde scholars within
post-modernism, that properly ushered in this new regime of
cooperation and interdction between the literary and the

philosophical.

The need for literature to engage philosophy in the quest
for an indigenously based African Philosophy is expedient
because of the mutual relationship between all segments of ideas
within thet traditional African culture. The holistic nature of ideas
in traditional Atrica demands that the oral literary heritage; the
only remaining reservoir of indigenous intellectual tradition should
be investigated.

In recent times, there have been cerdible challenges to the
argument that literary medium cannot be a vehicle of
philosophical production in Africa. In this respect we can identify
the positions of Isidore Okpewho in the work: "Myth and
Rationality in Africa” (1981)? and Richard Bell in his essay:
" Narratives in African Philosophy" (1989). Okpewho argues that
philosophy in the strict sensc exists in traditional African culture
because the two basic ingredients of philosophy, rationality and
speculation are present in the culture. Thesc attributes, he says
are obvious in the mythological narratives that have become the
heritage of contemporary Africa.

Bell in his own essay challenges Hountondji's argument that
African philosophy in the traditional form is lost, becausc it was
not recorded. Bell says: " In fiction and drama, as in the oral
narratives of traditional communitics can be found the ' memoirs'
and 'diaries' that Hountondji calls for as a prercquisite for
philosophy " (Ibid: 378). Bell's argument is that the mythological
narratives in the African traditional culture contain discursive
practices that can be developed to attain a philosophical tradition
that is critical and rigorous. These practices, Bell argues futher,
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include what Soyinka calls the iconic tradition- a culture of
reflection and articulation on the challenges facin gan individual or
community. (Ibid: 376 ). Italso includes the deliberative cultyre of’
the traditional Village Square in Afiica. the palaver.

Bell's position in a nutshell, is that traditional Afiica
possessed a culture of deliberative and critical practices
necessary for the development of philosophy and the culture is
still retained in our contemporary narratives such as drama,
fiction, poetry, oratory,iconic tradition ete. All these, he says are
potentials that can be explored for the development of African
philosophy in the contemporary world.

We need to mention that the tendency ot accepting
traditional culture as a viable material for the development of
contemporary Afiican philosophical system in the modern world
is becoming popular in recent times. This new tendency challenges
the spirit of the past, when professionally trained philosophers
influeneed by the Westem practices do not sce any need fora

‘returnto our past.* These days, the phrase "ethno-philosophy' or
‘communal thought' is no more employed in the pejorative sense.
Rather they are use with all sensc ot seriousnoss an veneration,
Ihe debate on whether or not Atrican philosophy can progress
with or without its antecedent scems to be closed. All
practitioners of Afiican philosophy seem to be in agreement  today
that the communal philosophy can be a 2ood starting point for our
cllortat tormulating a tradition ofphilosophy in Atiica. Hence, the
present eftort to analyse the Yoruba communal philosophy in
the literary writings of Fagunwa is not out of place.

FAGUNWA'S NARRATIVE AND THE YORUBA WELTANSCHAUUNG

There is apeculiar irony surrounding the literary career of
IFagunwa. It is that Fagunwa remains unappreciated by the
outside world despite the recognition that he is not only atrail
blazer, but the real father of systematic creative writing within the
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Yoruba society ( Olubunmmo 1963:26 ). Irele expresses the
tragedy of the fact that while the disciples of Fagunwa such as
Tutuola and Soyinka are being acknowledged and celebrated,
the master himself remains in relative obscurity. (Irele1981: 76)
The predicament of Fagunwa has been complicated today by the
fact that his sacred and institutional status "consigns him to the -
status of ancestral background.." (George 1997:78 ) Yet Fagunwa's
narratives, classics as they are perennially relevant.

Fagunwa's greatness lies not only in his literary capacity,
butalso in his sense of mission to transmit the traditional Yoruba
world-view to the modern world. In his faithfulness to the
indigenous philosophy, he strives to present his serious mission
using the medium of art. This is in conformity with the nature of
intellectual discourse in the Yoruba traditional community.
According to Adesanya in his short but mspiring essay on Yoruba
metaphysics, there is mutual cooperation among the various
disciplines within the traditional Yoruba system, such that the
mythological narratives can be a medium of presenting a
philosophical idea. ( Adesanya 1958) Adesanya argues further
that"... the mythological stories are a device to bridge the gap
between thinkers and the rest of men. Myths, in fact were a
device to teach the generality of men to understand pictorially
what they could not comprehend” (Adesanya 1958:41), Fagunwa
therefore adopts this peculiar tradition by employing the narrative
medium to exccute his philosophical mandate.

In the first narrative work of Fagunwa now translated by
Wole Soyinka as: The Forest of a Thousand Daemons, he
proclaims his philosophical interests by enjoining readersto reflect
along with him.He says: " the story which follows is a veritable
agidigbo: it is who will drum it, and you the wise heeads will
interpret it.” (Fagunwa/ Soyinka 1968:1). This statement in
Fagunwa's first novel is an explicit atfirmation or the philosophi-
cal essence of his creative art, It is also a tacit invitation to the
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professional philosophers to present the id ¢as in the propermode.
This task is what we will be performing it this essay. Fagunwa's
collection of' metaphors, allegories and myths are products ot the
Yoruba Weltanschanng. The myths witlhin the Yoruba thought
system, which Fagunwa appropriates as a mode of narrating his
stories are means ot "making intelligible to the market place
conclusions arrived at the ivory tower"* (Adesanyal958:41)

Fagunwa's five novels have a uniform pattern. Each of the
novels tells a story of'a brave hunter, whose bravery, exposure,
perseverance, wit and other qualities demonstrated at the
personal level, quality himto be chosen among others, to goon
an expedition to acquire more experience, knowledge and wis-
dom for the overall benetit of the community. The story intro-
duced the element of the supernatural at this level. Ihe hunters
are contionted with obstacles natural and supematural. ‘They are
meant to contend with the strange being s;ghomids,daemons,
gnoms ete. These creatures which may appear fictional and a prod-
uct of' wild immagination to the modern mind, arc aspects of the
reality of'the traditional African world. In the end some of the
hunters, due to their overall mental capacity. survive to become
richer  materially and mentally: while some falter and pay the
supreme price. Without any doubt Fagunwa's storics are
metaphors that ought not to be taken literally. As a writer says:

Ihe  real meaningof”  the stories they tell

liesin the correct understanding of the right asso

ciations.Characters in Fagunwa's novels represent

types and philosophically illustrated essences and
concepts. The way the stories constitute a particula

idiom is clearly understood by the people. (Isola,

1978. 305-306).

From our discussion so far, it becomes very clear that the
project of Fagunwa is to present and retlect on Yoruba
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Weltanschauung in a critical manner with e goal of
transcending the aspects of the Yoruba philosophy that are
unjustified and inadequate for the contemporary challenges.
Without any doubt, literary critics who have been analysing
Fagunwa's narratives for so long appreciate his effort in
presenting the Yoruba world-view in particular and African
traditional beliefs in general to the rest of the world. Fagunwa's
novels present an idea of the Yoruba belief system and metaphsics
in his narration of the existential crisis of the heroes, F agunwa's
world is one that establishes a relationship between the physical
and the spititual; between the natural and the supernatural. The
reality of the Yoruba world and by implication the African world
extends beyond the material to the non-material. Indeed his belief,
whichisa product of the Yoruba world view is that existence is a
continuum, which makes the human person capable of criss-cross-
ing the natural, the supematural, the animal and the ancestral worlds.

He has created the universe of his novel directly

out of the African, and specically Yoruba,

conception which sces the supcrnatural not

merely as a prolongation of the natural world,

but as co-existing actively with it. (Ircle 1981:179)

Fagunwa therefore presents a peculiar cosmology of the
Yorubas and one which readers from the rest of Africa can
understand. appreciate and acceptnot merely as a metaphor but
as a literal reality. So the spirits and beings of Fagunwa's
narratives are not only imaginations of Fagunwa to cxplain
metaphorically the existential crisis of man as lrele says(Ibid:180),
they are also ideas that are real in the Yoruba world and one
which Fagunwa feels can be adequately justified. Fagunwa's
ontology and epistemology arc essential ly adopted from the Yoruba
thought system. The writer does not see fiimself disagrecing with
these belicefs. He therefore takes it for granted thateven the Westem
mind should be capable of understanding it. being a product of
the christian philosophy that accepts the reality of'the spiritual
world.
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Indeed, inthis, Fagunwa demonstrates naivete that i g ot
expected of a philosopher. Fagunwa does not deem it necessary
to question the possibility of animals transforming 1o humay g 4
will; angels appearing to humans at random, ghost ge g ing
married to humans without breaking down the ontologjcal
structure. The supernaturalism within Yoruba world-views gnd
one which Fagunwa subscribes to can not survive Critical
interrogation. One can ask, what is the essence otholding ¢ o
such belief in this scientific minded world? Fagun y,,
philosophical project fails in this respect. The philosopher gges
not merely accept and present the view ofhis community,, g
ought to question it and demand rational explanation foy (e
perceived irrational and inconsistent aspect of'the bel i‘-‘f-S,Vstem
Mere presentation of communal beliets not sutlicient to nyye
one a philosopher. The critical attitude is necessary belgype 4
discourse can be philosophical in the real sense of the jqg ea.

Let us again examine another aspect of Yoruba world-yij aw
that attracts the attention of” Fagunwa, which is the ideg of
predestination. The question  whether man is freq o,
pre-determined isa perennial philosophical issuc. The posigion
prominent in Yoruba world- view is that humans are predest; ned.
According to the Yoruba, predestination occurs whey 4,
individual decides before comming to this world the particy iy,
‘ori‘ that he will have. The concept 'ori literally means phygjca)
head. But it means more than this. It also reters to the persong) ity
traits or principle of individuation. “The beliet'is that the choice of
‘ori‘ determines the personality and future performance ofgje
individuai. This beliet generates serious questions such as thyjs:
how can rational humans be allowed to decide their destinies and
some people will choose inauspicious ones? Is the choice of
destiny free or not? Are the humans at this point ot chgjce
rational? Will a rational human deliberately bring sutterin gon
himselt by choosing a forlom fate”? What roles will the hupy, 5
instinct of self-interests and preservation play at this poing of
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determining one's destiny”? A re the Yorubas saying that the: people
at this stage do not possess these qualities of preserving and
protecting their self-interest? Also we can say that if the ¢ hoice is
not free. can the people be made responsible for their a.ctions?

Without doubt. the Yoruba position on pre-determin ism can
not be sustained, due to the critical questions that we have raised.
Perhaps it is due to this that Fagunwa merely presents this belief
without subscribing toit. In fact, Fagunwa subtly critici ses this
position by bringing out the ridiculous consequences of it.He
questions the possibility ol choosing an inauspicious desti ny with
the story of'a man called ' Iragbeje’ who not only made the best
available choice, but also decides for etemal immortality, (Fagunwa/
Soyinka 1968:99) Fagunwa's story is merely to maintain that no
rational and fiee person will condemn himselfto serious suflering.

The correctinterpretation of Fagunwa's position is that he
is in the midway between libertarianism anddetemin ism. Ifhe is
seen as a determinist, he is really a moderate determainist in the
sensc that he does not regard situations as completely closed
even when one is predestined. We can defend this wit h the action
of the protagonist of his novel: The Forest of a Thousand
Dacmons. Having through divination, realise that he iss destined to
face hardship on a particular day. he through his will, change the
situation saying: "With his own two hands does a mam mend his
fortune; if'you kola picces will not predict good, I will predict that
foryou. " (Fagunwa/ Soyinka 1968:37) The message here is that
man can not always resign to fate, he needs his will in order to
overcome his precarious situation. This isthe purposes of 'ogbon’,
wisdom which Fagunwa's considers to be the mostt important
human faculty for coping with all the challengesand inhiibitions that
confront humans,

What then is the purpose of wisdom it 'we are alrecady deter-
mined? The importance of the idea of wisdom in Yoruba
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communal philosophy makes it more lmportantand superior (o
any other opposing belielineluding that of predestination,
The basie axtomatic principle behind the entire communal
weltanschauung ol the Yoruby People is the dictum 'wisdon is
mightier thanmight', And as we have said it is the same principle
that consistently guides the personal vision of Fagunwa. ‘I'he
Yoruba ?dca ol wisdom is more chicompassing than the English
word: wisdom. When the Yoruba sage says that: 'Ogbon ju agbara
o', "Wisdon is mightier than might' he means something more
than the word 'Wisdom' can translate. Indeed the word 'Ogbon'as
the Yoruba usually - employ it, denotes a collectiona collection of
ideasand values. It is a'compoundot'spell to borrow Soyinka's
translation of the hero of Fagunwa's first novel. Ogbon can only
be translated to mean wisdom because of the absence of an
appropriate word in English. 'Ogbon’ in a sense will convey the
capacity to make a rational decision. It also implies exposure,
experience, bravery and fortitude when the need arises. The man
with ‘ogbon’is aman of disceming as well as aman who is patient
and calm in the face of tribulations and provocation. In essence, -
‘ogbon’ is to the Yoruba a synthesis ot values and- positive
attributes that can makc an  individual ora community excel in .
the competition that nature has made incvitable. ,
Let us illustrate the point that we are making about the
comprchensive nature of the word 'ogbon’ with some proverbs
from the Yoruba language.
(i) { Omode gbon agba gbon la ti da ile Ite} which can be
5 translated to mean: The combination of the wisdom of the
old and the young explains the greatness of lle- Ife
(i) 1 Ogbon ologbon nikije ka pe agba ni were} can be trans
~lated to mean: It is the wisdom ot all that makes the old

.. sage what he is.
(iii) | Ogbon odunyiwere emi.} this can be translated to mean: -
‘The wisdom of today is the foolishness of tomorrow.

In all the three-proverbs, we can see clearly that the

. 87



concept'ogbon’ is used in a wider sense than we use the woid
wisdom in English. When you employ the word in the fint
proverb, we use it in reference to two different things: the wide
experience associated with old age and the zeal and wild courage
ofthe youth. But in the second, we are referring to the experiemne
and discretion of the old; the capacity of the aged to manage
ideas.'Ogbon’ here refers to the ability to recognise one's limits
and limitations and make preparation for avoiding situations that
can expose them. 'Ogbon in this usage can be translated to mean
the act of being discreet, rather than being wise. In the third
proverb the idea means the capacity to choose the right attitude
for situations. The third sense of 'ogbon' here emphasises the

transient nature of knowledge It is implying the dynamic essence
of knowledge.

Tudeed the concept 'ogbon' in the usage of it in Yoruba
language refers toa multiple of ideas about how an individual can
excel and how to manage a community for the benefit of all
members of the socicty. Take as single concept.ogbon’ is more of
an ideal that may not be attained, but can serve as a means of
cvaluating an individual or community.In relation toan indiviclual,
'ogbon means the capacity for self-understanding; the exposure
and expericnce that can be associated with the old, who had
experienced, suffered and therefore capable of managing any kind
of situation. It is in this wide sense that the Yorubas employ this
idea of"ogbon, that Fagunwa secks to use it. Indeed the real wise
one according to him, arc those who have demonstrated
competence in all spheres of difficult things of life. They are
people who have overcome many difficultics and have prevailed.
Itis in this respect that Fagunwa regards the hunter as the ne arest
realisation of this ideal-'ologbon'. As Ircle carlicr observecd, the
hunter inthe Yoruba worldview isthe apt realisation ofthcidleain
the sense that the real hunter combines the physical aned the
spiritual encrgy. (lrele 1981:1 80). The characteristics manifvested
by 'imodoye”, the rcal possessor of"ogbon' in one of his neovels
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clearly demonstrates his conception of"ogbon'.
Next stood Imodoye... When he was only ten
he was snatched away by the Whirl-wing and
he lived for seven years with him. In all fhose
seven years he lived ona single alligator
pepper everyday. He was well versed in
charms, wise and very knowledgeable, he
was also a highly titled hunter. These
qualities earned him the name Imodoye that
is knowledge fuses with understanding.
(Fagunwa/Soyinkal968:78-79).

Atthis point we should now begin to appreciate the idea of
ogbon in the Yoruba/Fagunwa use of'it. Ihe character, ‘Imodoye’
that is seen as the epitome of ogbon sufters serious hardshipand
deprivation. He endured extreme hunger for seven years and he
isalso known to be a respected possessor of charms: which only
the experienced can. As the situation of"Imodoye’ consistently
demonstrates, he. out ot all the other great hunters on the journey
to mount Langbodo, possesses the capacity to know when to
employ force and when not. when to cajole, when to resort to
mere songs, and when to retreat. And it is this discretion that
made him prevail and return safely trom his very hazardous
expedition: while the strongest. ‘Kako could not.

Inanutshell. the concept ‘ogbon’ in the real sense of’itcan
only be applied to those who have been tested and tound
capable. Itis in this sensc that the hero of: The Forest, atter all his
encounters declares thus: " [have beheld the ocean and have
known the sea. water holds no tuther terror for me! My eyes have
witnessed much in this world.” (Ibid:70) We can sce here that
the hero, Akara-Ogun becomes a wise man' indeed a sage after
his numerous exposure, experience and indeed spiritual purgation
and purification.

Now tothe principle embedded in the aphorism 'wisdom
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is mightier than might'. Our explicaticon of the meaning of the
concept 'ogbon’ should now reveal thes reason why the Yoruba
and also Fagunwa-celebrate the idea a s the all- encompassing
concept: From our discourse, we can s+e¢ the idea as analogous
to the concept of rationality, which is the= ideal value and principle
behind the feats of modernity. Fagun-wa's idea and principle
therefore envisaged the French thinker Foucoult, who considers
knowledge to be a mecans of engendering power.

Post-colonial studies today affimu this Foucultian paradigm
of the interface between knowledge snd power and how this
explains the phenomenon of coloniaulism in its many facets.
Fagunwa/ Yorubas' philosophy of cultuare needs to be seen in this
respect. To Fagunwa, culture ought to bee seen as an instrument of
emancipation and transformation. How-ever physically developed
asociety orthe individual is, he is suscepotible toenslavement, ifhe
is not mentally alert. Fagunwa demo nstrates this fact with an
episode infis first novel: "The hero, Akairo Ogun was captured by
a powerful creature. who tortured and humiliated him. The hero
thirough wit and persuasion made his captor to cat a cooked yam,
which the creature finds to be far better than cating it uncooked.
Ie sought to learn more from the captive. The captive turned
teacher. deceived the captor into believing that honey flows from
the barel ofthe gun. Inthe bid tosavour this juicy stuff, the captive
kills the captor. and liberates himself.

The message of this allegory is very. explicit. A culture
established on rational principles.and wisdom will always
overcome that established on mere physical power. This is
piceisely the import of the aphorism: ' wisdom is mighticr than
might’. Fagunwa's interpretation of this communal philosophy is
that human rationality remains his most important feature. The
liberation ot even transformation of the individual or society is
only possible through the maximum use of this faculty. In essence,
Fagunwa scems to be calling for a transition from the traditional
socicty toamodem one. A modem society is to him one that has
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tully recognise the potency of human reason; a scientific society
guided by the rational spirit. The contradition of this aflinnation of
rationality and the earlier adoption of supematuralism is one which
will always haunt any Atiican who seeks to reconcile his culture
with the modem ethos.

CONCLUSION

‘This essay is primarily a critical study of the Yoruba
worldviews in the novels of Daniel Fagunwa. As a pioneer in the
tield of writing in the Yoruba language. the writer employs his
narrative as a medium of presenting the communal
Weltanschaiumg of his people to the rest of the world. Fagunwa
adopted the principle in the Yoruba saying. "Wisdom is mightier
than might" as the foundation of his personal philosophical
project.Relying on this, Fagunwa made a critical interrogation of
some of'the beliets of'the Yorubas. He questions the belief'in
predestination forexample: What is the basis of wisdom if'man is
completely  determined to act in one way rather than in another?
Wisdom is to him a necessary tool through which /uumans can
determine /iis line ot action. It is the mcans through which man
can prevail over supematural and natural inhibitions.

‘The summary of Fagunwa's project is precisely that the
Yoruba worldview can be interpreted to suit the prevailing eftort
of'transition from traditional culture to the moden in Africa. The
aftirmation ot"ogbon’as the primary value implics the acceptance
of'the rational faculty as a means of eftecting this necessary
trastormation. It is by implication an acceptance of the need for
the Atiican socicty to embrace the scientific spiritand move along
with the rest of the world in the project of employing human
wisdom to liberate and trastorim humanity. 1Te analysis of Yoruba
communal philosophy in the narratives of” Fagunwa does not
confine African peoples to anachronistic tradition.Rather it is
serving the reverse role of'a compass through which we can
successtully navigate the complex and complicated world of
modemity.
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NOTES

« This paperwas conceived during mynumerous discussions with
my late father: Chief Ezekiel Oludunni Owolabi (1934-1990). An
accomplished writer and one who has been described as the most
successful imitator of Fagunwa's motif. It is his commitment and
belicfthat the academic profession is worthwhile that brought me
into this trade and kept me there even when this seems to be
outright foolishness in contemporary Nigeria. 1 dedicated this paper
to his memory for leading me in what I have now scen to be the
right dircction. I also thank my friend : Dotun Saseyi for reading
this essay and suggesting ways of improving it

(1) Danicl Olorunfemi Fagunwa pioneered the act of novel
writing, employing the Yoruba language, with the publication ofhis
firstnovel in 1938. Since then, his novels have been popular among
the literate and the non-literate as the repertoire of the indigenous
Yoruba philosophy. His publisssssssssshed novels are:

(1) Fagunwa, D.0. Oghoju Ode Ninu Igho Irunmale.

London: Thomas Nelson & Sons, 1938.

(2) Fagunwa, D.O../gho Olodumare London: Thomas
Nelson & Sons. 1949

(3) Fagunwa. D.0. lreke Onibudo London: Thomas Nelson
& Sons. - 1949

(4)  Fagunwa, D. O.lrinkerindo Ninu Igho Elegbeje. London:

Thomas Nelson & Sons, 1954

(5)  Fagunwa.D.O. Adiitu Olodwmare. London : Thomas
Nelson & Sons. 1961.

(2) ‘Thisessay by Okppewho generates extensive debate among
somie Nigerian scholars. Some opponents of this position argue
that the narratives presented by this author are not instances of
rational idcas in Africa rather they are indications of the absence
of these attributes. See Bello 1993, Otubanjo 1983.

(3) The first generation of professionally trained philosophers
wha belong to this trend having influenced by Westem philosophy
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saw the effort to retrive the indigenous philosophy from our
culture as a diversion and a futile exercise. As one of them, Kwasi
Wiredu for example says: 'The A frican Philosopherhas no choice
but to conduct his philosophical inquiries in relation to the
philosophical writings of other people, for his own ancestors left
him no hetitage of philosophical writings" (Wiredu, 1981:48)

(4)  lle-Ife is the ancestral home of the Yorubas. It is even
considered in the mythological narratives of the Yoruba as the
cradle of human civilisation.
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BETWEEN THE PRO-ABORTIONIST'S AND
THE ANTI-ABORTIONISTS

BY

Ekwealo, Chigho Joseph
Departiment of Philosopliy
Eaculty of Ans,
University of Lagos.

A CRITIQUE OF J.J THOMSON'S A DEFENCE OF ABORTION'
AND
J. FINNIS' "THE RIGHTS AND WRONGS OF ABORTION

J.J. Thomsons started the article with a thesis that most
opposition to abortion relies on the premise that the foetus is a
human being, a person, from the moment of conception. Though
it could be argued against, she nevertheless conceded since other
issues following from the premise are equally germane. She said

"...on the other hand, I think that the premise is false,
that the foetus is not a person from the moment of
conception. A newly fertilized ovum, a newly im
planted clump of cells is no more a person than an
acorn is an oak tree.... But 1 shall not discuss any of
this. For it seems to me 10 be of great interest to ask
what happens if, for the sake of argument, we allow
the premise..."”
She further explained that the second premise of the anti-
abortionist, following from the first is this:

"... every person has a right to life. So the foetus has
Tight to life.™
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She posed arejoinder that no doubt, the mother has aright to
decide what shall happen in and to her body which the anti-
abortionist counters that

" . aperson's right to life is stronger and more stringent
than the mother's right to decide what happens in and to
her body and so out weight it. So, the foetus may not be
killed, an abortion may not be performed..."

Drawing example from a case of a violinist who because his
living depends on being plugged to someone else, he argued that
though it would be nice and kind for one to accept to help,
however, it is not an imperative that one must doit. Thus whileitis
aright of life for the foetus, it is not imperative for the mother to

carry it.

She pointed out that anti-abortionist would also defend the
case of rape or even if the mother would carry it for nine years, their
defence is that it is a life therefore should be preserved, also; that
even where the mothers life is in danger, the defence is that
performing the abortion would be directly killing the child whereas
doing nothing would not be killing the mother, but only letting her
die.

1. Thomson disagreed with all these arguments by noting that
» .if directly killing an innocent person is murder, and
thus is impermissible, then the mother's directly killing
the innocent person inside her is murder and thus is
impermissible. But it cannot seriously be thought to be
murder if the mother performs an abortion on herself
to save her life. It cannot seriously be said that she must
refrain, that she must sit passively by and wait for her
death™
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Further, she argued that a woman surely can defend her life
against the threat to it posed by the unbor child, evenif doing so
involves its death.

As to the issue of the woman wanting an abortion for some
Jess weighty reason than preserving her own life, Thomson
defends this by saying again that though the infant may have aright
not to be deprived of her life, she does not have a right against the
mother nor a third party not to deprive her life. Thus her right
does not impose an absolute duty on the other persons right such
that other person negates his/her own right. Thus, where you
forfeit you own right at the foetus expense, it is kindness on your

part.

" . but I would stress that I am not arguing that people
dn not have right to life... Quite to the contrary, it seems
to me that the primary control we must place on the
acceptability of an account of rights is that it should
turn out in that... I am arguing only that having a right
to life does not guarantee having either a right to be
given the use of or a right to be allowed continued use
of another person's body - even if one needs it for life
itself."

Consequently, an emendation was made that the right to
Jife consists not in the right not to be killed but rather of the right
not to be killed unjustly. He says

"I suppose we may take it as a datum that in a case of
pregnancy due to rape, the mother has not given the
use of her body for food and shelter."

On the issue of when a woman voluntarily indulges in
intercourse knowing of the chance it will issue in pregnancy, if she
voluntarily called it into existence, how can she now kill it, even in
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self defence? Thomson argues on the contrary that it does not
follow that because she indulges in intercourse, then, she should be
liable otherwise, the same condemnation can also be visited on a
rape victim which the anti-abortionist allows

" . but this wont do - for by the same token, anyone can
avoid a pregnancy due to rape by having a hysterectomy,
or anyway by never leaving home without (reliable)

army..."™

He summed up that generally, there are cases where the
foetus ought to be, have a right to the mothers body but thisisnota
totally exclusive demand.

" .. nobody is morally required to make large sacrifices
of health, of all other interests and concerns of all other
duties and commitments, for nine years, or
even for nine months, in order to keep another
person alive."

Thomson drew attention to the thesis of "Good Samaritanism”
and criticised that while women are compelled by law to be not
merely minimally Decent Samaritans but Good Samaritans to
unborn persons inside them, in the United States, no man is
compelled by law to be even a Minimally Decent Samaritan to any
person no matter the circumstances. Therefore, those against abor-
tion should not stop at that but proceed to a demand for an adop-
tion of Good Samaritan laws generally, otherwise they would be
criticized as being partisan in their so-called life and human ethical
and moral argument. Thomson examined the third party factor which
has also been criticised by the anti-abortionists. He argued that al-
though it is a fact that the third party is not directly linked in the chain
between the foetus and the woman.

" there are cases in which we can, cases in which a

Good Samaritan would extricate him""
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In other words, those like the Doctor et cetera canalso be
understood as morally and legally helpful in the abortion act.

To the argument that the foetus is a person for whom the
woman has a special kind of responsibility issuing from the fact
that she is its mother, besides another issue that men and women
both are compelled by law to provide support for their children.

To this, Thomson explained that responsibility is something
you assume based on certain demand, thus

“..Af a set of parents do not i1y to prevent pregnancy,

d o
not obtain an abortion and then at the time of birth of
the child do not put it out for adoption but rather take
it home with them, then, they have assumed responsibil
ity Jor it, they have given it rights and they cannot now
withdraw support from it at the cost of its life because
they now find it difficult to go on providing for it. But if
they have taken all reasonable precautions against
having a child,  they do not simply by virtue of their
biological relation ship to the child who comes into
existence have a special relationship for it. They may
wish to assume responsibility Jfor it or they may not
wish to. And I am suggesting that if assuming
responsibility for it woalld require large sacrifices, then
they may refuse...""

Thomson concluded by drawing attention to the
contextual nature of his argument which while defending abortion
does not make it a natural case excludi ng any contrary opinion.
Thus, asick and desperately frightened fourteen-year-old school-
girl, pregnant due to rape, may of course chooze abortion and

any law which rules this'eut is an insame law, however, "~
3
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wit would be indecent in the woman to request an
abortion and indecent in a doctor to perform it, if she is
in her seventh month and wants the abortion just 10
avoid the nuisance of postponing a rip abroad."”

Lastly, Thomson explained that arguing for the
permissibility of abortion in some ¢ases should not be interpreted as
outright arguing for the right to secure the death ofthe unborn child.
If were possible to remove it without the child dying, then and okay
otherwise, it is unfortunate. However, the direct killing of the child
should not be understood as the basic aim of abortion. Having said
all these, she concluded by pointing out again that the assumption is
that the foetus is a human being, which is more of an assumption not

areality. Consequently,

n _avery early abortion is surely not the killing of a
person...""’

J. Finnis 'The right and Wrongs of Abortion: A Reply to
Judith Thomson.""

1. Finnis argued that the issue of abortion ideally isnota
matter of Rights. He says

" it is convenient and appropriate (o speak of rights for
purposes and in contexts which I shall try to identify, it is
most inconvenient and inappropriate when one is
debating the moral permissibility of types of action-lype
such as 'abortions performed without the desire to kill',
which is the type of action Thomson wishes to defend as
morally permissible under most circumstance. s

1. Finnis in the first section argued that J. Thomson involved
hersel{ in problems when she started talking of abortion in the
i language of rights. Hesays
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" ..this suggestion, quite apart from the bubious
centrality it accords to ownership and property in the
spectrum of rights, causes needless confusion in the

presentation of Thomson's defence of abortion."

" . Thomson would likewise have to rephrase claims
she herself makes, such as that innocent persons

- certainly have a right to life... but if such rephrasing is
possible (as indeed it is), then it is obvious that
suggestions about the proper or best way to use the
term 'a right' are irvelevant to the substantive moral
defence or critique of abortion"”’

J. Finnis explained that Thomson later came to awareness
of the needlessness of defending abortion based on rights.
Drawing from Thomson's article, he wrote

"Thomson's explicit recognition that her defence of
abortion need not have turned on the assertion or
denial of rights comes rather late in her paper when
she says that there is no need to insist on her suggested
reinedin use of the term "Right."’

Finnis summed up his aim in the first section by explaining
that emphasis on Right by Thomson should not be used in
abortion case otherwise ong would involve herselfin controver-
sies or fallacious argument. He says in the end, most of the
argument about rights was a red herring. I have bothered to track
down this false trail, not merely to identify some very common
sorts and sources of equivocation but also to show how
Thomson's  decision to conduct her defence in terms of rights
makes it peculiarly easy 10 miss a mest important weak point in
her defence. This weak point is the connection or relation
between one's special responsibilities and one's ordinary respon-
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sibilities and one is enabled 1o miss it easily if one thinks,

(0)  that the whole problem is essentially dependent on grant,

concession, assumption. .
(b)  that rights typically or even assenticlly depend on grant, con

cession, assumption. o
(¢) that special responsibilities likewise depend on grants,
concessions, assumptions |
(d) that therefore the whole moral problem here concerns one's
special responsibilities.

Such a train of thought is indeed an enthymeme, if not a downright

fallacy.

In section II(two), Finnis outlined principles of moral
characterisation and permissibility with which he argued the basis
of condemnation of abortion He started by underlining the
injunction which is respected as divine and revealed thus "Do not
kill the innocent and just. He argued that though circumstances,
places, spaces and awareness may demand that this kind of
concepts cannot have universalistic foundation, he argued that it
should because the consequences of abuse of it shows that such
divine and respected injunction have and demand universal
application. He says,

" ..but concentration, specialization, particularization is
one thing, it is quite another.thing, rationally and thus
morally speaking, to make a choice which cannot but be
characterized as a choice against life (to kill), against
communicable knowledge of truth (to lie, where truth is
at stake in communication), against procreation, against

friendship and the justice that is bound up with
friendship...""”

He explains that the general demand is that we remain
adeanatelv open to, attentive to, respectful of, and willing to pursue

102



human good in so far as it can be realized and respected in our
choices and dispositions. Finnis argued that intended
consequences cannot be used as proof'to act in ways that are not
in tune with good action. He says

"inshort, one's responsibility for the realization of
human good, one's foisting of or respect for human
Hourishing in future states of affairs at some greater
or lesser remove from one's present action does not
override one's responsibility to respect each basic form
of human good which comes directly in question in one's
present action itself..."

J. Finnis used three hard-core cases to show that abortion
or tampering with life cannot be justified. These are
i Suicide
i.  D'skillinganinnocent V in orderto escape at the hands of

P, who has ordered D to kil V
ii.  Killing the mother to save tle child

Thus,

"If someone threatens you with death unless you
torture
someone else to death..., you have not the right even to save your
own life, to do so

"The choice to abort here cannot but be characterized
as a choice against life siace its intended good-life or
reputational saving effects are merely expected
consequences, occurring if al all through the further
acts of other persons..”

In section I11, (three), J. Finnis elaborated extensively on
the various meanings and actioms involved in abortion and
escused the practise of abortion so | ong as the intension behind it
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is inevitable and honest. He started by showing the argument of
Foot and other abortionists who argue that methods may not matter
since in abortion, the intended effect is tokill the baby. Thus,

"as foot has remarked, the distinction drawn between
these and other death-dealing operations has evoked
particularly bitter reactions on the part of non-Catholics. If you
are permitted to bring about the death of the child,
what does it matter how it is done?... e

1. Finnis reacted and negated this argument by making
emphasis on intention. He reacted

" \what does it matter how it is done?-seems here to miss
the point. For what is in question, here, is not a mere
matter of technique, of different ways of doing something.
Rather, it is a matter of the very reason oné has for acting
in the way one does, and such reasons can be constitutive
of the act as an intentional performance. One has no
reason even to want to be rid of the foetus within the
womb, let alone to want to kil it and so one 's act; though
certain, causally, to kill, is not intentionally, a choice
against life."”

J. Finnis also cautioned against the defence ofabortion onthe
ground that the body is the woman's and has a right to decide about
the body. Finnis argucd that the same argument can be extended to
the child's too and thus "the child's body is the child's body, not the
woman's
Thus Finnis thundered

" but it is vexing to find a philosophical Judith Thomson,
in a cool hour, unable to see when an argument cuts both
ways, and unaware that the casuists have seen the point
before her and have, wilike her, allowed the argument to
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cut both ways impartially. The child, like his mother,
has a just prior claim to his own body, and abortion in
volves laying hands on, manipulating that body. And
here, we have perhaps the decisive reason why
abortion cannot be assimilated to the range of
Samaritan problems and why Thomson's location of it
within that range is a mere (ingenious) novelty."!

‘Further, in defence of the child's right not to be killed, Finnis
faulted the analogy drawn by Thomson whereby the foetus was
shown like a burglar who have no right to enter a house but was
found init. He says

. True, the child had no claim-right to be allowed to
come into being within the mother. But it was not in
breach of any duty in coming into being nor in
remaining - present within the mother...*

In Section 1V (Four), J.Finnis brought his argument and
thesis to a conclusion by showing reason in support of the fact
* that the unborn child is trom congception a person who can
assume all rights that are duc to persons. He disagreed with Judith
Thomson's argument that the child is not a person until a certain
time and which Thomson had defended by drawing reference
and analogy to the acorn and the oak tree. Finnis criticized this
analogy as aslippery slope argument and painted a vivid sketch
of the development ot a toctus and the important fact that it was
conceived of IIUMAN PARENTS. He says
“hwo cells, each with only tweniy-three chromosomes
unite and more or less immediately fuse to become a
new cellwith forty-six cliromosomes providing a unique
genetic constitution (not the fathers rot the mether’s
and not a mere juxtaposition of ifw parents) which
thenceforth throughout its life. however long, will
substantially determine the new individual's make up."
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Finnis summed up by stating that arguing for the Jife of the
foetus based on a certain moment in the general growth
and development is disorderly, lacking of rhyme or reason.

Thus, a foetus from moment of conception assumes rights
which it ought to have as person.
CRITIQUE

The base on which we would launch our critique is on whether
the foetus is a human being, at what point is it a person whether it
has a right of life to be protected above all other Rights and the
extent such right imposes a duty on especially the mother et cetera.

Generally, there are many theories on when the foetus
assumes life which are all summed up on the conception-birth
continuum. According to R.C. Sproul,

“there are some who maintain that the moment of birth
is when a foetus becomes a person - there is a rather clear
line of demarcation, indicating a new starus, a new
moment of independent existence with individuation
beginning with the snipping of the umbilical cord.

Another view points to the moment of quickening (when
the circulatory system is fully developed) others say that
the principle of life in the old testament is the breath of
life in man. Therefore, life would be present when the
lungs develop and the foetus could breath on its own.

The moment of conception has been seen by many groups
to be the beginning of life, since all the potentiality of
personhood is then present..."”’

We would agree with the thesis of moment of conception,
just like J. Finnis equally defended in his thesis already presented.
This is based on grounds which are scientific, legal, religious et cetera.
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Scientifically, we realise that life exists in a time continuum and
even matter that we believe as inert is wrong for it contains life
potentially as have been shown under micro-scientitic postulates
and laws. Thus, a protoplasm based on living egg and sperm
cannot be taken as something else but as inherently and actively
alive. This thesis, in recent times, has been corroborated in
American tort law, In the book, the Morality of Abortion, it was
explained that previously, based on the fact that children generally
had little status independent of their parents, the foetus was also
understood as a portion of the mother or her viscera and this view
found support among great philosophers of law like Justice Holmes,
However,

in recent years, however. the fort cases have asked, in
Justice Bok's phrase, if the foetus is a person and many
courts have replied affirmatively. The change, a
striking revolution in tort lavws, came from the courts
incorporating into theiy thought new hiological data

"y

on the foetus as a Ii ving organism”,
' Again. evidence on how the toctus is now perceived is also
provided by another kind of casc where abortion though is not
dircetly involved-the interpretation in wills and trust of gifis to
children orissue. In these cases, the common understanding of
people when they speak of'children means to include a being who
has been conceived but not bor. Therctore,

“Free from the distorting pressures of conflict over
abortion, this evidence of the commaon understanding
suggest that social experience has found the foetus to
be within the Jamily of man. "

Religiously, the understanding of the foctus as having lite
and therefore deserving human respeet is shown in the Christian
bible. It is said
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if men strive and hurt a woman with child, so that her
firuit depart from her, and yet no mischief follow, he shall
be surely punished, according as the woman's husband
will lay upon him and he shall pay as the judges
determine. And if any mischief follow, then thou shall give
life for life, Eve for Eye, Tooth for Tooth, Hand for Hand,
Foot for Foot. Burning for Burning, Wound for Wound,
Stripe for Stripe...”"

Generally, it shows therefore that the foetus from moment of
conception is a person and (he implication which is of interest in this
paper is that it has all the RIGHT of a person including the right to
life and every community respects this right of life. Citing example
with Igbo Nation on RIGHTS, F.U. Okator explained that

The Igbo holds that men are born with certain rights
which they regard as inalienable. They hold that every
individual is born with the right to life and the right 10
the means of preserving it.. the Igbo strongly hold that
life comes from God. It is the "Chi" alone who can
interfere with life for it belongs to him. Thus no one has
the authority 10 interfere with another persons life, not
even the society for any reason whatsoever.”'

In another passage, he says
" pecause the Igho regard the right to life as natral
and inalienable and hecause this is a God-given right,
ABORTION is extremely intolerable in Igho traditional
society. There is though no specific sanction imposed for
an act of abortion but a womar who commits abortion
Jalls in status and reputation anong women-folk. By the
same token, a man who is known to be a habitual
accomplice in abortion acts loses face with his menfolk
and may never be called upon 1o hold any religious
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office or lead any ritual ceremony:*

Our thesis therefore is that the foetus fiom the moment of’
conception assumes a human personality and acquires all rights
which are due it based on being a human being. "This includes the
right to be inside the mother for as Finnis argued, itis the way it is
made to be. The argument from the point of the mother does not
hold much weight because another basic law which guides
humanity and which underscores the meaning of SOCIETY is
shared living with helps and support. Since society is a necessary
aspect of our existence. then the philosophy of altruism.
brotherhood and neighbourliness becomes aduty insofar as we
want procreation, peace. order and progress in human existence.
The pro-abortionist cannot demand that woman's body is theirs
to decide with, in tact the demand cannot be entertained when we
reflect that women's existence and living were based on a
hecessary concession by a parent to bring them to the world.
Thus, the fact that the pro-abortionist were also born by
somebody imposes a duty on him/her not to make a maxim that
abortion would stay for he would end up promoting the demise of’
humanity. R.C. Sprou! explained that the right fora woman's body
docs not cover the ri ght to destroy naturc's path or laws.

"the issue is between the concept of woman's right and
the woman's responsibilify.”

He says,

Does the woman have the right to disrupt natural law?
Is she responsible Jor the naturat consequences of her
voluntary acts? Relatives 1o this debate is the fact that we do
not have absolute rights over our oven bodies within the sphere
of creation.....,"*

Spinoza and many other philosophers and critical human-
ists have shown the connectivity and inter-relatedness that ex-
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plained all aspects and expressions of reality, thus a single being
should not think of himself/herself as if he/she is just an isolated
being, rather, circumstance and in fact our very existence shows
that much as we should be ourselves, we are also being for others.
Therefore, woman's right of body is not exclusively in consonances
with familial, human and civilizational needs. Ellen Willis touched on
this when she said

v all antiabortion ideology restsonthe premis e -
acknowledged or simply assumed - that women's
unique capacity to bring life into the world carries with it

unique obligation that women cannot be allowed to "play
God" and launch only the lives they welcome."

We therefore join J. Finnis in atlirming the wrongs of'abortion
but disagree with him that arguing for it from the perspective of
rights is out or order. This is because rights are not restricted to
titles o1 possessions but like he equally showed can be used in
context of'a foetus. The right of the foctus is aright which is divinely
given or naturally derived and socicty is expected to defend.

However. the thesis o pro-abortionist as detended by Judith
‘Thomson has some points of persuasion. There are circumstances
when it is germane based on socictal consideration to wonder
whether it is not preferable to abort. The first is on the case of
survival. In o society where there is serious starvation, hardship and
suflering, in an environment where the baby would face a suicidal
and near-impossible existence. and where already apathy. gloom
and miserable living exists, of what usc is it to exposc another
human being to these deathly challenges?. To live lite istolive it
meaningfully and existence is not just an empty word but it qualitics
progressive action which would bring in result that would always
proniote, motivate and encourage life. Consequently, whenever there
i (i existential limitation which is of a tundamental, foundational
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and basic nature, humanity and society have to do a re-think to
what values and morals they have and with a meaningful and
mature consideration accept the inevitable. Thus, both for
consideration of the mother and the existence and meaningful
development ofthe baby, abortion rather than being disallowed
absolutely, would be relatively considered. Equally, the comment
by Willis is worth considering,

"I don't doubt that Jetuses are alive, or that they are
biologically human-what else would they be? I do
consider the life of a fertilized egg less precious than

the well-being of a woman history, social ties,
and I think fetuses get closer to being human in a moral
Sense as they come closer to birth..."*

Later, she asked whether it is moral under any
circumstance to make a woman bear a child against her will?

Tothese, the anti-abortionists would usual ly frown on per-
sons not taking responsibility for thejr actions. According to the
opposers of abortion, they argue that if you do not want
abortion, refrain from sex otherwise, you are liable for the
outcome of your pleasurable acts which for the Christians could
be called sin. This argument of the anti-abortionists can also be
negated that sexual intercourse js not based on reproduction
alone. Creating pleasure and other forms of socials should not be
condemned so long as it is 4 positive aspect of humanity, moreso,
1O one goes into it with the aim of getting pregnant inorder to
abort. In the words of Ellis.

"Opposing abortion means embracing a conservative

sexual morality, one that subordinates pleasure to.

reproduction "¢

She explained that mistakes arising out of intercourse are
based on inadequate contraception. sexual confusion and guilf
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- male pressure and other stigmata of female powerlessness. Shesays,

"many woman who have abortions are victims oily of
ordinary human miscalculation, technological failire or
the vagaries of passion, all bound to exist in any séciety
however utopian."”

Thus, there are cases, apart from therapeutic ones when abor-
tion would be preferable than carryingon simply because it isim-
moral to abort.

In conclusion therefore, we posit a thesis that every effort
and attempt should always be made in keeping a foetus alive,
talking into consideration the right and respect owed the foerusasa
being with the right of life. This maxim can even be maintaired asa
universal norm in line with the argument of J. Finnis and other
antiabortion disciples. In fact, according to Sproul,

"o refer to an embryo as a blob of protoplasm is to be
guilty of a severe form of reductienism”

This is because it is a life whichis onits own life-continuum
journey from the moment of concept ion. However, we know thatin
every case, there must be an exception. Also, like Joseph Fletcher
stated that the circumstances of an act and the intention behind an
act should determine the wrongness and rightness of an act. Thus,
there could always be special circumstances that even though it
does not make abortion less of an infringement on life, nevertheless,
it excuses and justifies it and warrants its practise. However, such
ethical relativity on the case of abortion cannot be a general maxim
but a special case. As to its observance or practise, such special
circumstances should be left for individuals and persons 10 decide
based on inner motives, convictions and intentions. This i because
to encourage this relativity and argue for abortion absolutely would
also disguisedly promote sexual recklessness, licentiousness and

112



abuse of sexual conduct and bring us nearer to animality which
humanity has diplomatically been trying to control with reason.
‘Thus, there is need like Finnis and other anti-abortionists are doing
to encourage people to refrain from abortion and thereby refrain
from the act of excessive sexual intercourse. This is also because
any timxe humanity are engaged in sex even for purposes of
recreation and pleasure, it is like the entities in the spiritual realm,
the souls that have been in limbo awaiting earthly and bodily
vessels that would be inhabited are asked to brace up for journey
into the world only to be frustrated in cases of abortjon.

Therefore, for reason of regulating sexual behaviour and
according it the dignity it deserve among sentient beings besides
issues of law and morals, we endorse the thesis of anti-abortion
and share in spirit with the points by J. Finnis. Other reasons why
we endorse the thesis of J. Finnis is ideological and socio-
political. C.S. Momoh though working on a broader theme "In
Defence of Conventional Population”39 implied that there is
nothing wrong inthe thesis of the anti-abortionists because nature
and socicty are in congruence that life sould be respected. He
argued that most thesis about tamily planning and contraceptional
population which is disquisedly an invitation for proabortion
campaign arc exploitatively selt-motivated usually based on the
Western machinations of preaching principles which would better
their aims, motives and philosophy at the expense of such
countrics like Nigeria and other young countrics.

Thereare however analogies and reterences which are used
to torcefurlly bring the argument by both J. Thomson and Finnis
but which are notin order. According to John Noonan, in "How
to Argue About Abortion”,

“at the heart of the debate about abortion is the
relation of person to person in social contexts.
Ancilogies, metaphors and methods of debate which

do r20t focus on persons and which do not attend to the
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central contexts are mischievous... such is the case with
two recent efforts by Philosophers, Judith Jarvis
Thomson and Michael Tooley to construct arguments jus
tifying abortion.""

Thus, he faulted the analogy ofa violinists whose continued
existence depends on acquiring new kidney et cetera as was argued
by Thomson. He says,

" it supposes that violinist and victim were unrelated. It
supposes nothing by which the victims initial a version (o
his yoke-mate might be mitigated or compensated. It sup
poses no degree of voluntariness. The similitude to preg
naney is grotesque. It is difficult to think of another age
or society in which a caricature of this sort could be
seriously put forward as a paradigm illustrating the moral
choice to be made by a mother. While Thomson focuses
on this fantasy, she ignores d real case firom which
American tort law has generalised...""

Thus. analogics which arc raised ought to have a human rela-
tion to the very one intended. The relationship between the mother
and the foetus is not like between the violinist and the person whose
kidney was used. The mother and child relation springs from a prior
antecedent which in most cases is understood and accepted.

In conclusion. we once more support the theses of the
anti-abortionists and disagree with the pro-abortionists for the
consequences of their position.

According to Willis,

"accepting short terni solutions like abortion only delays

the implementation of real reforms like decent maternity

and paternity leaves, job protection, high quality
childeare, community responsibility for dependent people
of all ages and recognition of the economic
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contribution of childminders.."?

Thus, these issues which ensures successful living and
existence are follow ups to the promotion of anti-abortion
campaign and we endorse the campaign of the anti-abortionist,
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in a senise, tie word substance depicts the heart. sprit;
esserce. essential feature, or quality. of a thing or in this instance.
a thought process. In this wise. the book The Substance of
African Philosophy is intended to define what constitute both
the findament [i.c. sprit] and nature [i.c. essential charater] of
African philosophy. This particular objective is aptly captured by
the chapter one of the book entitled: "Nature. Issues and
Substance ol” African Philosophy.” Brielly stated. "from the
positon of the Purist School of Thought in African philosophy ...
the area perspectives in philosophy and the core topics in
philosophy. constitute the substance of African Philosophy” [p.
3]. Same of these arca perspectives inciude 7i .ogic.ivietaphysics,
Epiistemology. Cthics and Imguistic analysis” [p. xiv]. Itis within
thesecontexts that issues in Afvican philosophy are 1o be treated.
However. the treatment of the issues in African philosophy should
be pivoted on what constitutes the essential kernel of African
philosophy. Needless to say. within the gencral scope of
phiiosopily. the arca perspective that concerns itseii with
thedelineation of "what is" or "the essential nature” of thi ngs is
metaphysies.Consequently. the definition of Alrican philosophy
shouldderive from the definition of African metaphysics.Now.if
we grant that "Afiican philosophy is A frican doctrines or theorics
on reality and the universe”, if we also grant that African
metaphysical notion of reality and the universe is essentially
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spiritual, it follows that within the confines of Metaphysical Purism
‘which holds in normal the doctrine of spiritual primacism, African
philosophy can simply be defined as the"African doctrine on the
normal (P.8). ‘

Further, every academic text.usually consists of a structure
and this structure, in turn, determines the scope and objective of
the text in question. In tandem with this, the second edition of The
Substance of Afican philosophy,consists of twenty three
chapters laid out in four hundred and twenty six pages (ic besides
the title page, publisher's page. contents’ page,notes on cotributors,
preface and introduction) by fourteen contributors. The whole text
is partitioned into two segments and here we notice that each
segment is fashioned to takle some specific issue. For instance.
segment A which consists of nine chapters,conveys the debate
involving the existence and authenticity of African
philosophy. This controversy is between "two intellectual
combuatants”" ( see blop page) - the African Logical Neo-
positivists ( who maintain a Eurocentric  posture)and the African
Metaphysical Purists ( who are hardcore A frocentrists) pitched in
a battle of words and rigour intended to furtther and fortify the
frontiers of African philosophy. Besides. such a controversy
portrays the politics of scholarship which according to C.S.Momoh,
derives from the tendency by Eurocentric A frican philosophers and
scholars to appease their international sponsors. Therefore, the
dilemma ol existence and authenticity created in Alrican
philosophy. can be said to be " deliberatly or tendentiously
self-generated or fuelled" and tailored towards the satisfaction ol
the" national, metaphysical or ideological persuasions” (p. xiii) of
the international sponsors. On the other hand, segment B which
comprises of fourteen chapters is intended to resolve the dilemma
and stem the controversy generated in - segment A Thus, in
segment B, we notice persistent efforts by Afrocentric
philosophers and scholars to discuss issues in African philosophy
and also to argue that African philosophy, in the first place.
constituted the foundation of Western philosophy. The issues
examined border on the area perspectives of metaphysics.
cpistemology. acsthetics, cosmlogy. cthics. philosophy of religion.
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social political philosophy, African marital relations and
comparative studies. This is to say that the real intention in this
segment consists in abstracting phi losophy from the cultures and
traditions of African people and to provide philosophical
Justilicationss for the cultural beliefs and practices of Africans. In
all, segments Aand B consist of seven new entries ( three from
C.S.Momoh himself and one each from G.E. Azenabor,
D.O.Dafinone, Naiwu Osahonand S. B. Audifferen) in the ratio
2:5 respectively.
The scope of the work is anchored on six basic problems which
include:
I. Theproblem of the inteleliectual dilemima the African
philosopher or scholar.

2 The problem of the definition of African philosophy.

3 The problem of the placement of status of Atrican
philosophy.

4 The problem of the content of African philosophy.

5 The logic question in African philosophy.

0. “The problem ot direction in A fiican philosophy (p.xiii)

The whole of the text is divoted to the discussion and
resolution ot the six tundamental problems enumerated above and
this invariably constitutes the objective of the text.It is the several
atlempts to resolve these fundamental problems that resulted into
the emergence of the various schools of thought in African
philosophy. These include, Atrican Logical Neo-positivism, the
Colonial’ Missionary * I'heological school, the Egyptological school
and the National Ideological Orientationalist school. According to
€ S.Momoh. the common feature these four schools of thougi
15 that they subsume African philosophy withinalien  intellectual
traditions. The Purist school ofthought aims at correcting this
anomaly, consequently, its members argue that  African.
philosophy should be presented in a "purc and unadulterated"
torm. ‘They question the "uncritical acceptance of Westemn values
and development models and urge that we should see the need to
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make African culture and tradition the foundation of African phi-
losophy” (p.29). According to C .S.Momoh, "the purist school
represent a radical departure from the other tour schools, it holds
that African philosophy is a sovereign thought not a unique enter-
prise, it dictates to nobody and nobody should dictate toit"(pp.xix
&17).

Nevertheless, just when one thinks that controversies are
about to be over, anew controversy ensucs and this controversy
stems from the insistence of the purist school of thought that the
intellectual training or peruasion of African philosophers
notwithstanding, the nature and substance of African philosophy
should constitute the backgrounders to the act of philosopizing.
Thus the essential issue here is not a "q uarrel with style or
methodology but with content, primacy andemphasis” (p.17). This
position of the purists also inform the total rejection of the position
of the African Logical Neo-positivists. A rejection that is
premised on the difference in aim and method of philosophizing.
"Whereas Western philosophy aims at the winning of arguments.
the contriving of  linguistic and conceptual analysis in order to
(hrow up individual prodigics and intellectual giants, the aim of
African philosophy and ancient elders was to understand.
co-operate, empathize with nature. environment and ereation and
mouldamoralistic. humane and commumal universe” (pxvii). Based
on the foregoing. the Western and African methods of
pilosophizing are both legitimate. Plulosophy. the purists turther
argue " can be both individual and /or collective or communal. it
can also be both oral and/or written. cultural and normative” (p.29).

Furthérmore. insotar as the name "purist” orthe exXpression
"metaphysical purism” can be used to depict the  process of
purification, refining. distillation. purgation ctc, ot the impuritics
or the complete erasure of negative alien influences, the result of
which is the emergence ot'a fiesh unadulterated substance and in
as much as the purist school of thought consists of'names such as
K.C.Anyanwu, Innocent Onyewuenyi and 1.1. Unah. it means
{hat a debate also ensucs as to the character and mission ot the
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purification project which in turn shows that "Metaphysical
Purism",isnota homogeneous school of thought.

Firstly, the decolonization and national orientation projects
which aim atthe emancipation of the Estranged African psyche
from mental and physical servitudes propagated by the ideological
school ofthought is a form of purification. The same applies to the
agendum of the postcolonialists(i.e.African version of European
postmodernists) such as Lucius Outlaw and Tsenay
Serequaberhan, whose target is to purge African philosophy of
"Greco- Eurocentric"[Outlaw, 1 987. 12] influences or what has
been dubbed "the critique of eurocentrism" by Serequaberham
[1997. 142]. This task of destructuring the basic speculative core
of Western philosophy for the emergence of authentic African
philosophy, says Serequaberhan, consitutes the "criticalnagative
aspect” of contemporary Atrican philosophy.

The response of C.S Momoh to the positions of the
national orientationist or ideologists and the postcolonialists is clear
and simple. He [C.S Momoh | grants the fact that decolonization
and postcolonialism theories form partof'the core ot modern and
Conteporary African philosophy and that these theorics also
-reflect some sort of puritication. | ncidentally, C.S Momoh's grouse
with decolonization and postcolonialism is that both theories seem
to locate the history ot African philosophy within the colonial and
postcolonial contexts. Besides. both theories also scem to
subsume African philosophy within the Western intellectual
traditions. This is another way of saying that the national
orientationalists and postcolonialists in the struggle to emancipate
the African philosophy. rely heavilly on doctrines that form the basic
core of modern and postmodern Western philosophy. For C.8
Momoh, what the African truly requires is to retrace his roots and
foundation to his ancient metaphysics. By so doing. he would evolve
authentic African theorics for emancipation and development. ‘I his
way. the African would have posted himscltbeyond the evils and
fetters ot alien influences and domination.

Going by the above summation, it would seem that
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C.S.Momoh is in total agreement with K.C.Anyanwu's doctrine
of "Cultural Philosophy" and 1..S.Senghor’s "Negritudism" both of
which seem to regimentize and compartmentalize Western trom
Afican mode of thought.Senghor equates emotion with Africa and
reason with Europe. Whereas emotion depicts the culture of com-
munalism, reason symbolizes the culture of individualism..
K.C.Anyanwu on his own part,seems to imply that by " cultural
standpoints” or "cultural relativism"”, Europeans and Africans are
biologically fixated to think rationally and emotionally respec-
tively. C.S.Momoh dismisses this stand of Anyanwu and Senghor
as spurious and untenable. As already pointed out, for
C.S.Momoh, Metaphysical Purism does not at all imply the
departmentalization of cultural modes and thought processes. But
the adoption of a philosophical (i.e. metaphysical) stance which
represents the lense or spectacie with which Africans relate,
borrow and conotribute to world transtormation (Momoh,
1988.25-36.17-18) Needless to say, this position makes
C.S.Momoh a true progressive.

What is however surprising is C.S.Momoh's position in the
paragraph four of page seventeen where the don groups
Egyptology among the philosophics that " submerge African
philosophy within alien intellectual traditions”. This sounds
contradictory. most especially after C.S.Momoh had gone ahead
toinclude Ihnocent C.Onvewuenyi(a foremost Egyptologists)asa
core member of the Purist school. Although. C.S.Momoh is right
when he asserts that "Egyptian philosophy is not synonymous with
Atrican philosophy” justas Uchi philosophy. or Igbo philosophy.
or Yoruba philosophy. or Akan philosophy e.t.c.. is not
synonymous with Afican philosophy. But what is not clear is
whether the assertion that " Egyotian philosophy 1S not.synonymous
with Afiican philosophy” amounts to a total or partial rejection of
Egyptology and whether this total or partial rejection is based on
the fact that Egyptian philosophy " hosted an advanced literate
civilization. Again, C.S. Momol's position on this latter assertion
is not so clear since in the introduction to the text he attests to the
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factthat "in West Africaalone twenty-six African torms ot writing
have been discovered and this is writing in the strict sense of it" (
last paragraph of p.xv). At this Juncture, further contradictions are
generated and this contradictions are worsened by the fact that
Egyptand Africa south of Sahara hosted similar ( if not the same)
patterns of writing, documentation, education and philosophy
(i.e. metaphysics). Futher, when C.S.Momoh states that "African
philosophy is the cradle of philosophy or perhaps THE
PHILOSOPHY" (p.xix). one does not knew ifhe maintains this
position with the same veracity as the Egyptologists who argue
that Egyptian philosophy is the very origin of Greck philosophy.Be
that as may, attempt at the resolution of the contraditions
generated by C.S.Momoh's position on Egyptology shall be
reserved for a future work. For now our immediate concem is 1o
examine one last controversy generated by the term "purist” and
this as it concerns the school of phenomenology in African
philosophy.

Atiican Metaphysical Purism bears some stmilarity with the
phenomenological school of thought. And this specifically
concerns the clarion call for us to " return back to primordial
origins”. lrue. it is by the recultivation of our historical and cultural
backgrounds that we can torge new and authentic philosophical
orintations for the development of Africa.However, whereas
Africa Metaphysical Purism maintins a spiritualist stance. as
evidentin the principle of the interpenetrability of soul principle.
phenomennoiogy . on the other hand. insists on pure intellectual
delibaration as a way of phitosophizing and in place of
nterpentrability of the soul. it (phenomenology) propagates the
doctrine of Intersubjectivity of rational (critical) discourse.
Obviously. purity of the spirit is not the same as the purity of the
intellect. Thus the inclusion ofJ.L.Unah in the purist school ofthougit
looks quite controversial. But J.LUnah does not deny his
membership of the purist school. He is only critical of the spirtualist
and ethnic backgrounds of A fiican philosophy. Consequently. in
the book African Philosophy: Trends aand Projections in Six
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Essays, J.1.Unah relays his metamorphosis from that of a
purist/phenomenologist to a full grown phenomenologist.
Nevertheless. J.1.Unah's position, is not intended to negatively
demolish C.S.Momoh's position of African spiritualist met
physics. Rather.as a radical purist with a phenomenological bent,
Unal's intention is to positively reconstruct and strengthen the
position of the purists.J.].Unah is convineed that the enrichment of
African philosophy with doses of pure phenomenology will help to
quicken the dream of abandoning the lebenswelt of cultural
relativisim. cthnic naivity, religious bigotry, slothfulness.
slovenliness c.t.c.. so that the African can begin to ascend the
global stage of true nationalism and universalism.

By way of conclusion itis pertinent to state the point that
we should not at all be worried if C.S.Momoh's The Substance
of Afirican Philosophy raiscs much controversies. The fact is that
any intellectual picce that is not beset with controversics can be
said not to worth its salt. Human life thrives upon controversics
and it is in the attempt to tackle and dissolve these controversics
that books arc cither written or edited. This is most true of
C.S.Momoh's masterpiece. But beside the resolution of
controversics. The Substance of African Philosophy is also
intended to chart a  consistent philosophical (metaphysical)
oricntation for the evolution of authentic African philosophy that
willactasa foundation forthe developmient of Africa. This lattex
objective is aptly captured in Hunning's canon of discourse in
Aftican philosophy which advocates for synthesis instead ot
analysis as the essential method of African philosophy. Thisis
because the method of synthesis not only abstracts but also
refines, enriches and develops culture to national and universal
levels (p. 77). This is most true of Western philosophy and
philosophers. begining with Plato through Kant to Heidegger.

The use of philosophy for the promotion of idcological.
national and continental interests has been dubbed as the doctrine
of " national philosophism"(1997, xvi) by C.S.Momoh.The
doctrine of "national philosophisim is meant to show that Westem
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philosophers are die-hard fanatics, patriots and zealots compltely
committed to the development and ascendancy of their countries
and continent(p.xv). Consequently, C.S.Momoh's grouse is with
the lacklustre attitude of self-abandonment and worship of alien
ideals on the part of some African philosophers notably the
African Logical Neo-positivists. The Substance of African
Philosophy is vehemently directed against this attitude of
self-delusion and gullibility and this point is fervently
reiterated in  Momoh's"foreward" - to J.I.Unah's
Heeidegger: Through Kant to Fundamental Onology.
[tis in this "foreword" that C.S.Momoh actually develops his
doctrines of "religious patriotism" and "national philosophism".

By and large, one can see a coherent consistent position
and orientation in C.S.Momoh's trojan efforts to intellectually
explain the metaphysical background behind the cultures and
belief systems of Africans. These efforts are intended to chart a
philosophcal perspective for the development of Africa. It is this
coherence and consistency that led the professor into the NARETO
programme which is targeted at providing a religio-cultural
foundation that is pivoted upon African spiritualist and dynamic
metaphysics with the singular aim of ameliorating the tension and
crisis (of intolerance) generated by the two alien warring
religions: Islam and Christianity. Obviously, all we can do s to
give kudos to C.S.Momoh as a worthy compatriot. The storm
has long gathered momentum and the quarrel about the existence
and authenticity of Afincan philosophy have long abated. What
remains is to ensure that future intellectual scions of A frican
philosophy live up to the billing of becoming worthy
ambassadors. It is by so doing that philosophy in Africa will be
made formidable and the dévelopment of Africa much casy.
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